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Preface

This is a book of angel stories. It describes in detail angelic
encounters with men and women through thousands of years—from
our first parents, Adam and Eve, in the Garden of Eden, to the last
words of angels spoken to the apostle John during his imprisonment
on the remote island of Patmos. This is about all the angels in the
Bible, their nature and their ministry. During the past fifty years in my
ministry as mission executive and pastor I have spoken with many who
have seen angels. Some years ago I was invited to speak through an
interpreter in the morning service at the Rift Valley Academy near
Nairobi, Kenya, Africa. A native Mau Mau told this story after he
accepted Christ in the service:

One dark night the men of the Mau Mau tribe were climbing the
hill up to the school to capture and kill the missionary children,
and fulfill one of their vows by eating a white man’s brain. Sud-
denly men in white robes appeared all around the school, with
flaming swords, and the natives ran back down the hill. Then the
new Christian asked, “Who were these men; were they angels?” A
missionary replied, “We do not have enough men on the staff to
surround the school, and we have no flaming swords.” With wide
eyes the native shouted, “They were angels!”

We all agreed. There was no other explanation. During the late
nineteenth century, there was very little interest in angels among
Christians and church leaders in England and America. Professor
Moses Stuart wrote in Bibliotheca Sacra, February, 1843:
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Of what importance can the doctrine respecting good or evil
angels be to us? We owe them, it is said, no duty or homage of
worship; and as they are invisible things, if they exist at all, we can
never describe with any certainty, whether or when they interpose
on our behalf, or interfere for the sake of injuring us. We have,
therefore, no interest in this matter.

However, with the dawning of the twentieth century, minds began
to unbend and hearts began to open. During the dark days of World
War I the subject of beneficial angelic activity in national life made the
London newspaper headlines, with the remarkable stories told by
soldiers during the retreat from the battle of Mons’ (France) on
August 25, 1914.

Level-headed, trustworthy men testified to the appearance of
heavenly guardians on behalf of the British Army and how great relief
and deliverance was provided by heavenly intervention. Without the
aid of angels, it was affirmed, the British would have been annihilated
by the pursuing German army. So many hospitalized British soldiers
spoke of “the secret army of Mons™” that many became believers.
Christians began again to embrace the doctrine of angels as not resting
on conjecture but upon the testimony of God.

In 1950 my dad, Herbert Henry John Lockyer, wrote a small book
on the ministry and mission of angels. As time went by, he decided to
rewrite and enlarge the book. He gathered and filed new material and
prepared an expanded outline. About fifteen years ago he turned the
files over to me saying, “You do it, Herb.”

Thanks, Dad; here it is.

My dad was born in London, England in 1886. He died in his
library in our home in Colorado Springs in 1984. He once said, “I
would like to die surrounded by my friends,” pointing out to me his
books. He had his wish. After sipping a cup of English tea, he leaned
back, lifted his frail arms upward to heaven for a moment, as if he were
saying, “Here I am, my Lord.” The nurse checked his pulse; it was
silent. We in the room felt there was an angelic presence bending low
to take him home.

In preparing his material I have tried so far as possible to identify
all of his quoted references, but unfortunately some sources have been
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lost to time. I have honored dad’s choice of English spellings, such as
“colour.”

I wish to acknowledge the work and labor of my dad; the support of
my wife angel, Ardis Arlea; my secretary, Joyce McKelvey; my research
editors, James R. Edwards and Jim Hancock; my artist friends, Newt
Heisley and Robert Simpich (cover); my diligent agent, William G.
Gohring; my successful publisher, Stephen J. Hendrickson of Hen-
drickson Publishers; and all who have prayed.

Herbert Lockyer, Jr.
1995






Introduction

All the Angels in the Bible is such a delightful, inviting subject. So
it is surprising how few distinct treatises there are to guide our medi-
tation on the subject of angels. One seldom even hears a sermon on
the activities of angels.

