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Preface
As long as I have been reading the Bible, I have been fascinated by the book 

of Job. Growing up in a nominal Jewish home, I had little encounter with the 
Scriptures and little education in God’s Word. I was bar mitzvah’d at age thirteen 
and learned to chant a portion of the Hebrew Bible, after which I was given my 
own copy of the Old Testament in English. (To a Jew, this is simply the Bible, 
not the Old Testament.) But when I took it out one day to read it, I didn’t get 
past the first page of Genesis.

Three years later, at the age of sixteen, as a new believer in Jesus and a radi-
cally changed person, I began to devour the Scriptures, reading through the 
Bible cover to cover five times in my first two years in the faith, and, for a period 
of more than six months, memorizing twenty verses a day. I loved God’s Word!

When I got to Job for the first time, I remember being somewhat puzzled 
as I read it. The first two chapters were incredible and stirring. What a story! 
What a man! So far, so good.

Next was Job’s opening statement in chapter 3, and I agreed with what he 
said. How poignant and moving. Then it was Eliphaz rebuking Job, but I agreed 
with him too, as I did with Job’s response to Eliphaz, and so on. I found myself 
saying, “Amen” to each speech, even though the speakers were contradicting 
each other. How can this be? As for the speeches of Elihu and the Lord at the 
end of the book, I honestly don’t recall how I felt as I read these lengthy chapters. 
But I do remember wondering what to make of the book as a whole.  

Over the years, my fascination with Job only increased, especially as I 
traveled in different church circles that struggled to develop a coherent (and 
redemptive) theology of suffering. If God is good and his power is here today 
to touch and to heal, how does Job apply? So, I continued to study the book and 
then, as I began teaching in Bible colleges, to lecture on it, always buying more 
commentaries and digging more and more into the Hebrew text.

Then, in 2010, I taught an intensive one-week class on Job at Southern 
Evangelical Seminary, after which time I became almost obsessed with writing 
a commentary on the book. Job was consuming my thoughts and I was receiv-
ing a wave of fresh insights while teaching. I couldn’t wait to put the material 
in writing.

Unfortunately, when I interacted with different publishers that were pro-
ducing major commentary series, while there was openness to me writing a 
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commentary for them (as I had previously done with Jeremiah in the revised 
edition of the Expositor’s Bible Commentary), Job was already assigned. And 
so it was then that I approached Allan Emery at Hendrickson, asking him how 
he felt about me doing a standalone commentary on Job. He has since retired 
from his role as senior academic editor, but I am indebted to him for having 
the vision to produce the book you now have before you. Without him, this 
project would never have been conceived.

That, however, was only the beginning of the process. The initial plan was for 
me to write 300–350 pages of commentary and then 150–200 pages of additional 
essays, but as the work progressed, it became more and more academic, with the 
commentary itself eclipsing 600 pages. It was then that the new editor, Jonathan 
Kline, began to interact with me, asking me if I was writing for scholars or for 
a serious but popular audience. As it was presently written, it was a mixture 
of both. His critical interaction with my text also challenged me to sharpen it 
each step of the way. How I appreciate his meticulous eye!

Jonathan then turned the project over to Amy Paulsen-Reed (both of them, 
for the record, with PhDs from Harvard, and both uniquely qualified to edit 
this book; these are not editors for the faint at heart). Amy dug in even deeper, 
making clear to me that I needed to make a difficult choice: go all in on the 
scholarly writing of the book, in which case it would be inaccessible to the 
biggest audience I wanted to reach, or simplify it and popularize it, using my 
scholarship to clarify rather than obscure. It was at that time that I bit the bullet, 
doing a massive revision of the whole work and reverting back to the original 
plan. (Jonathan and I also agreed that I should produce a new translation of 
Job, one of the more challenging things I have ever done.)

But what I was to do with all of my detailed research in the larger com-
mentary? What of the countless hundreds of hours spent annotating the com-
mentary with lengthy footnotes and obscure Semitic references? I’m planning 
to release the academic version at some future point, so please stay tuned for 
announcements. But the good news is that you have the full fruit of all of that 
meticulous research in this present commentary: the new translation itself; my 
understanding of every verse in the book; observations on the most important 
Hebrew words; serious theological reflections; and in-depth analyses of some 
of the most important and controversial verses in the book. 

I cannot thank Amy enough for persevering through this project with me. 
She has enhanced every page of this book, and working with the graphics team 
and sales team has helped to produce a beautiful, substantial book.

I also extend my great appreciation to my old friend Philip Stern. We did 
our PhD work together at New York University and he took the time to review 
every word of my translation, offering scores of suggestions along the way. Had 
I incorporated all of his valuable suggestions, the translation would have been 
his and not mine. Thank you, Philip, for this incredible labor of love.
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I also want to express my appreciation to the students at Southern Evangeli-
cal Seminary who studied Job with me in 2010. Their focus, their energy, their 
love for the Word, their love for theology, and their love for a good debate only 
added to my enthusiasm for Job.

In some of the theological reflections at the end of this book, I quote some 
poignant observations from my wife Nancy, also a Jewish believer in Jesus, but 
a staunch atheist when we met in 1974, both of us aged nineteen. As a former 
atheist and as a woman with great compassion for suffering humanity, she has 
sensitized me to many important issues of faith. I am indebted to her in more 
ways than I can possibly express.

Finally, to you, dear reader! I’m thrilled that you, too, are interested in the 
book of Job, and I pray that, as you read the pages that follow, Job will come 
alive to you in bold and new ways, to the end that you encounter the God of 
Job as radically and wonderfully as he did. As he said to the Lord in his final 
confession, “I had heard about you by the hearing of the ear but now my eye 
has seen you” (Job 42:5).

Please let me know how you enjoy the read. (I’m accessible through 
AskDrBrown.org.) And may the God of Job, who reveals himself most fully to 
us in his Son Jesus, be glorified through this book.
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Introduction

The Challenge and Grandeur of the Book of Job

Of Job the man it was rightly said, “There is no one like him on the earth” 
(Job 1:8). Of Job the book it can rightly be said, “There is no book on earth like it!”

A professor of English literature recently called Job “the ancient world’s 
greatest poem,”1 and he is not alone in making such a lofty assessment. Alfred 
Lord Tennyson (1809–1892) hailed it as “the greatest poem, whether of ancient or 
modern literature”; Victor Hugo (1802–1885) wrote, “Tomorrow, if all literature 
was to be destroyed and it was left to me to retain one work only, I should save 
Job”; and G. K. Chesterton (1874–1936) called it the “greatest religious poem 
existent.”2 In the words of Søren Kierkegaard (1813–1855), “Nowhere in the 
world has the passion of anguish found such expression.”3

What other literary work has drawn such a wide range of responses as the 
book of Job, from a monograph by psychologist Carl Jung4 to a play by Archibald 
MacLeish, and from endless philosophical studies to a volume by political writer 
William Safire, who referred to Job as “a daring manifesto . . . written by the most 
courageous poetic genius of his time”?5 And how many books have inspired 
wide-ranging studies that explore its multiple dimensions?6

1. Michael Austin, Re-reading Job: Understanding the Ancient World’s Greatest Poem 
(Salt Lake City, UT: Greg Kofford Books, 2014). (Note on citations: commentaries are 
cited by the author’s last name, unless initials are needed to distinguish them; for full 
bibliographic information on commentaries cited, see the bibliography following this 
introduction. Other kinds of works—monographs, articles, and the like—are cited with 
full bibliographic information in the footnotes.)

2. Cited in Reichert, ix. 
3. Cited in Daniel Greenspan, The Passion of Infinity: Kierkegaard, Aristotle and the 

Rebirth of Tragedy (Berlin: de Gruyter, 2008), 241.
4. Jung described an almost divine compulsion to write his book in a letter to Aniela 

Jaffé, dated July 18, 1952: “If there is anything like the spirit seizing one by the scruff of 
the neck, it is the way this book came into being” (cited in the Editorial Note by Gerhard 
Adler to the 1972 printing; see C. G. Jung, Answer to Job [50th anniversary ed.; trans. R. 
F. C. Hull; Princeton, NJ: Princeton University Press, 2002], n.p.).

5. William Safire, The First Dissident: The Book of Job in Today’s Politics (New York: 
Random House, 1992), xiv, xviii.

6. Nahum N. Glatzer, ed., The Dimensions of Job: A Study and Selected Readings 
(New York: Schocken, 1987).
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And what other book—speaking specifically of a biblical book—presents 
the wide range of challenges that Job presents, from philology to philosophy, 
from theology to theodicy, and from exegesis to existentialism? For good reason, 
commentator Adam Clarke (1760–1832) rightly called it “the most singular 
Book in the whole of the Sacred Code.”7 That’s why, after working for years (or 
decades) on Job, interpreters generally do not claim to have mastered Job but 
admit rather that Job has mastered them, realizing that the book has interpreted 
them more than they have interpreted the book. In the words of D. H. Lawrence 
(1885–1930), “If you want a story of your own soul, it is perfectly done in the 
book of Job.”8 As expressed by Mark Larrimore,

The book of Job is often understood as the Bible’s answer to the problem 
of evil. Many find in it the Bible’s deepest reflections on the meaning of 
suffering. Others see it as monotheism’s admission of moral bankruptcy, 
posing a question so difficult that even God cannot answer it. G. K. Ches-
terton thought even God was tempted to atheism in the book of Job, and 
C. G. Jung thought God suffered such a moral defeat at Job’s hands that he 
had to assume human form and sacrifice himself in order to recoup. It is 
remarkable that a single book should impress such different kinds of people.9

Part of the grandeur of Job is the mystery of Job, a book where the solu-
tions themselves are riddles (in particular, the divine speeches), where a pivotal 
character in the book (Elihu) is vilified by some commentators and venerated by 
others, where a central, transitional chapter in the book (ch. 28) is viewed “as an 
erratic intrusion, an inspired intermezzo, a superfluous prelude, and an orthodox 
afterthought,”10 where the ending of the book is alternately considered to be deeply 
satisfying or downright disappointing, where there is no hint as to the author’s 
identity—think of art historians having no real clue who painted one of the 
world’s greatest masterpieces—and there is even debate as to how many authors 
composed the book. Suggested dates for the book have varied by a millennium, 
and a number of the book’s most important verses (e.g., 13:15; 19:25; 42:6) are 
notoriously difficult to translate and interpret. As Jastrow rightly summarized, “It 
may be said without exaggeration that everything about the book is puzzling.”11

7. Adam Clarke, Adam Clarke’s Commentary of the Bible (repr., Grand Rapids: 
Baker, 1967), Preface to Job. 

8. George J. Zytaruk and James T. Boulton, eds., The Letters of D. H. Lawrence, Vol. 
2, June 1913–October 1916 (Cambridge: Cambridge University Press, 2002), 247.

