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“Why is the Bible so hard to understand?”

“I’ve tried to read the Bible, but I always get bogged down 
in all the laws and genealogies.”

You hold in your hands your first taste of a unique new study 
Bible. Come walk through the Holy Land, see what was going 
on, hear what the disciples of Jesus heard. And for the first time 
in your life, really understand what God was saying—and is still 
 saying today.

We know, we know—it sounds like marketing hype. So here’s the 
brutal, honest truth: The NLT Study Bible is not designed to give 
you the solutions to all of your problems.

It’s not about you. 
It’s not about me. 

It’s about God and his love,
and about being God’s people.

The NLT Study Bible is not “about me.” It’s not about my world, 
but about God and his world. It’s not about my experiences, but 
about the experiences of those who lived when God first revealed 
himself. It’s not about my plans for the future, but about God’s 
plan for redemption and vision for the future. The NLT Study 
Bible focuses on what the Bible is saying and what that means—
for our relationships with God and others, and for understanding 
the world and God’s plan and purposes for it. 

The NLT Study Bible helps people understand the meaning and 
significance of the Bible in order to help them understand how to 
apply it—to themselves, to their experiences, to their  relationships, 
to their world. This is especially true because the Holy Spirit is at 
work, bringing to people’s minds and hearts the applications that 
he has in mind for them. He does this in millions of different 
ways every day. We just provide a context within which the Holy 
Spirit can work, in which people will understand Scripture, so that 
the applications can be accurate to the meaning and message of 
Scripture. Then we get out of the Holy Spirit’s way.

NLT STUDY BIBLE 



It is the same with my word.
I send it out, and it always produces fruit.

It will accomplish all I want it to,
and it will prosper everywhere I send it. Isaiah 55:11

We wanted a study Bible that really reflected the heartbeat of 
the NLT. The New Living Translation was commissioned for one 
basic purpose: “to create a text that would communicate as clearly 
and powerfully to today’s readers as the original texts did to the 
readers and listeners in the ancient biblical world.”1 The NLT Study 
Bible is the next logical extension of that goal—all of the features 
are designed to do the same thing as the NLT: to make the Bible 
clear so that we can hear the voice of God. 

We believe that the NLT is the clearest accurate Bible translation 
today, and so we created the NLT Study Bible in the same manner. 
The notes, charts, maps, profiles, and every other feature of the 
NLT Study Bible have been designed to cross the bridges of time, 
space, culture, and literary conventions so that we can, as much 
as is possible, enter the world of the Bible to hear and read the 
Scriptures as those who first received them did.

The NLT Study Bible is the result of over 7 years’ work by 48 
scholars and editors, most of them the very same ones who did 
the translation work. We think that they did not simply do a good 
job, but a great one. The result is a study Bible that is unlike any 
other. We challenge you to try it, and we are confident you’ll think 
so, too.

Come, walk through God’s word, understand it for yourself, 
and let it change your life.

Study this Book of Instruction continually. Meditate on it day and night 
so you will be sure to obey everything written in it. Only then will you 
prosper and succeed in all you do. Joshua 1:8

I will study your commandments and reflect on your ways.
Psalm 119:15

THE EDITORS

1 Taken from “A Note To Readers” at the beginning of all NLT Bibles

INTRODUCTION



MAP
The book introductions include maps of the 
setting to show where the events in each book 
of the Bible took place and how the places men-
tioned in that book fi t into the world. Each map 
includes a caption that describes the map and 
how it relates to the book’s setting. Along with 
a caption, most of these maps include a short 
index of places mentioned in the book.

T H E  B O O K  O F

ENESIS
Genesis is the book of beginnings—of the universe and of 
humanity, of sin and its catastrophic effects, and of God’s 
plan to restore blessing to the world through his chosen 
people. God began his plan when he called Abraham and 
made a covenant with him. Genesis traces God’s promised 
blessings from generation to generation, to the time of 
bondage and the need for redemption from Egypt. It lays the 
foundation for God’s subsequent revelation, and most other 
books of the Bible draw on its contents. Genesis is a source 
of instruction, comfort, and edifi cation.