Bishop Hall, writing on the common neglect of the doctrine
before us, and of his own ignorance of such a sublime theme, says:

The good Lord forgive me for that I have suffered much to forget
His Divine Presence, so the presence of His holy angels. It is, I
confess, my great sin that I have filled mine eyes with other objects,
and have been slack in returning praises to God, for the continual
assistance of those blessed and beneficent spirits. Oh, that the dust
and clay were washed out of mine eyes, that I might behold
together with the presence, the numbers, the beauties and excellen-
cies of those my ever-present guardians.

Ignorance of angels and their actions is inexcusable, seeing the
Scripture speaks in no uncertain terms about them, and therefore
continued disregard of them is to be deplored. The sin of worshipping
the angels may have forced many in the past to the other extreme of
rejecting the benefit coming to us through angels. We do not pray to
them nor make them the object of our worship, but own them solely
as ministers of God’s providence.

No honest mind can read the Bible without coming to the conclu-
sion that its teaching on angelology is unmistakably clear. As we are to
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discover, there are the faithful angels—obedient servants of God, and
fallen angels—examples in their sufferings of the proper deserts of sin.

The biblical unfolding of the concept and existence of angels
intensifies our admiration and adoration of the grace and government
of God. He, it is, who created the angels, and knowing their essence,
regimen, and offices, has informed us of their gladness in our repen-
tance and provision for our sin. Dr. John Owen, in his exhaustive
commentary on Hebrews, reminds us of the spiritual edification and
comfort we derive from a study of the dignified immortals, namely,
the angels of God. It is the height of ingratitude, he declares:

... Not to search after what may be known of this great privilege
and mercy, whereof we are made partakers in the ministry of
angels. God hath neither appointed nor revealed it for nothing. He
expects a revenue of praise and glory for it; and how can we bless
him for it when we know nothing of it? This ministry then of
angels is that which with sobriety we are in a way of duty to
enquire into. Let us on this account glorify God and be thankful.
Great is the privilege, manifold are the blessings and benefits that
we are made partakers of, by this ministry of angels. What shall
we render for them, and to them? Shall we go and bow ourselves
down to the angels themselves, and pay our homage of obedience
to them? They all cry out with one accord, “See you do it not; we
are your fellow-servants.” What shall we then do? “Why!” they say,
“worship God!” Glorify and praise Him, who is the God of all
angels; who sends them unto whom they minister in all that they
do for us. Let us bless God, I say, for the ministry of angels.

The prevailing corruption of the scriptural concept of angels
should not discourage an intelligent view of these bright, celestial
ministers of God. In the infinitely wise and glorious arrangements in
the kingdom of the Almighty Creator, angels have their place and
should therefore be recognized in our Christian life and thought. Why
recite the ancient Creed and claim to believe in “all things visible and
invisible” and yet in practice give no serious thought to the reality of
spiritual creatures of the invisible world? The writings of Christian
antiquity carry a strong sense of the fact that angels and men make up
“one single City,” as Augustine expressed it. We may not feel the
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presence of angels, nor see them, nor hear them; nevertheless, they
exist and exert their influence all the same.

The drift of pinions would we hearken,
Angels at our own clay-shattered doors.
The angels keep their ancient places:—
Turn but a stone and start a wing!
“Tis ye, ‘tis your estranged faces,
That miss the many-splendoured thing.
(The Kingdom of God, Francis Thompson)

Angels from friendship gather half their joy.
(Dr. Young)

Herbert Lockyer, Sr.
Bromley, Kent
1950






SECTION ONE

The Nature Of Angels






1
The Spiritual Bodies of Angels

James R. Edwards
Jamestown College

All flesh is not the same . . . there are . . . heavenly bodies and there are
earthly bodies . . . a natural body . . . a spiritual body. (1 Corinthians
15:39-40, 44)

The Bible does not present a specific doctrine of angels, at least
not as independent and autonomous subjects as are God, Jesus Christ,
the Holy Spirit, and human beings. Always and everywhere in Scrip-
ture angels appear only in relation to God and humanity, in the role
of servants. Their function as well as their glory is that of service.