9. Mark Larrimore, The Book of Job: A Biography (Princeton, NJ: Princeton Uni-
versity Press, 2013), 4.

10. Habel, 391. Habel himself calls it “a brilliant but embarrassing poem for many 
commentators.” 

11. Jastrow, 26.
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Like many Job commentators, the more I have worked with the book, the 
more I have become convinced that I have gained real insights into its powerful 
message and lessons. At the same time, I have also become convinced that, by 
divine design, Job defies a single, definitive interpretation, a testimony to its 
inspired literary genius. With good reason Jerome (347–420) opined that the 
book of Job is like an eel, for “if you close your hand to hold an eel or a little 
muraena, the more you squeeze it the sooner it escapes.”12 In that respect, it is 
like a beautiful, multifaceted diamond that presents a different, breathtaking 
appearance as it is turned in different directions under the light. Even the ques-
tion “What is the central theme (or purpose) of Job?” draws a surprisingly wide 
range of answers, as does the question “Did Job really exist?”13

But what makes the book of Job all the more remarkable is that it is found 
in the Bible. As biblical scholar Carol Newsom notes,

Nowhere else in the Bible is such an unrestrained demolition of the tra-
ditional image of God carried out as in Job’s speeches, words that once let 
loose have continued to resonate for millennia. . . . In this book, however, 
God is not the only speech forcer. Job also forces God to speak, and that 
speech, as unpredictable as Job’s own, dismantles Job’s identity and world.14

How can it be that God, according to traditional Jewish and Christian beliefs, 
would inspire a book like this to be in the Scriptures? And how could the human 
editors of these sacred writings include such a dangerous book? The answer is 
that the Bible would not really be the Bible if it did not and could not contain 
such a book, a book that wrestles openly and honestly with the fundamental 
issues of human suffering and divine goodness/justice. The great merit of Job—as 
a book of the Bible—is that it raises the questions it does, not that it answers 
the questions. After all, this is not part of the atheist’s handbook, it is part of the 
Word of God, and by any stretch of the imagination the author (and/or final 
editor) of Job was certainly an orthodox Yahweh believer.

In the beginning of his commentary Da’ath Sofrim, Chaim Dov Rabinowitz 
(1909–2001) repeats the Jewish tradition that during the period of the Second 
Temple, the book of Job was sometimes read to the High Priest on the night of 
Yom Kippur (the Day of Atonement). He writes,

On the surface, the book may seem irrelevant to Yom Kippur, since it deals 
entirely with one man’s travails. Looking more deeply, however, specifi-
cally this book is the most appropriate for difficult times. This is why it 

12. Cited in Carol A. Newsom, The Book of Job: A Contest of Moral Imaginations 
(New York: Oxford University Press, 2003), 3.

13. See immediately below, in “Is Job a Historical Figure?” 
14. Newsom, The Book of Job, 31.
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was chosen to be read to the most holy of people, on the most holy of days, 
before entering the most holy of places, as he confronts the deepest causes 
of the vicissitudes of life.

Is Job a Historical Figure?

Job’s existence is attested to in both the Old Testament (Ezek 14:14, 20) 
and the New Testament (Jas 5:11), and in both cases he is pointed to as a man 
of great spiritual stature.15 The Talmudic rabbis, like modern scholars, could 
not agree on the period of time in which he lived: in Moses’s day; in the period 
of the twelve spies; among those who returned from the exile in Babylon; in 
the period of the judges; in the days of Ahasuerus; in the days of the Queen of 
Sheba; in the days of the Chaldeans; in the days of Jacob, actually marrying his 
daughter, Dinah (see B. Bat. 15a–b, with discussion in Eiseman, xv–xix). There 
is even Talmudic discussion as to whether Job was a real historical figure, as 
opposed to a literary myth (see B. Bat. 15a).

Yet, while Job certainly transcends history and while it is difficult to deter-
mine exactly when he lived, I believe the author of Job understood him to be a 
concrete historical figure. Otherwise, the book loses its power, and Job’s tenac-
ity, courage, faith and struggles are merely flights of literary fancy rather than 
inspiring and challenging realities. Just think of the vacuous nature of James’s 
exhortation if Job only existed in the mind of the book’s author: “We give great 
honor to those who endure under suffering. For instance, you know about Job, 
a man of great endurance. You can see how the Lord was kind to him at the 
end, for the Lord is full of tenderness and mercy” (Jas 5:11 NLT). What lesson 
is there for us to learn if Job is a fictional character? (See further below, “The 
Question of ‘Job the Patient’ vs. ‘Job the Impatient.’ ”)

We are moved to acts of bravery by the soldier who earned a Purple Heart 
in battle, by the cancer victim who overcame all odds and survived, by the 
marathon runner who persevered to the finish line and then collapsed—not 
by a make-believe character whose exploits of courage exist only in the realm 
of the imagination, a realm where there are neither the constraints of reality 
nor the limitations of humanity. Because Job was an exceptional man of righ-
teousness who endured exceptional satanic attacks and received exceptional 
divine revelation, he is able to speak to sufferers, strugglers, searchers in such 
an exceptional way to this very day.

15. Ezek 14:14 reads, “even if these three men, Noah, Daniel, and Job, were in it, 
they would deliver but their own lives by their righteousness, declares the Lord God” 
(ESV). Cf. also Justin Martyr, Dialogue with Trypho 46:3, who groups Job together with 
Noah, Abraham, Isaac, and Jacob as righteous men.
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All this being said, I do not doubt that the author brilliantly expanded the 
historical core of events into the literary masterpiece we now have, and I would 
suggest that the basic historical narrative is as follows: There was a man named 
Job whose righteousness, prominence, and prosperity were legendary; in a short 
period of time, he suffered an unspeakable series of calamities, losing everything 
and being reduced to a state of pitiable suffering; his friends came to console 
him and got into an extended discussion with him about justice and the ways of 
God, as roughly sketched out in the book (meaning, they took one approach and 
Job another),16 after which Job experienced a perspective-altering epiphany that 
led to his repentance and the restoration to divine blessing. The author of the 
book then put flesh on this skeleton, so to speak, but with extraordinary inspi-
ration, producing the profound poetic dialogues we now have, not to mention 
the spiritual insights as to what took place behind the scenes in chapters 1–2.17

Literary Structure and Unity

Aside from some questions concerning the identity of the speakers in 
chapters 24–28, the book of Job is easy to outline, which is arguably the only 
easy thing about this book. What is in dispute is the literary unity of the book, 
most particularly: (1) Do the epilogue and prologue (1–2; 42:7–17), which form 
the prose part of the book, represent a distinct work, produced independently 
from the poetic chapters of the book (3:1–42:6)? (2) Within the poetic chapters, 
are the Elihu speeches (32–37) the work of an independent author, or perhaps 
the work of the same author, added many years after the initial composition 
was complete?

Certainly, neither the concept of divine inspiration nor the testimony of 
the book of Job itself argue against multiple authors contributing to the book 
or to a later editor putting two independent works together. Job has nothing 
whatsoever to say about authorship, nor does the concept of divine inspiration 
argue against the possibility of multiple authors producing a finished work over 
a period of time (see below, “Authorship and Date”). As Chesterton observed,

When you deal with any ancient artistic creation, do not suppose that it is 
anything against it that it grew gradually. The book of Job may have grown 

16. It could plausibly be argued that the friends simply represent the voices of the 
orthodox critics that Job would have surely encountered during his time of suffering, 
which would mean the author created most of the skeleton of the narrative as well.

17. Of course, some traditional interpreters would argue for a more complete histori-
cal framework, with the author only turning the dialogue into poetry. Others would see 
a much more basic framework, even as simple as this: the sufferings of this great man 
Job made people question the cause of it, but he persevered and in the end was restored.
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gradually just as Westminster Abbey grew gradually. But the people who 
made the old folk poetry, like the people who made Westminster Abbey, 
did not attach that importance to the actual date and the actual author, that 
importance which is entirely the creation of the almost insane individualism 
of modern times. . . . Without going into questions of unity as understood 
by the scholars, we may say of the scholarly riddle that the book has unity 
in the sense that all great traditional creations have unity; in the sense that 
Canterbury Cathedral has unity.18

But are the arguments for multiple authors (or the combining of two independent 
works) compelling? New Testament scholar Bart Erhman claims that,

Most people who read Job do not realize that the book as it has come down 
to us today is the product of at least two different authors, and that these 
different authors had different, and contradictory, understandings of why 
it is that people suffer. . . . These are two different views of suffering, and 
to understand the book we have to understand its two different messages.19

So, the argument goes, there is the Job of the prologue and epilogue, a man of 
unimpeachable character who worships the Lord through hardship and adversity, 
and there is the Job of the main body of the book, a man who accuses God of 
injustice and bemoans the futility of his own life. This contrast is sharpened 
by the fact that the prologue and epilogue are written in prose while the main 
body of the book is written in poetry. Doesn’t all this point to multiple authors 
with different agendas? Not in my view or the view of other Job commentators.

Carol Newsom cites Karl Kautzsch who, in 1900, “with considerable exas-
peration” stated his objections to the disjointed reading of the book:

The author wished to compose a poem in which the old doctrine of retri-
bution was thoroughly rejected. He finds an old narrative, which “teaches” 
exactly the opposite—and he has nothing more urgent to do than to copy 
this old story unchanged . . . and to let it go into the world along with his 
poem! Should we believe this highly talented author capable of such an 
absurdity—to offer to the public a book which contained within it entirely 
three different “teachings,” of which the third directly contradicted the sec-
ond and the first had nothing whatsoever to do with the second and third, 

18. G. K. Chesterton, “Introduction to the Book of Job,” http://www.chesterton 
.org/introduction-to-job/.

19. Bart D. Ehrman, God’s Problem: How the Bible Fails to Answer Our Most Im-
portant Question—Why We Suffer (New York: HarperOne, 2008), 162–63. I took issue 
with this position in our debate at Ohio State University on April 10, 2010, for which 
see my comments on Job 2:2–3.
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so that only the reader so inclined might see how he might make sense 
of this Trilemma? Truly, I believe the author had more redactional skill.20

In short, Kautzsch is saying that the brilliant poet who composed the main body 
of the book (3:1–42:6) would have no use for an old prose tale that conveyed the 
exact opposite of the message that he was seeking to convey. Why not simply 
create his own narrative?

Theologian Gustavo Gutiérrez presents a similar argument to Kautzsch’s, 
albeit in less passionate terms:

The Book of Job opens (1:1–2:13) and closes (42:7–17) with passages in prose 
that, like the side panels of an altarpiece, frame the more extensive central 
section, which is in verse (3:1–42:6). Without these prose sections it is not 
possible to grasp the meaning of the polemical dialogues in this biblical 
book. In the narrative part the author gives us, in a few brief strokes, the 
key to the interpretation of his work. From a literary standpoint the book 
is built on a wager made with regard to talk about God.21

Once again, the main body of the book (3:1–42:6) is dependent on the material 
that comes before it and after it, while the introductory and closing sections are 
likewise dependent on the main body of the book. More specifically, Dhorme asks,

How could we understand the speeches of Elihu apart from the framework 
of the Book of Job? Where could we situate the magnificent pictures drawn 
by Yahweh, after the speeches of Elihu, except where we find them, as a 
conclusion to the poetic book? Can the discussion between Job and his 
friends dispense with the Prologue and Epilogue? It would no longer have 
any meaning.22

And he wisely warns against “excessive dissection” that “would deprive of all life 
a work which from one end to the other is controlled by a few governing ideas.”23

In sum, I see no reason why a writer as gifted as the author of Job (even 
for those who limit his work to most, but not all, of the book) could not have 
written both the prose chapters and poetic chapters, especially since neither 
the prose nor the poetic chapters stand alone. The prologue prepares the way 
for the poetic dialogue, and the poetic dialogue prepares the way for the prose 
epilogue, and each part is inexplicable without the other.

20. Das sogenannte Volksbuch von Hiob (Tübingen: J. C. B. Mohr [Paul Siebeck], 
1900), 86–87.

21. Newsom, The Book of Job: A Contest of Moral Imaginations (New York: Oxford 
University Press, 2003), 6; the translation from the German is Newsom’s.

22. Dhorme, lxii.
23. Ibid.
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Take away the poetic dialogue, and the very first verse of the epilogue is 
meaningless: “After the Lord had spoken these words to Job, the Lord said 
to Eliphaz the Temanite: ‘My anger burns against you and against your two 
friends, for you have not spoken of me what is right, as my servant Job has’ ” 
(42:7, ESV). What words did the Lord speak to Job? And what were the wrong 
things that Eliphaz and his friends said? And what of verse 10, when the Lord 
restores the fortunes of Job? Are we to believe that the “original” Job story had 
the adversary challenging God as to Job’s fealty, Job passing two horrific tests, 
and then the Lord restoring what he had lost immediately thereafter, without 
the slightest theological issues being raised? And what happened that prompted 
the restoration? The absurdity of such a reconstruction is highlighted by putting 
2:13 (the last verse of the prologue) together with 42:7:

And they sat with him on the ground seven days and seven nights, and no 
one spoke a word to him, for they saw that his suffering was very great. . . . 
After the Lord had spoken these words to Job, the Lord said to Eliphaz the 
Temanite: ‘My anger burns against you and against your two friends, for 
you have not spoken of me what is right, as my servant Job has.’

In the same way, the poetic chapters hang in thin air without the prose 
narrative of the prologue and epilogue. Why, pray tell, is Job cursing the day 
of his birth in chapter 3, and who, for that matter, is Job? And who are Eliphaz, 
Bildad, and Zophar, and what in the world are they arguing about? And once Job 
recants in 42:6, what happens next? Even if we allow for some literary crafting 
by the alleged multiple authors (or final editor) of the book that would smooth 
out some of these impossibly rough edges, there is no good reason to argue for 
multiple authorship and very strong reasons to argue for single authorship (for 
the question of Jas 5:11, see below, “ ‘Job the Patient’ vs. ‘Job the Impatient’ ”).

Even the Elihu speeches play an essential role in the structure of the book, 
in at least two ways: (1) It is difficult to see how chapter 38 (the beginning of 
the divine speeches) could have followed immediately after chapter 31 (Job’s 
oath of innocence). If it had, the reader would have the impression that God is 
declaring Job a liar, as if he had not conducted himself with such righteousness 
and integrity in the years leading up to his trial, the very thing that the Lord 
himself confirms about Job in chapters 1–2. With the interlude of the Elihu 
speeches, including Elihu’s preliminary rebuke of Job for accusing the Lord in 
order to defend himself, the divine rebuke is better placed. (2) From a theological 
point of view, the arguments of the friends are too hollow, as if a rigid orthodox 
response to Job is the only possible response to Job. Elihu, while reiterating some 
of that theology, also brings a more nuanced argument about the potentially 
redemptive side of suffering. Elihu, then, provides more depth to answering 
the problem of theodicy, but also falls short of providing a real solution to the 
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riddle, thereby demonstrating the limitations of human wisdom and serving as 
a forerunner to the Lord. That is why, in my opinion, Whybray can say of Elihu 
that “the reader is clearly intended to see him as a bumptious young man as well 
as an arrogant and short-tempered one,”24 stating that Elihu claims to have “a 
monopoly on wisdom” and that he even is “playing God.”25 Ash, on the other 
hand, believes that we should take Elihu’s claims of inspiration seriously and 
therefore “take his words at their face value, as true prophecy from God.”26 He 
is thus an intentionally polarizing figure (some even view him as a clown-like 
figure or jester, bringing comic relief to the book, a most unlikely suggestion), 
leaving us in need of a decisive word from the Lord.

As for that word from the Lord, which begins in 38:1, many would argue that 
it is anything but decisive. As Safire forcefully asks, “Can we find any comfort 
in the Lord’s sarcastic, intimidating, apparently irreverent speeches out of the 
whirlwind?”27 Even an appreciative reader of Job like Chesterton opines that

Verbally speaking the enigmas of Jehovah seem darker and more desolate 
than the enigmas of Job; yet Job was comfortless before the speech of 
Jehovah and is comforted after it. He has been told nothing, but he feels 
the terrible and tingling atmosphere of something which is too good to be 
told. The refusal of God to explain His design is itself a burning hint of His 
design. The riddles of God are more satisfying than the solutions of man. 
. . . This is the first great fact to notice about the speech of God, which is 
the culmination of the inquiry. It represents all human skeptics routed by 
a higher skepticism. . . . In dealing with the arrogant asserter of doubt, it 
is not the right method to tell him to stop doubting. It is rather the right 
method to tell him to go on doubting, to doubt a little more, to doubt every 
day newer and wilder things in the universe, until at last, by some strange 
enlightenment, he may begin to doubt himself.28

With regard to the divine speeches, O’Connor notes that, “Whereas many 
interpreters find the speeches in the storm to be marked by chaos that Job 
learns to accept,” her reading of these chapters “concentrates [on] the beauty 
of both the language and events in the storm.”29 A similar approach is taken 
in the present commentary, but with emphasis also on the focus in the Lord’s 
speeches on (1) the surpassing majesty of God’s creation (whereby God reminds 

24. Whybray, 152.
25. Ibid., 154.
26. Ash, 330.
27. Safire, The First Dissident, 81.
28. While I do not read the divine speeches in quite the same way that Chesterton 

does, I find his analysis brilliant and in keeping with his eccentric genius. 
29. O’Connor, 97.
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Job of how little he knows and how foolish it was for him to accuse the Creator 
of mishandling his universe) and (2) the surpassing greatness of God’s power-
ful rule (whereby God creates and holds complete mastery over the fearsome 
creatures Behemoth and Leviathan, whom I take to be earthly creatures probably 
unknown to us today but who had mythological association with the forces of 
chaos).30 So, the Lord does not so much bully and intimidate Job (as Job feared 
would happen) as much as snap him, quite jarringly, into reality.31 Thus, Job 
confesses not only his ignorance and sin but also that, for the first time, he has 
really seen God (40:4–5; 42:1–6).

Authorship and Date

How old is the book of Job, and who was the author of the book?32 While 
we have some indications as to when the book was written, we have almost 
no indications as to who wrote it. And so, the identity of the author is totally 
eclipsed by the majesty and message of the book, adding to the mystery of the 
book: it cannot be associated with a single individual in history. All we know 
is that God gave it to us.

Was the author a famous Israelite whose name we all know? Was it an 
obscure intellectual, a great sage hidden from the public eye? And how could 
it be that, from day one, we have no extant record of any ancient attribution of 
authorship? How, then, was the book distributed? To whom was it attributed? 
This, too, apparently by divine providence, becomes yet another aspect of the 
uniqueness of Job.

The most widely held popular belief has been that Moses wrote Job, which 
would be in keeping with the antiquity of the narrative and the grandeur of 
the book. This view is attested in rabbinic literature (B. Bat. 15a, cited above), 
patristic literature (see comment on 40:15), and popular contemporary litera-
ture.33 But there is not the slightest evidence to support this, while the book’s 
citation of or allusion to verses from later parts of the Hebrew Bible makes 

30. As stated concisely by Safire, “these are ancient Man’s mythic monsters, living 
fortresses of malevolent power” (The First Dissident, 17).