In both the Old and New Testaments the root word for angel
means “messenger.” The Hebrew word mal’akh in the Old Testament
and the Greek word angelos in the New Testament mean simply
“messenger,” whether human or divine. When these two words refer
to messengers from God, as they frequently do, they are translated into
English as “angel.” Angels are hence the elect (1 Timothy 5:21) ambas-
sadors or emissaries of God. The importance of both the Hebrew
mal’akh and Greek angelos for the study of angels is that both terms
describe the function or duty of angels rather than their nature. That
is, the nomenclature describes an office rather than a nature; they tell
us what angels do rather than what they are. The Bible assumes
throughout that God is attended by a company or host of heavenly
beings who are subordinate to Himself and who share His company
and reflect His glory and majesty. But, as mentioned, the Scriptures
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do not discuss the sociology of these beings in and of themselves.
Their existence and fellowship with the Divine is assumed and not
infrequently referred to, but when reference is made to them they are
presented and discussed only in relation to their function as dutiful
servants of the sovereign God.

The functions of God’s messengers cannot be limited to special-
ized categories, but rather they are presented in broad and varied
auxiliary functions. In general, angels simply do God’s bidding, what-
ever that may be. They appear as helpers and protectors to people in
need, as proclaimers of news or mediators of revelations from God,
and as guides and guardians. Their variety of functions can be sum-
marized in their title of Hebrews 1:14, “ministering spirits.”

A primary duty assigned to angels is the protection and guardian-
ship of the faithful. “The angel of the LORD encamps around those who
fear him, and he delivers them,” assures Psalm 34:7, and God “Will
command his angels concerning you to guard you in all your ways,”
reminds Psalm 91:11. Jesus was ministered to by angels following His
temptation in the wilderness (Matthew 4:11), and in the final book of
the Bible, Revelation, He assigns a greater role to angels as helpers,
assistants, and servants of God than does any other book in the Bible.
As mediators, angels bridge the gulf between the unseen world of the
divine presence and the created world inhabited by humanity, in order
to communicate God’s word and will (Hebrews 2:2; Revelation 1:1).
The Old Testament law itself, says Paul, was transmitted by means of
angels (Galatians 3:19). It was via the angel Gabriel that Mary, the
mother of our Lord, received the announcement of her impregnation
by the Holy Spirit and the subsequent birth of the Messiah. Occasion-
ally angels are spoken of as guardians who supervise individual believ-
ers (Matthew 18:10) and communities of believers (Daniel 10:13, 20;
12:1; Revelation 2:1, 8, 12, 18; 3:1, 7, 14).

As executors of the divine will, angels play certain roles closely
allied with divine attributes. One instance is their role as agents of
affliction in the book of Revelation, where they send plagues of God’s
wrath on unbelieving nations (Revelation 15-16). Similarly, angels are
enlisted as warriors in the army of God to fight against the rebel hosts
of the Antichrist (Revelation 12:7-9; 14:14-20).
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But their purpose is not limited to auxiliary functions. Unlike
human beings, angels can see God (Matthew 18:10), and their
vision of God, like the beatific vision itself, leads to their praise and
worship of God. Nowhere is their service of God rendered more
perfectly than in their prostration and worship before the divine
throne (Revelation 7:11).