31. For a very different perspective, cf. Safire, who claims that God “rages at him, 
flaying the startled man with sarcasm, trying to frighten him with rhetorical questions 
that all make the indisputable point that God is God and Job is not. . . . God’s raging 
reaction is exactly what Job had predicted when he expressed the wish for some inter-
mediary who would be a buffer between the accusing man and the insulted deity” (The 
First Dissident, 15–16).

32. As discussed in the previous section, while it is possible that there were mul-
tiple authors of Job, I believe it is best to see the book as written by one inspired writer.

33. Christian leaders in past centuries, however, have hardly been unanimous in 
this assessment. For example, cf. Moses Stuart, Critical History and Defence of the Old 
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this view impossible (see below). Thus, while it is right to place Job himself 
in the patriarchal age, it is quite wrong to speak of Job as “one of the oldest 
books of the Bible.”

As for placing the Job story in the patriarchal age, the Septuagint version of 
42:16 gives Job’s lifespan as 248 years. This lifespan is comparable to the lifespans 
of Reu (239 years), Serug (237), and Nahor (229), the three generations prior 
to Terah (189), the father of Abraham (Gen 11:20–26; Abraham was 175 at the 
time of his death—see Gen 25:7). This places Job firmly in that ancient era, an 
era before the nation of Israel was born, well before the Sinai covenant and the 
conquest of Canaan, and a full millennium before the building of the temple. 
Everything in the narrative and background of the book is in keeping with this. 
While the presence of the Tetragrammaton in the prologue and epilogue links 
the book to the people of Israel, the absence of YHWH from the poetic section 
(with the exception of 12:9, for which see the comment on that verse), coupled 
with the presence of the divine epithet Shaddai, tells us that the story of Job is 
to be located in patriarchal times. (Note that Shaddai is common in the patriar-
chal narratives; see Gen 17:1; 28:3; 35:11; 43:14; 48:3; 49:25; see also Exod 6:3.)

As for the language of Job—a complex issue, to be sure—I believe the 
analysis of Cheney is correct, namely, that the unique “intertwining of linguistic 
features” prompt the reader to think of “ancientness and/or foreignness.”34 This 
is seconded by Seow, who provides a detailed linguistic analysis and notes that 

“the text is clearly designed to give the impression of an ancient time and a for-
eign place.”35 (Elsewhere, Seow states that “the book is most at home between 
the very late sixth and the first half of the fifth century in the land of Yehud.”)36

This means that the author used an intentionally archaic form of Hebrew 
(mingled with other linguistic features) to make the book feel more “authentic” 
(i.e., “ancient”), in keeping with the provenance of the story, but this cannot be 
used to date the book with any certainty. Instead, other factors must be used in 
attempting to date the book, including: (1) the book’s knowledge of other parts 
of the Old Testament (just as Ronald Reagan could quote Abraham Lincoln but 
Lincoln could not have quoted Reagan, so any dating of Job would have to be later 
than any verse quoted or alluded to in the book); (2) the presence in the book 
of theological concepts that can be dated with relative certainty in Old Testa-
ment history (just as any book referencing an iPhone could not be dated before 
2007, when the iPhone emerged, Job could not be dated before the emergence 

Testament Canon (Andover: Allen, Morrill & Wardell, 1845), 287: “The assertion that 
Moses wrote Job will hardly stand before the tribunal of criticism.”

34. Michael Cheney, Dust, Wind and Agony: Character, Speech and Genre in Job 
(Stockholm: Almqvist & Wiksell, 1994), 275. 

35. Seow, 17–26.
36. Ibid., 45.
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of a personalized “Satan”); and (3) the possibility that the book can be located 
in a fitting historical context, perhaps the exile or the restoration from exile.

Let us examine each of these points in turn. Hartley notes that “many texts 
in the book of Job are paralleled by phrases and metaphors in other OT books,” 
listing nine cases “where the phraseology is identical” (compare Job 15:7b with 
Prov 8:25b; Job 12:21a + 24b with Ps 107:40; Job 9:18b with Lam 3:15a; Job 9:8b 
with Amos 4:13d; Job 9:9a with Amos 5:8a; Job 9:8a with Isa 44:24c; Job 12:9b 
with Isa 41:20a; Job 14:11 with Isa 19:5; Job 15:35a with Isa 59:4 [see also Ps 
7:15(14)]).37 He also lists thirty-eight examples of affinities between Job and 
other Old Testament books and concludes that “these numerous parallels sug-
gest that the author of Job was very familiar with Israel’s literature, particularly 
the hymns and Wisdom literature; without a doubt, he knew Psalms 8 and 107.” 
Yet Hartley warns that caution must be used, since “the direction or nature of 
the dependency is not always clear. Job may be dependent on other texts, other 
texts may be dependent on Job, or parallel texts may be mutually dependent on 
an unknown third source.”38

It is clear that some of the borrowing must be by the author of Job since 
there are simply too many allusions to other parts of the Old Testament in Job 
to be explained away as “other texts be[ing] dependent on Job,” while the bril-
liant reuse of some Old Testament passages in Job strongly suggests the author’s 
literary intent. This would mean that, far from Job being the oldest book of the 
Bible, it would have to be dated to the late preexilic period, if not to the exilic, 
or even the postexilic, periods.39

As for specific theological concepts, a good case can be made for the rela-
tively late emergence of a personalized Satan in Old Testament literature, as seen 
most clearly by comparing 2 Sam 24:1 with the parallel passage in 1 Chronicles:

Again the anger of the Lord was kindled against Israel, and he incited David 
against them, saying, ‘Go, number Israel and Judah.’ (2 Sam 24:1; ESV)

Then Satan stood against Israel and incited David to number Israel. (1 Chr 
21:1; ESV)

The former passage (2 Sam) is demonstrably older than the latter (1 Chr); the 
mention of Satan in Chronicles may reflect postexilic developments whereby 
idolatry had been more deeply purged from Israel and monotheistic beliefs 
were not as threatened. In other words, it was only when the Jewish people 

37. Hartley, 11.
38. Ibid., 13.
39. Of issue here is the dating of Isaiah. Those holding to a single Isaian authorship 

require a preexilic date for chapters 40–66; those holding to two or three Isaiahs date 
these chapters in the exilic or postexilic periods.
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more fully recognized only one real God that they could learn more about this 
very powerful spiritual being called Satan. In keeping with this, outside of the 
fourteen occurrences of ha-satan (the Adversary; Satan) in Job 1–2, ha-satan 
occurs as a reference to a personal supernatural being only in Zech 3:1–2, a 
postexilic context.40 It is true that the evidence is sparse, but it is difficult to 
conceive of the prologue to Job making such frequent and casual reference to 
the Adversary at a much earlier time in Israel’s history.41

There is, however, one consideration that may point to an exilic date (or 
even a late preexilic date) rather than a postexilic date for the book of Job, 
namely, its idyllic ending. This would be more in keeping with the hopeful 
promise of glorious restoration put forward by the prophets who predicted 
Judah’s exile and return (like Jeremiah) or who prophesied from the midst of 
the exile (like Ezekiel), since the restoration from exile in the late sixth century 
BC, while a wonderful, God-glorifying event, fell far short of the prophetic 
expectations.42 Unless one dates the book of Job to the very beginning of the 
return from exile (when the expectations may have been at their highest), it 
would seem best to date it a generation or more earlier, when the realities of 
exile (or pending exile) were large—with the accompanying question of, “How 
could this possibly happen to the godly ones among us?”; (see especially Ps 
44)—and the people needed something to grasp hold of for the future.43 This 
would be in keeping with Job’s apparent dependence on both Jeremiah and 
Lamentations (see above).

That being said, there need not be a fitting historical backdrop for the book, 
since the problem of suffering looms large for every generation and every culture. 
This makes Job of perennial interest across all boundaries of space and time and 
indicates that it could have been written at almost any time in biblical history.

40. Elsewhere, the noun satan simply means “adversary,” with no theological con-
notation; see Num 22:22, 32; 1 Sam 29:4; 2 Sam 19:23; 1 Kgs 5:18; 11:14, 23, 25; Ps 71:13; 
109:4, 6, 20, 29. For the verbal form, see, e.g., Ps 38:21[20].

41. Christian readers will immediately point to the serpent in Gen 3, but while he 
is clearly identified with Satan (the devil) in the New Testament (see 2 Cor 11:3,13–15; 
Rev 12:9; cf. also Gen 3:15 and Rom 16:20), he is never identified in the Old Testament 
itself with Satan, meaning that whatever his role in Gen 3, it was not seen in terms of 

“Satan” until later. As for Isa 14:12, where the “Shining One, son of Dawn” (NJPS) became 
“Lucifer, son of the morning” in the KJV, most English-speaking readers will not realize 
that the name “Lucifer” is simply Latin for “light-bearer” and was a translation of the 
Hebrew helel, “shining one,” rather than an overt reference to Satan. 

42. For an explanation of this, see Michael L. Brown, “Jeremiah,” in Tremper Long-
man III and David E. Garland, eds., The Expositor’s Bible Commentary, rev. ed. (Grand 
Rapids, Zondervan, 2010), 7:398–403, 560–65.