The Bible does not elaborate how angels, in rendering service to
the divine, accomplish their various tasks, or even how they appear.
As inhabitants of the kingdom of heaven they are spiritual beings, but
they are able to manifest themselves as active and effecting agents in
the empirical world. When they do, their correspondence with the
material world is more than that of an idea, an essence, or an intelli-
gence. Sometimes the correspondence with the phenomenal world is
so close as to be almost indistinguishable from it. When two angels
appear in Sodom in Genesis 19:1-2, Lot greets them with customary
hospitality, seemingly unaware that they are not men. Prior to the
birth of Samson, his father Manoah received a visit from an angel,
although “...Manoah did not realize that it was the angel of the Lord”
(Judges 13:16). Similarly, the appearance of Yahweh to Abraham at the
oak of Mamre in Genesis 18:1 is such that the patriarch at first saw
merely three strangers. These incidents indicate that angels can, and
sometimes do, affect an extraordinary likeness to humanity, whether
for the purpose of testing those to whom they appear or in order to
ensure that their message and purpose will not be impeded by their
otherness. This likeness is apparently present in the description of
Jacob’s famous wrestling match at Peniel in Genesis 32:23-32, where
there is some confusion whether Jacob’s opponent is a man or God.
From instances such as these, and particularly from the visit of the
three strangers to Abraham in Genesis 18, subsequent Jewish tradition
formulated a principle of hospitality that extended into the Christian
era. “Do not neglect to show hospitality,” reads Hebrews 13:2, “for by
this some have entertained angels without knowing it” (NAsB).

In addition to their ability to assume human likeness, angels are
able to affect material conditions and historical events. The legend
recorded in John 5:4 (xjv) of an angel descending and troubling the
water at the pool of Bethesda prior to a healing is one instance of the
above. But there are also others. Twice in the Book of Acts God’s angel
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opens prison doors (Acts 5:19; 12:7). In the second of these two
episodes the angel eventually slays Herod Agrippa I for arrogating to
himself the glory that was due God (Acts 12:23).

Since the Scriptural accent falls on the function of angels rather
than on their specific nature, the majority of what is known about
their spiritual bodies must be learned from inference or by way of
extrapolation. There are, however, occasional passages in the Bible
where the search light of a particular Biblical author alights on the
subject of angels, if only momentarily. One such instance is 1 Corin-
thians 15, where the Apostle Paul addresses the question of the resur-
rection body of believers. In response to the question of how the dead
are raised, the apostle alludes to the obvious hierarchy of beings
among physical creatures. In descending order he lists the flesh of
humans, the flesh of animals, the flesh of birds, and the flesh of fish
(1 Corinthians 15:39, paraphrased). The Apostle then speaks of a
heavenly counterpart to this earthly hierarchy. “There are also heav-
enly bodies and there are earthly bodies; but the splendor of the
heavenly bodies is one kind, and the splendor of the earthly bodies is
another. The sun has one kind of splendor, the moon another and the
stars another; and star differs from star in splendor” (1 Corinthians
15:40-41). This leads the Apostle to the form of the resurrection body,
which in verse 44 is expressly called “a spiritual body.” Believers, says
Paul, presently partake of a physical existence as embodied souls, but
in the world to come they will be embodied spirits with spiritual
bodies. To be sure, Paul does not mention angels in this passage, nor
does he allude to them, but rather to the resurrection bodies of
believers; but in his appeal to the category of spiritual bodies charac-
terized by light and glory and defined by form, Paul is most assuredly
in the realm of angels, for this corresponds with what Scripture
elsewhere implies of them. In his debate with the Sadducees over the
question of the resurrection, for example, Jesus likens the resurrected
state of believers to an angelic state: “For in the resurrection they
neither marry, nor are given in marriage, but are as the angels of God
in heaven” (Matthew 22:30 kjv; see also Mark 12:25). Luke expands
this saying to include immortality: “they can no longer die; for they
are like the angels. They are God’s children, since they are children of
the resurrection” (Luke 20:36).
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At present our bodies of flesh and bones are mortal, but in the
resurrection, when “this mortal has put on immortality,” we will have
our spiritual bodies like unto the angels. Spiritual bodies, glorious as
they are, can only be in one place at any given moment. Only God can
be in every place at any given moment in all His fullness; only God is
omnipresent.