43. The usage of the idiom “to restore the fortunes” or “to turn the captivity” (see 
comment on 42:10) could well point to a postexilic date, but it could just as well point 
to the promise of return and restoration as to the realization of it.
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The Question of “Job the Patient” 
vs. “Job the Impatient”44

Based on the language of Jas 5:11, which in the KJV speaks of the “patience 
of Job,”45 biblical interpreters have long puzzled over the choice of Job as an 
example of “patience,” often contrasting “Job the patient” (the Job of 1–2) and 

“Job the impatient” (the Job of 3–31).46 The reference in James has been taken 
as further evidence of multiple authorship of the book, since, the logic would 
demand, two different Jobs require two different authors. Some scholars have 
even argued that James was not familiar with the biblical book of Job but 
rather relied on the account of the much later Testament of Job (in which Job 
demonstrates saintly patience and his wife, Sistis, though long-suffering and 
sacrificial, complains) or on another, non-extant version of Job that contained 
only the tale of the prologue and epilogue (in other words, the parts of the book 
where Job is patient and full of faith).47

New Testament scholar Ralph P. Martin notes that,

On the surface, it is not clear why Job is chosen to exemplify patience in suf-
fering. He was anything but an example of a godly person who was patient 
in the midst of adversity. The character Job in the canonical Scripture was 
not a silent party to his suffering; rather, he was one who complained bitterly 
to God because of his dire circumstances (7:11–16; 10:18; 23:2; 30:20–23; 
cf. Cantinat, 239). It may very well be then that James’ knowledge of Job 
did not come exclusively from the book of the OT with the same name.48

In response to such views, I would argue that, first, it is wrong to speak of “the 
patience of Job”; rather, one should speak of “the endurance of Job.” That would 
more closely reflect the meaning of the Greek. And second, there is no reason 

44. See H. L. Ginsberg, “Job the Patient and Job the Impatient,” Conservative Judaism 
21 (1967), 12–28; repr. in Vetus Testamentum Supplements 17 (1969): 88–111. According 
to Ronald J. Williams, “As has long been observed, the Job of the Prologue is a model 
of the patient, pious sufferer (cf. James 5:11), whereas in the Dialogue he is depicted 
as an angry man in open revolt” (“Current Trends in the Study of the Book of Job,” in 
Walter E. Aufrecht, ed., Studies in the Book of Job [Waterloo, Ontario: Wilfred Laurier 
University Press, 1985], 14). 

45. Cf. also Wycliffe (with “pacience”), and the Tyndale and Geneva Bibles (with 
“patience”).

46. For a concise discussion of this topic, see Bruce E. Zuckerman, Job the Silent: 
A Study in Historical Counterpoint (New York: Oxford University Press, 2010), 13–15.

47. Kushner (16) even opines that Job may not have been recognized as canonical 
at the time James was written.

48. Ralph P. Martin, James, WBC (Dallas: Word, 1988), 194. For Martin’s own view, 
which questions this conclusion, see below.
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to assume that James was unfamiliar with the biblical book; it is indeed the 
biblical Job who accurately fits his description.

Looking at the key vocabulary first, we notice that, with the rarest of ex-
ceptions, English versions have abandoned the language of the King James at 
Jas 5:11, which speaks of the legendary “patience of Job,” rendering the Greek 
hypomonē more accurately with “perseverance” (cf. NKJV; NIV; TNIV; CJB), 

“endurance” (NASB; HCSB; NET; NRSV; NLT, adding “great”), or “steadfastness” 
(ESV). Indeed, although the KJV always renders hypomonē with “patience,” the 
KJV is not consistent within verse 11 itself, translating the related verbal form 
hypomenō with “endure” (“Behold, we count them happy which endure”) but 
translating the noun hypomonē, which occurs just two words later in Greek, 
with “patience” (“Ye have heard of the patience of Job”). The Greek syntax quite 
overtly connects the verb and the noun, leaving no justification for the KJV’s 
rendering (which, for the record, mirrors the incorrect rendering of the Vul-
gate). Both the verb and noun should be translated with the equivalent words 
in English (here, “endure” and “endurance”).

Within James, the verb hypomenō is used twice, here in 5:11 and also in 
1:12, which the KJV renders, “Blessed is the man that endureth temptation”; 
other English versions translate similarly or with renderings such as “perseveres 
under trial” (NASB), “remains steadfast under trial” (ESV), or “endures testing” 
(NET). Elsewhere in the New Testament, hypomenō clearly means “endure” in 
Matt 10:22; 24:13; Mark 13:13; 1 Cor 13:7; 2 Tim 2:10, 12; Heb 10:32; 12:2, 3, 7; 
it means “be patient” or “endure” in Rom 12:12; 1 Pet 2:20 (2x); and it means 

“wait, stay behind” in Luke 2:43; Acts 17:13.
Outside of 5:11, the noun hypomonē is found in James in 1:3–4, “Consider 

it pure joy, my brothers, whenever you face trials of many kinds, because you 
know that the testing of your faith develops perseverance. Perseverance must 
finish its work so that you may be mature and complete, not lacking anything” 
(Jas 1:2–4, NIV; my emphasis). There is, to be sure, an obvious overlap in mean-
ing between perseverance and patience, but it is clear both contextually and by 
the use of the verbal form that the primary sense is “perseverance, endurance,” 
in particular in the context of chapter 5:

Be patient [makrothumeō], then, brothers, until the Lord’s coming. See 
how the farmer waits for the land to yield its valuable crop and how patient 
[makrothumeō] he is for the autumn and spring rains. You too, be patient 
[makrothumeō] and stand firm, because the Lord’s coming is near. Don’t 
grumble against each other, brothers, or you will be judged. The Judge is 
standing at the door! Brothers, as an example of patience [makrothumia] in 
the face of suffering, take the prophets who spoke in the name of the Lord. 
As you know, we consider blessed those who have persevered [hypomenō]. 
You have heard of Job’s perseverance [hypomonē] and have seen what the 
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Lord finally brought about. The Lord is full of compassion and mercy. (Jas 
5:7–11, NIV)49

Elsewhere in the NT, the noun hypomonē most likely means “endurance, per-
severance” in Rom 5:3–4; 2 Cor 1:6; 6:4; Col 1:11; 1 Thess 1:3; 2 Thess 1:4; 3:5; 
Heb 10:36; 12:1; 2 Pet 1:6; Rev 1:9; 2:2–3, 19; 3:10; 13:10; 14:12; it means either 

“perseverance” or “patience” in Luke 8:15; 21:19; Rom 2:7; 8:25; 15:4–5; 2 Cor 
12:12; 1 Tim 6:11; 2 Tim 3:10. Because of the overlap in meaning, in some verses, 
some versions render the word as “patient endurance” (e.g., Rev 1:9; ESV).

There is no denying, of course, that there is a stark contrast between the Job of 
chapters 1–2 (also 40, 42) and the Job of chapters 3, 6–7, 9–10, 12–14, 16–17, 19, 
21, 23–24, and 26–31—namely, between Job the submissive and Job the defiant—
and scholars sometimes use terms similar to these to describe the contrast. But 
there is no reason to continue to cite the mistranslation of the KJV and contrast 

“Job the patient” with “Job the impatient,” and it is unnecessary to posit the idea 
that James was only familiar with a different form of the book, one that left out 
the poetic chapters and their recounting of Job’s often defiant words. As will be 
emphasized throughout this commentary (see comments on 42:7), the defiant 
Job was no less a man of great faith and perseverance than the submissive Job.

Douglas J. Moo notes that, “James adds one more example of ‘perseverance’ 
under trial before he leaves the topic. And the example is a very curious one: 
Job.” Moo continues, however, as follows:

But we must also point out that James’s singling out of Job’s perseverance is 
not an unwarranted inference from the canonical book itself. For although 
Job did complain bitterly about God’s treatment of him, he never abandoned 
his faith. In the midst of his incomprehension, he clung to God and con-
tinued to hope in him (see 1:21; 2:10; 16:19–21; 19:25–27). As Barclay says, 

“Job’s is no groveling, passive, unquestioning submission; Job struggled and 
questioned, and sometimes even defied, but the flame of faith was never 
extinguished in his heart.”50

Similarly, A. T. Robertson explained, “Job did complain, but he refused to 
renounce God (Job 1:21; 2:10; 13:15; 16:19; 19:25f.). He had become a stock 
illustration of loyal endurance.”51 And Martin concludes his discussion noting,

Yet, the picture of Job in the canonical book may still be claimed as a source 
of James’ example in 5:11. Despite his grumblings, the biblical Job never 
ceased to believe in God (1:21; see earlier: “Job’s refusal to curse God is the 

49. The Vulgate uses patienties in verses 7–8.
50. Douglas J. Moo, The Letter of James (Grand Rapids: Eerdmans, 2000), 228–29.
51. A. T. Robertson, Word Pictures in the New Testament (Nashville: Broadman, 

1933), to Jas 5:11.
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vital issue involved in the legend of a pious Job” [Fine, “The Tradition,” 30]). 
Though he complained, “the flame of faith was never extinguished in his 
heart” (Barclay, 125), and his example could be described as one of steadfast 
endurance in the time of suffering. This fits in well as a counterpoint to a 
picture of a grumbling and complaining church (5:9). James is urging his 
readers (who were a groaning community) to persevere.52

Scot McKnight adds,

Any reading of Job reveals a character who stuck it out, who trusted in God, 
and who did so fully aware of the fundamental injustice he had experienced. 
Maybe, then, Job is the perfect example for the oppressed poor. Patience 
here need not be understood as quietude or passivity; perhaps genuine 
patience involves realities like protest without surrendering one’s integrity, 
faith in God, or losing the path of following Jesus.

And after noting that the Testament of Job might well postdate James, 
McKnight observes that

Job is cast in the Testament of Job in altogether patient terms. This is not, 
however, the focus of James: he has in mind the poor oppressed who can cry 
out to God (like Job), who are not to resort to violence, and who will retain 
their faith and integrity without falling always from their commitments. It 
is then the combination of Job’s (impatient!) protests along with his steady 
resolve to stick to what he believes to be true, even if God doesn’t (!), that 
makes Job the most suitable character in the Bible for what James has to say.53

The remarks of Craig S. Keener are also apropos:

The whole structure of the book of Job was probably meant to encourage 
Israel after the exile; although God’s justice seemed far away and they were 
mocked by the nations, God would ultimately vindicate them and end their 
captivity. Hellenistic Jewish tradition further celebrated Job’s endurance (e.g., 
the Testament of Job, and Aristeas the Exegete). (Various later rabbis evalu-
ated him differently, some positively, some negatively. The Testament of Job 
includes Stoic language for the virtue of endurance and transfers some earlier 
depictions of Abraham to Job; this transferral may have been the source 
of one later rabbi’s rare conclusion that Job was greater than Abraham.)54

52. Martin, James, 194.
53. Scot McKnight, The Letter of James, NICNT (Grand Rapids: Eerdmans, 2011), 

420–21.
54. Craig S. Keener, The IVP Bible Background Commentary: New Testament (Down-

ers Grove, IL: InterVarsity Press, 1993), to Jas 5:11. As to the dating of Job referenced 
by Keener, see above, “Authorship and Date.”



18	 Job: The Faith to Challenge God

Finally, it is important to look at Jas 5:11b, rendered quite literally in the 
KJV with, “and have seen the end [telos] of the Lord; that the Lord is very pitiful, 
and of tender mercy.” Other versions translate the key phrase with, “the end 
intended by the Lord” (NKJV); “the outcome of the Lord’s dealings” (NASB; 
cf. HCSB); “what the Lord finally brought about” (NIV); “what the purpose of 
ADONAI was” (CJB; cf. ESV; NET; NRSV); “how the Lord was kind to him at 
the end” (NLT). This is speaking of the statement in Job 42:12 that “the Lord 
blessed the latter years of Job’s life more than the former” (NJPS). The Hebrew 
for latter years is ʾ akharit,55 and this is certainly what James wants to emphasize: 
Job suffered and endured, ultimately receiving a merciful, blessed end from the 
Lord. So, be encouraged in the midst of your suffering!

In sum, although we should recognize that hypomonē can have the nuance 
of “patient endurance,” this certainly does not describe Job’s attitude in chapters 
3–31. In Jas 5:11, the word refers to the “perseverance” of Job, who most certainly 
epitomized not backing down, not caving in, and enduring to the end, after 
which he humbled himself under divine correction and received his reward.

The Approach of This Commentary

First, my primary goal has been to lay bare the emotional and theological 
dimensions of Job in their raw and unvarnished power, highlighting the book’s 
probing questions, wrestling with its assaults on the goodness and justice of God 
(with the criticisms of the “new atheists” ever present in my mind), exploring 
its attack on orthodox theology (a theology that is reflected, on some level, 
throughout Scripture), and understanding its conclusions and lessons. In short, 
my goal has been to help the contemporary reader experience this magnificent 
book with minimal distraction, feeling its passion to the point that Job is en-
countered as much as it is read. This means that the jagged edges of Job were 
sharpened rather than smoothed out, in keeping with my philosophy that it is 
better to experience Job first and interpret Job second recognizing, that, in the 
end (as noted above), Job interprets us more than we interpret Job.

Second, I have given special attention to a straightforward, verse-by-verse 
exegesis of the Hebrew text, focusing on the use of key terms and concepts 
within the book and drawing attention to the importance of certain words used 
strategically by the author. Additional focus has been given to the prologue 
and epilogue, due to the strategic role those chapters play in the unfolding of 
the book.

55. See the commentary to 8:7. This is the same word used in the Delitzsch Hebrew 
New Testament translation for telos in Jas 5:11; the Septuagint, however, renders ʾ akharit 
(42:12) with eschatos, not telos.
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Third, since the ancient versions have been analyzed in great detail already 
(see Driver-Gray; Dhorme; Clines; Seow) and since I am not a text-critical 
scholar, I have focused on a comparison of a number of modern English ver-
sions (with the KJV being the only pre-twentieth-century English version 
utilized with regularity), recognizing that the English-speaking reader today is 
most likely reading one of these translations in his or her study of the Bible. As 
for the ancient versions, especially the Greek Septuagint (LXX) and Aramaic 
Targum, those have been cited primarily when their readings seemed especially 
noteworthy or when I have listed ancient and modern understandings of a verse, 
phrase, or word.56

Fourth, although writing from a Christian perspective, I have made fre-
quent reference to traditional Jewish material (in keeping with my heritage as a 
Messianic Jew), utilizing the classical rabbinic writings (especially the Talmud 
and Midrash, with some citations from the Zohar as well) and the medieval 
commentaries, supplemented by the more recent work of Malbim (as referenced 
above). Fifth, the essays that close the book offer additional reflections on major 
theological issues raised in Job and key verses (or, in one case, a key word) that 
required more in-depth treatment.

Fifth, and finally, throughout the commentary proper, I have kept footnotes 
to a minimum, in keeping with the non-technical approach of the commentary. 
I have also used a non-technical method of transliteration. As noted in the Pref-
ace, for those wanting further annotation, additional philological discussion, 
and wide-ranging citation from older Jewish and Christian sources, I hope to 
release an expanded, more technical version of this commentary (including a 
more technical version of this Introduction) in the future.
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Job 
Translation and Commentary



Prologue

C H A P T E R  1

The first two chapters provide the prose prologue to the book, setting the 
stage for the lengthy poetic dialogue that ensues throughout the next thirty-
nine chapters. Job is presented as an ideally righteous, God-blessed worshipper 
whose piety the Adversary challenges before the heavenly hosts. As a result, he 
is given permission to destroy everything Job has, including his children, which 
he proceeds to do in devastating fashion. Yet Job passes the test with flying 
colors, worshipping rather than blaspheming.

1There once was a man in the land of Uz whose name was Job, and this man was 
full of integrity1 and upright. He feared God and turned away from evil. 2Seven 
sons and three daughters were born to him, 3and his possessions were seven 
thousand sheep, three thousand camels, five hundred yoke of oxen, five hundred 
female donkeys, and a large number of servants. So this man was greater than 
anyone else in the East. 4It was the custom of his sons to host a feast, each when 
his turn came around, and they would invite their sisters to eat and drink with 
them. 5When the days of feasting had run their course, Job would send for his 
children and have them ritually purified, and he would get up early in the morning 
and sacrifice burnt offerings for each of them. For Job said to himself, “Perhaps my 
children sinned and cursed God in their hearts.” This is what Job did all the time.

1:1 There once was a man in the land of Uz whose name was Job. The stark 
simplicity of these opening words convey the universal message of the book. 
We are not told when Job lived. We are not told how (or if) he was connected 
to the people of Israel. We are not given a location that can be determined with 
precision. We are not told anything about his pedigree (as in “Job, son of so-
and-so”). We are simply told that he existed: “There was a man.” But if this were 
merely a myth or fable, if Job were only the literary creation of a brilliant author, 
then the book would lose its power. Rather, it is because this man existed and 

1. Or, “blameless; wholehearted.” Although “full of integrity” is not that felicitous 
in English, it does convey the meaning of Hebrew tam, and, more importantly, ties in 
with the important word tummah, integrity, for which see 2:3, 9; 26:11; 27:5; 31:6.
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because he endured a fiery trial and received a life-transforming revelation of 
God that the book of Job still speaks to us today.

As for the name Job (ʾiyyov), it is of uncertain etymology. If it is derived 
from the root for “to hate, to be an enemy,” there are two possibilities: the first 
relating it to a passive nominal form, hence “the hated one, the persecuted one,” 
the second relating it to an active nominal form hence, “the enemy, the hater.” 
But while it might be feasible, although clearly somewhat of a stretch, to think 
that parents would name their child “the hated/persecuted one,” it is hard to 
imagine that parents would name their child “the enemy/hater.” The other pos-
sibility is to relate the name to other Semitic names that basically mean, “Where 
is (my/the) f/Father?”

In the rest of v. 1, Job is described in terms of comprehensive righteous-
ness: he is full of integrity—meaning blameless, without hypocrisy or internal 
inconsistency—and upright. In English, we could say he was “as straight as an 
arrow,” doing what was right because it is right, living with moral rectitude.

Job is also characterized as fearing God and departing from evil, since 
someone who rightly recognizes God as the moral Ruler of the universe will, 
as a consequence, turn from evil (see Exod 20:20; Ps 34:11; Prov 1:7; 8:13; cf. 
also Gen 20:11–12; for the fear of God bringing obedience, see Gen 22:12; in 
contrast, see Deut 25:18). In the fear of God is security and safety (Prov 14:27; 
see also 10:27), since the man who fears the Lord will walk in his protection 
and favor. Thus, the person who fears God need have no other fear. (For further 
discussion of the fear of God and its implications, see below, to 28:28.)

1:2–3 In keeping with the predominant idea expressed in the OT (cf., 
e.g., Deut 28:1–14, and numerous statements throughout the OT, including 
in Proverbs), Job’s abundant material and familial blessings were understood 
to be the direct result of his godliness as well as a proof of his godliness, to the 
point that he was considered to be greater than anyone else in the East, certainly 
in a material but perhaps also a moral sense. Consequently, the loss of these 
blessings would call into question the reality of his (past or present) godliness.

Note here the symmetry of Job’s life, with everything in perfect order, in totals 
of ten: Seven sons, three daughters (10); seven thousand sheep, three thousand 
camels (10 x 1000); five hundred yoke of oxen, five hundred female donkeys 
(10 x 100). Some scholars point out that in ancient Near Eastern literature, the 
numbers seven and three both speak of fullness. But ten is also the number of 
trial and testing. (Cf. Job 19:3; see also Num 14:22; Dan 1:12; Rev 2:10; note 
also the ten plagues and the Ten Commandments; and cf. Luke 17:17 and 19:13 
for additional, possible references.) Could it be that, within this idyllic picture 
is also a hidden foretaste of the severe trials to come?

1:4—The opening Hebrew phrase refers to a habitual pattern (“It was the 
custom of his sons” [NJPS]; “His sons used to take turns” [NIV]), yet the phrase 
each when his turn came around (lit., “a man on his day”) is difficult to define 
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with precision. Does this refer to each man’s birthday; a specific day of the 
week, since there were seven sons, which would mean a banquet every day; a 
set time of the year, like an agricultural or religious feast; or simply “when his 
turn came around”? Given the paucity of information in the text, the last sug-
gestion may be the most likely, but 1:5a may imply that when the feast began, it 
continued at a different house for seven full days: “When a round of feast days 
was over” (NJPS); “When the days of their feasting were finished” (NET). This 
extended time of feasting could certainly have given Job cause for concern, as 
reflected in 1:5.

1:5—Job’s concern that during these festive times his children might have 
cursed God in their hearts is intended to point more to his piety, which is the 
emphasis of these opening verses, than to their sinfulness. Ironically, the thing 
Job feared for his children, namely, that they would curse God in their hearts, 
is the very thing Satan claims Job will do, and the very thing his wife will soon 
urge him to do, although not just “in his heart.” As to what it means to curse 
God in one’s heart, Reyburn states that, “Job was concerned that his children 
may have thought or said something which would offend God and therefore 
cause God to punish them.” More dramatically, based on its usage in chs. 1–2, 
this phrase could suggest a direct speaking out against God, even to the point 
of rejecting him verbally.