The primary description of angels in Scripture is that of “spiritual
messengers” or “servants of fiery flames,” a description given in Psalm
104:4. In the original Hebrew the translation “spiritual messengers”
may equally be rendered “winds as messengers,” and is so rendered by
the Jerusalem Bible. This is due to the fact that in Hebrew the word
ruach can mean either “wind” or “spirit”’; and the word mal’akh, as
noted earlier, can mean either “messenger” or “angel.” Context alone
must determine how to render both terms. Happily for us, Psalm 104:4
is quoted in Hebrews 1:7 with reference to angels. As “spiritual mes-
sengers,” angels are in the service of God who is spirit (John 4:24), and
they conduct their duties according to the character and intents of the
Divine Spirit. The reference to their being “servants of fiery flames,”
although rare in Scripture, further suggests the divine imprint of their
character, for frequently in Scripture God is referred to as a purging
fire. Moreover, in the ancient world fire, along with earth, air, and
water, was held to be one of four primal substances. The description
of angels as “servants of fire” suggests that they belong to a genuine
species of creation and are not simply emanations of the divine mind.

In close conjunction with their spiritual nature and embodiment
is the glory of angels. Jesus spoke of “the Son of Man com(ing] in his
glory, and all the angels with him” (Matthew 25:31; see also Luke 9:26).
When Luke describes the angelic announcement of the birth of the
Saviour to the shepherds in the field, he speaks of glory and light
surrounding the angel visitant (Luke 2:9). The light in which angels
make their appearance is not their own raiment, but their clothing
from God, as it were—a clothing that Satan, who “masquerades as an
angel of light,”(2 Corinthians 11:14) dons when he tempts the world.

Scripture attests to angels as visible light and visible glory, al-
though not always in the same form. In some instances, as we have
seen, an angelic appearance is so close to a human appearance as to
be, at least at first sight, indistinguishable from it. But normally angels
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are recognized as such and evoke deep respect from humans (1 Corin-
thians 11:10), and not infrequently fear and terror (Isaiah 6:1-5; Luke
1:11-12;2:9; Revelation 22:8). The appearance of angels is not limited,
however, to the angelic forms that are normally recognized as such.
On occasion angels appear to humanity in various natural forms. In
the famous call of Moses to liberate the Israelites from bondage in
Egypt, in Exodus 3:2, an angel speaks to Moses in the form of a
burning bush (see also Acts 7:30, 35). Again, the angel of the Lord
conducted the Israelites through the wilderness by means of a cloud
(Exodus 14:19). Angels can also make their appearance in dreams, as
to Joseph prior to the birth of Jesus (Matthew 1:20, 24; 2:13, 19), and
in visions, as to Cornelius, the centurion (Acts 10:3). Just as there can
be doubt whether an angelic appearance is actually an angel or simply
a fellow human (e.g., Genesis 19:1), so there can be doubt whether one
has actually experienced an angel or only seen a vision. When Peter,
for instance, is released from prison by an angel, he is not sure whether
he has experienced a dream or reality (Acts 12:9).

But even in these instances the Biblical writers refrain from dwell-
ing on the nature and essence of angels themselves. They focus rather
on the effect of the visitation on men and women. One quality often
noted of angels is their strength and power. In some instances angels
are explicitly identified as strong, mighty, and powerful (2 Thessalo-
nians 1:7; 2 Peter 2:11; Revelation 5:2; 10:1; 18:21), whereas in others
their might is reflected in picturesque imagery, like that of thundering
waters (Revelation 16:5). Another quality, not surprisingly, is their
beauty and sublimity. At the death of the first Christian martyr, we are
told that the face of Stephen shone like that of an angel (Acts 6:15).
The beauty need not be limited to visual beauty. It sometimes includes
the beauty of angelic speech, for example—which as Paul reminds us,
sublime though it is, is not a substitute for the gift of love (1 Corin-
thians 13:1).

Further attributes of angels appear in a series of references in the
books of 1 and 2 Samuel. In a statement attesting to the moral
rectitude of angels, David is said to be as “as pleasing . .. as an angel”
(1 Samuel 29:9; see also 2 Samuel 19:27). David’s wisdom and sense
of justice are also likened to angelic wisdom and justice: “... the king
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is like an angel of God in discerning good and evil” (2 Samuel 14:17;
also 14:20).