Job, for his part, demonstrated exemplary behavior as a father, rising early, 
having his children sanctified (a reference to some type of ritual purification), 
and offering sacrifices on their behalf. This most likely points directly to a non-
Israelite (or pre-Israelite) context, since the author would hardly suggest that 
Job was a godly Israelite who violated the Torah by offering sacrifices outside 
of the temple or tabernacle. Job did this continually, lit., “all the days.”

6On a particular day, the divine beings2 came to present themselves before YHWH, 
and the Adversary came along with them. 7And YHWH said to the Adversary, 

“Where have you come from?” The Adversary answered YHWH, “From roaming 
through the earth and going back and forth in it.” 8And YHWH said to the Adver-
sary, “Have you considered my servant Job? There is no one like him on the earth, 
a man full of integrity and upright, one who fears God and turns away from evil.” 
9The Adversary answered YHWH, “Does Job fear God for nothing? 10You’ve put a 
protective hedge around him, his family, and all that he has; you’ve blessed the 
work of his hands so that his possessions have spread throughout the land. 11But 
stretch out your hand and strike all that he has and he will surely curse you to 
your face.” 12And YHWH said to the Adversary, “Alright then, everything he has is 
in your power. Just don’t raise your hand against him.” The Adversary then left 
the presence of YHWH.

2. Or, sons of God; angelic beings.
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1:6 Now that the necessary backdrop has been painted, we move into the 
heart of the story, where Job becomes the central player in a cosmic conflict that 
begins in heaven and is played out on earth. The angelic beings come to present 
themselves before the Lord, with the Adversary also in their midst. He is like 
the other “sons of God” in that he is able to enter the Lord’s heavenly courts, 
but quite unlike them in that he alone is identified and he is clearly represented 
as an outsider (and the Adversary came along with them).

The plot unfolds on a fateful day (lit., “the day”) but without any indication 
of a specific date or time of the year. According to rabbinic tradition, how-
ever, this was the first day of the seventh month on the biblical calendar, the 
day of the sounding of the trumpets, which the rabbis developed into Rosh 
Hashanah, the New Year and the time of annual judgment. This is reflected 
in the Targum (the Aramaic translation/paraphrase used in the synagogues): 

“And it happened on the day of judgment at the beginning of the year that the 
sons of the angels came to stand in judgment before the Lord, and Satan also 
came in their midst to stand in judgment before the Lord.” The Targum then 
interprets “the day” of 2:1 to refer to the Day of Atonement, which falls on the 
tenth day of the seventh month, rendering with, “Now on the day of the great 
judgment, the day of the remission of offences, bands of angels came to stand in 
judgment before the Lord.” This would mean that there was a space of ten days 
from 1:6 to 2:1, which is certainly plausible, although quite compressed, given 
the events that unfold in these first two chapters. This interpretive tradition is 
also in keeping with the rabbinic concept that the first ten days of the seventh 
month, Tishri, were days of divine testing and scrutiny (see comment on v. 3 
and “ten” as the number of testing), called the Days of Awe. Accordingly, the 
Zodiac sign of Tishri is a balance (i.e., scales), because this is the time when 
a person’s deeds are weighed before the Lord to see whether their good deeds 
outweigh their bad deeds.

There is, of course, no exegetical or historical support for the rabbinic 
interpretation of 1:6 and 2:1, and it is best seen as a Jewish interpretive lens 
through which the text is read in an edifying manner. And so, while “the day,” 
could be referring to a specific day on the calendar, it is better to take it to 
mean, “on the particular day when these events transpired,” a day during which 
the angels (lit., “sons of God,” thus, “divine beings”) came to stand before God. 
And as the angels stand before the Lord, there is one figure who stands out, 
ha-satan, the Adversary (sometimes referred to as “the Satan” in English), he 
who is antagonistic by nature, the hostile one who opposes God and man—in 
Goethe’s classic description, der Geist der stets verneint, “the spirit who always 
negates.” See also Daniel Berrigan’s description of Satan as the “undoer” and 
the “afflictor,” and Franz Delitzsch’s reference to him as the “wrath spirit,” and 
the rabbinic statement that “he is the evil inclination, he is the accuser, he is the 
Angel of Death” (Reichert). The Talmud further states that, “He descends and 
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entices, ascends and brings about God’s wrath with his accusations, and then 
descends and takes the soul” (B. Bat. 16a, as rendered in Reichert).

How is it that the Adversary is among the angelic host? As expressed in 
Eduard Dhorme’s oft-quoted statement, “Among the sons of God Satan insinu-
ated himself.” But is Dhorme correct? It seems most likely that the Adversary 
was present with the other divine beings because he was summoned there by 
Yahweh, as opposed to having invited himself. That being said, his presence 
is clearly intrusive, as he is singled out from the other angels and he stands 
as an arrogant intruder in their midst. In that sense, Dhorme’s observation 
is accurate.

For Jewish interpreters, Satan’s presence in the heavenly courts presents 
no problem, since Satan is always God’s Satan, and, as some Jewish scholars 
have remarked, there is no “kingdom of Satan” in Judaism. Reflecting tradi-
tional Jewish thought, Reichert explains that Satan’s “role is that of a celestial 
Intelligence Officer who must report to God in the Heavenly Council.” For 
Christianity, the Adversary’s presence raises more questions, including at what 
point Satan was cast out of heaven and what level of entry into God’s heavenly 
courts (if any) he has today. See further the Theological Reflection titled “Who 
Was the Adversary?”

1:7 Does the Lord’s question to Satan imply lack of omniscience? Does 
the Lord have his angels in the earth investigating things for him? Or are they 
simply reporting to him? Although one could argue for lack of omniscience, the 
overall testimony of Scripture (much of which the author of Job clearly knows; 
see Introduction, “Authorship and Date”), coupled with the Lord’s use in other 
passages of questions whose answer he clearly knows (Gen 3:9, to Adam, “Where 
are you?”; Gen 4:9, to Cain, “Where is your brother Abel?”) indicates that the 
purpose of the questions is for the sake of accountability and disclosure rather 
than for the sake of gaining information.

Yahweh inquires as to the Adversary’s activities, asking him, Where have you 
come from? Satan’s answer is as concise as it is cutting: From roaming through 
the earth and going back and forth in it, as if he’s being interrogated but is only 
willing to say what he wants to say. Still, reading the text carefully, it is clear that 
the Adversary (always “the devil,” ho diabolos in the LXX; cf. also 1 Chr 21:1; 
Zech 3:1–2) is not strolling, nor is he prowling (the LXX uses different verbs 
here than in 1 Pet 5:8). He is “roaming” the earth, systematically investigating 
and carefully surveying. Moreover, he is going back and forth throughout the 
land, just as in God’s word to Abraham in Gen 13:17 to “walk throughout the 
land” (NET); this gives the impression that Satan was speaking about the world 
as if he owned it. The Adversary, then, has been making his rounds in the earth, 
walking back and forth throughout his territory (cf. also the NJPS’s rendering 
of the same verb used here with “make the rounds” in 2 Sam 24:2).

Hakham sums things up well (although, to be sure, this is speculative):
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Satan did not mention by name the place whence he had come. Apparently 
his intention was to say: I have not come to report about any particular sin 
that has been committed in a specific place, but to report that the whole 
earth is full of sin, for there is no righteous man on it. Thus Satan not only 
accuses all humanity, but he also affronts the honor of God, like saying 
to a king of flesh and blood that there is not a single loyal subject in his 
entire kingdom.

1:8—The Lord now responds to Satan’s implicit challenge: “If the whole 
world is full of sin and rebellion and evil and carnality and worldliness and 
egocentric religion, with my creation resembling you more than it resembles 
me, what about my servant Job? There is no one like him on the earth”—which 
is quite an endorsement coming from the omniscient God—with the Lord 
then repeating the very description of Job from v. 1. Significantly, Job is called 

“my servant” in the prologue (here and in 2:3) and three times in the epilogue 
(42:7–8). As G. K. Chesterton rightly observed, “in the prologue we see Job 
tormented not because he was the worst of men but because he was the best.”3

The Zohar offers a fascinating (but farfetched) explanation for why God 
drew Satan’s attention to Job:

Not on this occasion only, but whenever accusation is prepared and permis-
sion is given to the accuser it behoves us to set before him something with 
which he may occupy himself and so leave Israel alone. The Companions 
have noted in connection with the words of the Satan ‘from going to and fro 
in the earth’ (Job I, 7), that, when the Israelites were about to cross the Red 
Sea, he said, ‘I have gone to and fro through the Holy Land and I have seen 
that these are not worthy to enter it. If Thou wilt here execute judgement on 
the Egyptians, how do the Israelites differ from them? Either let them all 
die together, or let them all return to Egypt. And further, didst Thou not say, 

“they shall serve them four hundred years,” and only two hundred and ten 
of the number are past?’ Thereupon God said: ‘What am I to do? This one 
must have some sop thrown to him. I will give him something with which 
to occupy himself so as to leave my sons. I have someone for the purpose.’ 
Straightway God said to him, ‘Hast thou considered my servant Job?’, and 
straightway the Satan sought to discredit him, saying, ‘Does Job fear God 
for nothing?’ Imagine a shepherd seeking to take his flock across a river, 
when he sees a wolf about to fall on them. ‘What shall I do?’ he says. ‘While 
I am carrying the lambs across, he will fall on the sheep.’ Then he catches 