Angels are marvelous creatures, encompassed with splendor and
glory; a God-given source of strength, inspiration, and encourage-
ment to the faithful. But the Scriptures are careful to relegate angels
to their rightful place in the created order and not to confuse them
with God. As divine ambassadors, angels are clearly placed in the
intermediate realm between God and humanity. They are not to be
confused with God, for they are not eternal but created (Colossians
1:16-17). Although they are beyond human understanding (Judges
13:18), they are not omniscient. They neither know the time of the
return of the Son of Man (Mark 13:32; Matthew 24:36), nor have they
fully perceived the mysteries of God (1 Peter 1:12). Like all creation,
angels are capable of error (Job 4:18; Psalm 78:49; 2 Peter 2:4; Jude 6).
Particularly the intertestamental literature makes a great deal of the
defection and fall of a particular exalted angel, to lead a subsequent
revolt against the Almighty. But neither that angel nor any other is to
be thought of as possessing the essence or attributes of God, or of any
member of the Holy Trinity, including Jesus as the Son of God. The
Son of God, according to the clear testimony of the New Testament,
is both the creator of the angels’ powers and virtues (Colossians
1:16—17) and their Lord—as He is of all creation, whether seen or
unseen (Hebrews 1:4, 5, 6, 13; 1 Peter 3:22).

Two words remain in order, apart from which this discussion of
the spiritual bodies of angels is not complete. The first concerns a
danger inherent in the study of God’s holy and elect messengers.
Angels, as we have noted, are wonderful and marvelous creatures
whose glory consists in their unique serviceability to the divine will.
But their glory is also a possible source of error. Already in Colossians
Paul speaks of a tendency among some to elevate angels and the things
associated with them at the expense of Christ (Colossians 2:18).
Likewise, in the Book of Revelation, which speaks of angels more often
than any other book of the Bible, the Seer John had to be admonished
not to worship an angelic messenger but to worship God (Revelation
19:10; 22:8-9). The tendency to be blinded by the angel rather than
enlightened by its message is an ever-present threat. The fascination
with angels in themselves rather than with the purpose for which they
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are sent is not unlike the misperception on the part of a dog that looks
to the pointed finger rather than the object pointed to. The care and
reserve with which the Scriptures broach the subject of angels was
thrown to the wind already in the patristic period when angels began
to be considered as subjects unto themselves rather than as vessels of
the divine will. With the Celestial Hierarchies of Pseudo-Dionysus in
the early Middle Ages and the full-blown treatment of angels in the
scholastic period (as witnessed in Thomas Aquinas’s discussions con-
cerning their immateriality, incorruptibility, orders, ranks, telepathic
communications, and relation to space and velocity), angels, whose
purpose is to direct the gaze to God and lead humanity in His will,
became the source of distraction from God in endless speculations.
Early and ever after, in other words, believers have been tempted to
shift the emphasis on angels from their office to their nature, thereby
departing from the Scriptural testimony to them. When this happens,
the error and loss are doubled, for angels are desecrated and humans
are not led to salvation. John Calvin’s sober corrective at this point,
“not to speak, or guess, or even to know, concerning obscure matters
anything except what has been imparted to us by God’s word” (Insti-
tutes of the Christian Religion, 1.14.4), can be as helpful in our day as
it was in his.

The name angel refers to their office, not their nature. You ask the
name of their nature. It is spirit. You ask their office. It is that of
an Angel, who is a messenger. (St. Augustine)

Bright angels, by imperial summons called,
Innumerable before the Almighty’s throne:—
Vital in every part, not as frail man:—
All heart they live, all head, all eye, all ear,
All intellect, all sense; and as they please,
They limb themselves, and colour, shape or size,
Assume, as likes them best, condense, or rare. (Milton)
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