3. For background to this short publication, see Dr. Robert Hickson, “G. K. Ches-
terton’s 1916 Reflections on the Book of Job and the Wounds of Job,” http://www 
.apropos.org.uk/documents/ChestertonBookofJobv3_000.pdf. 
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sight among the flock of a ram from the fields, strong and powerful. ‘I will 
throw this one to him,’ he says, ‘and while they are struggling I will take all 
the flock across and save them.’ So God said: ‘Here is a strong and power-
ful ram, I will throw it to him, and while he is busy with it my sons shall 
cross and not be attacked.’ Thus while the Satan was busy with Job he left 
Israel alone and they were not accused. So on the Day of Atonement also 
the informer is ready to spy out the land, and we must send him something 
with which he may occupy himself. So there is a saying, ‘Give some wine 
to the menial of the king’s palace and he will praise thee to the king, and if 
not he will malign thee to him, and it may be that the officers of the king 
will take up his words and the king will execute judgement.’4

1:9–10 Paul wrote in Titus 1:15, “To the pure, all things are pure, but to 
those who are corrupted and do not believe, nothing is pure. In fact, both 
their minds and consciences are corrupted” (NIV). The Adversary is the exact 
opposite of Job—full of corruption as opposed to blameless; bent on iniquity 
as opposed to upright; mocking God rather than fearing him; epitomizing 
evil rather than turning from it. Consequently, he cannot believe for a mo-
ment that anyone would serve God without an ulterior motive. This is meant 
as a slap in the face of the Lord: What makes Yahweh so special and wonder-
ful that a person would serve him simply out of love? And it is meant as a 
slap in the face of the entire human race: surely human beings are incapable 
of altruistic faith and service. By nature, a person’s ultimate goals are self-
preservation and self-advancement—survival of the fittest!—and Yahweh is 
simply Job’s means of attaining these goals. Take away the rewards, and Job 
will renounce the Lord to his face. To paraphrase the Adversary’s taunting 
challenge, “You have protected him and his family and everything he has and 
you have abundantly blessed him, and all he has to do is reverence you and 
live by your rules. Quite a deal!”

1:11 The malevolent nature of the adversary becomes more clear with every 
sentence, as he now challenges God to stretch forth his hand and strike every-
thing Job has: “Just kill his children and wipe out his livestock and property, 
and he’ll renounce you!” What kind of cold, evil challenge is that? Satan is the 
destroyer par excellence.

4. Soncino Zohar, Vayikra, Section 3, 101b. Note that there are other explanations 
for Job’s sufferings in these texts as well; see, e.g., ibid., Shemot, Section 2, 34a. It is the 
opinion of Schwab that, “Although Iyov had failed his test and the Satan was vindicated 
because Iyov did not rise to the level of Avraham, nevertheless HaKadosh Baruch Hu 
[the Holy One, blessed be He] will still refer to him as . . . My servant Iyov. . . .” (431, to 
42:6). Also, cf. Rashi in A. J. Rosenberg, Job: A New English Translation; Translation of 
Text, Rashi and Commentary by A. J. Rosenberg (New York: Judaica Press, 1989). All 
subsequent references to Rashi come from this volume.
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1:12 Although we are familiar with the account, it is still shocking to read 
for the first time: Yahweh grants Satan permission to destroy everything Job has, 
as long as he doesn’t touch the man himself. We would have expected the Lord 
to rebuke Satan with a firm “Absolutely not! That is my precious servant and 
you will not come near his family or his possessions.” But there was a greater 
purpose, one that involved the glory of God before the angelic world, one that 
was ultimately in the best interest of Job (as hard as that might be to fathom at 
this point in the book), and one that would ultimately help countless millions 
of readers over the millennia. Yet we learn something of the nature of Yahweh 
here as well: he himself would not lay a finger on Job’s family or flocks. Satan 
would have to carry out these destructive acts himself.

13On a particular day, Job’s sons and daughters were feasting and drinking wine in 
the house of their eldest brother 14when a messenger came to Job and said, “The 
oxen were plowing and the donkeys grazing nearby them 15when the Sabeans 
fell upon them and took them. They struck the servants with the sword, and I 
escaped—I alone—to tell you.” 16While he was still speaking, another came and 
said, “The fire of God fell from the sky and burned up and devoured the sheep and 
the servants, and I escaped—I alone—to tell you.” 17While he was still speaking, 
another came and said, “The Chaldeans divided up into three bands. They made 
a raid and carried off the camels and they struck the servants with the sword, and 
I escaped—I alone—to tell you.” 18While he was still speaking, another came and 
said, “Your sons and daughters were feasting and drinking wine in the house of 
their eldest brother 19when, suddenly, a mighty wind came from across the desert 
and struck the four corners of the house and it fell on the young people5 and they 
died, and I escaped—I alone—to tell you.” 20Job got up, tore his robe, shaved his 
head, fell to the ground, prostrated himself in worship 21and said, “Naked I came 
out of my mother’s womb and naked will I return there. YHWH gave and YHWH 
took away. May YHWH’s name be praised!”6 22In all this,7 Job did not sin or attri-
bute anything unseemly to God.

1:13—Yet again, there is a fateful day (see comment on 1:4). In John 8:44, 
Jesus described Satan as “a murderer from the beginning” while Peter said that 
he prowled around “like a roaring lion looking for someone to devour” (1 Pet 
5:8, NIV). In the verses that follow, we see him in action, murdering and de-
stroying and devouring, doing what he has always done. And despite the fact 
that God granted him permission to carry out these nefarious acts, the text 
makes clear that the Lord is not the one who strikes and destroys the innocent 
without cause (contrary to Job’s accusation in 9:22–24). It is Satan who does 

5. This is the same word used for “servants” in vv. 15–17.
6. Or, be blessed.
7. Or, Despite all this.



	 Chapter 1� 35

these things. And so, in a matter of minutes, the joys of a lifetime, the labor 
of decades, and the fruit of years of faithful service are all wiped out, with the 
events happening in such rapid succession that the reader, let alone Job, can 
hardly digest what is taking place.

1:14–19—The first messenger, the lone survivor, comes with the news that 
the Sabeans, have swept in, taken all the cattle, and killed all the servants in a 
shocking act of human cruelty. While he is still speaking, the second messen-
ger arrives, also the sole survivor, with even more shocking news: The fire of 
God fell from the sky and burned up both the sheep and the shepherds in what 
appeared to be a shocking act of divine cruelty. While he is still speaking, the 
third messenger arrives, again the sole survivor, this time with the report that 
the Chaldeans have taken all the camels and killed all the servants, another 
ugly human act. Then, finally, while he is still speaking—meaning that Job is 
hearing all this news in a matter of breathless, heart-pounding, mind-reeling 
seconds—the last messenger arrives, once more the sole survivor, and this time, 
with the worst possible news: All your children were feasting at the eldest son’s 
home, and a great wind came from out of nowhere (lit., “from the wilderness”) 
and knocked down the walls from all four sides (how does wind coming from 
one direction do this?), and every one of your children is dead. And surely, Job 
would think, it must have been God who sent the wind!

Certainly, when all these calamities happened to Job at one and the same 
time, given his worldview (which was presumed to be that of an OT believer), 
there could be no doubt in his mind that this was the hand of God: first the 
human attack (Sabeans), apparently allowed or orchestrated by Yahweh, then 
the divine attack (God’s fire from heaven), then the human attack (Chaldeans), 
again presumably with divine permission or orchestration, and then the divine 
attack (a great wind). In a moment, the dream was shattered, Job’s blissful world 
destroyed, and all signs of divine blessing gone. Job was no longer “hedged in” 
by God (see 1:10). How will he react?

According to Jeffrey Boss, who sums up Job’s experience with God in the 
past and present, “Job is God-fearing. God is Job-blessing. This relationship is a 
closed system, complete in itself but not necessarily embracing all possibilities 
of the relationship. God in these verses is a nurturing God of stability.” Now, 
however, “The God of stability has become the God of destruction, shattering 
the system of relations between God and Job.”8 The drama continues to unfold.

8. Jeffrey Boss, Human Consciousness of God in the Book of Job: A Theological and 
Psychological Commentary (New York: Continuum, 2010), 22, 32. Kushner, 21, writes 
that, “It is probably impossible for a contemporary reader to read those lines [speak-
ing of the destruction of Job’s children and possessions] without a significant measure 
of discomfort. They present a God who plays games with the lives of His creatures to 
enhance His ego. The narrative calls to mind the line from Shakespeare’s King Lear: ‘As 
flies to wanton boys are we to the gods; they kill us for their sport.’ ”
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1:20–21 The Accuser (see Zech 3:1–2; Rev 12:10) had made his prediction: 
He will surely curse you to your face. Instead, Job demonstrates why Yahweh 
boasted about him in the first place and why there was no one like him on the 
earth: He gets up (which suggests he was sitting down when he received the 
news or else collapsed upon hearing it), tears his garments, shaves his head, and 
falls to his face in worship, declaring: Naked I came out of my mother’s womb 
and naked will I return there. YHWH gave and YHWH took away. May YHWH’s 
name be—well, what will he say, blessed or cursed?—May Yahweh’s name be 
praised! So, rather than Job cursing God, as Satan alleged he would, he ends his 
words with, “May the name of the Lord be blessed!”

According to Hakham, “Not until Job finally utters that word is it clear 
that he has withstood the test.” But it would be better to say that the last word 
emphatically demonstrates that he passed the test, although, for his part, Job 
had no idea of the Adversary’s challenge. He blesses God rather than curses 
God, and so, for the moment, Satan has been vanquished, God’s honor defended, 
and Job vindicated. But the battle has just begun.

1:22 For added emphasis, the narrator now tells us that, “In all this” (or, as 
in NJPS, “For all that”), Job did not sin or attribute anything unseemly (tiflah) 
to God, which is variously rendered, “charged God foolishly” (KJV; cf. LXX); 

“charged God with wrong” (ESV; NIV has “wrongdoing”); “cast reproach on 
God” (NJPS); “nor did he say anything disrespectful of God” (NAB). Accord-
ing to Hesychius of Jerusalem, in Homilies on Job 3.1.22: “Actually, ‘he did not 
charge God with insanity,’ that is, Job did not accuse the will of God or scorn 
the economy of the Creator, and he does not perceive insanity in the events 
that had occurred. He did not believe that the righteous are abandoned into the 
hands of sinners.” (For a striking, ironic contrast, see below, to 24:12.)
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