SETTING
When Genesis was written, the children of Israel had been slaves in Egypt 
for 400 years. They had recently been released from bondage and guided 
through the desert to meet the Lord at Mount Sinai, where he had estab-
lished his covenant relationship with them and had given them his law 
through Moses. Israel was now poised to enter the Promised Land and 
receive the inheritance that God had promised Abraham.

While enslaved in Egypt, the Israelites had adopted many pagan ideas 
and customs from their Egyptian masters (e.g., Exod 32:1-4). They were 
infl uenced by false concepts of God, the world, and human nature (e.g., 
Exod 32), and were reduced to being slaves rather than owners and  
managers of the land. Perhaps they had forgotten the great promises that 
God had made to Abraham, Isaac, and Jacob, or perhaps they had con-
cluded that the promises would never be fulfi lled.

Before entering the Promised Land, the Israelites needed to understand 
the nature of God, his world, and their place in it more clearly. They needed 
to embrace their identity as descendants of Abraham, Isaac, and Jacob. 

Genesis provided the needed understanding.
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populated the early centers of civilization. By the time 
of the patriarchs (Abraham, Isaac, and Jacob), many of 
the cities were ancient.
ASSHUR 2:14; 10:22; 25:3; 25:18
ASSYRIA 10:11
BABYLON (BABEL), BABYLONIA 10:9-10; 11:1-9; 14:1, 9
CANAAN 9:18-27; 10:18-19; 12:5-10
DAMASCUS 14:15; 15:2
EGYPT 12:10–13:1; 15:18; 37:28-36; 39:1–50:26
ELAM 10:22; 14:1; 14:9
ERECH 10:10; Ezra 4:9
HAMATH 10:18; 2 Sam 8:9-10; 2 Kgs 14:28; 23:33
HARAN 11:26-32; 12:4-5; 27:43; 28:10; 29:4; Acts 7:2-4
SUSA Ezra 4:9; Neh 1:1; Esth 1:2; Dan 8:2
UR 11:28; 11:31; 15:7; Neh 9:7
URARTU (ARARAT) 8:4

OVERVIEW
The Overview helps readers to fi nd 
out quickly what this book of the 
Bible is about and why it is impor-
tant. It gives a thumbnail sketch 
of the book and its contents and 
purpose.

SETTING
What is the story behind each book 
of  the Bible? What was the need 
for each book in its setting? Every 
book of the Bible was written by 
fl esh-and-blood people living in a 
particular time and place in his-
tory. They faced real challenges 
and diffi culties. They wrote to 
other real fl esh-and-blood people 
living at their own time in history. 
They wrote to address specifi c 
problems in their world, to help 
their readers understand God’s 
mind regarding the issues and 
problems that they faced. 
   The world of the Bible is 
very different from our world 
today, but people are the same 
everywhere. If we understand 
the setting in which each book 
of the Bible was written, we will 
be in a much better position to 
understand what problems it 
addressed, what actions it was 
prompting, and what message 
it communicates.

NLT STUDY BIBLE    

BOOK INTRODUCTIONS
Each book introduction helps readers understand that book as its original readers fi rst 
understood it in their world. The book introduction discusses the book’s setting, gives a 
summary of its literary 
structure, discusses histori-
cal issues such as author-
ship and date of writing, 
and explains the meaning 
and message of the book 
for its readers.



SUMMARY
Genesis traces God’s work to overcome with blessing the curse that came on   
humankind because of sin. The book arranges family traditions, genealogies, 
historical events, and editorial comments into a single, sustained argument.

Every section but the fi rst has the heading, “This is the account” (or These
are the generations; Hebrew toledot); each of the toledot sections explains the 

history of a line of descent. In each case, a dete-
rioration of well-being is followed by an increas-
ing focus on God’s plan to bless the world. This 
plan is the basis for God’s covenant with his 
people; as the blessing develops, the covenant 
is clarifi ed. By the end of the book, the reader 
is ready for the fulfi llment of the promises in 
Israel’s redemption from bondage (see Exodus).

The fi rst section (1:1–2:3) does not have the 
toledot heading, and logically so—it is the ac-
count of creation “in the beginning” (1:1). The 
work of creation is wrapped in God’s approval 
and blessing as he fulfi lls his plan. 

The next section (2:4–4:26) focuses on the 
creation of human life (2:4-25) and traces what 
became of God’s creation because of Adam’s 
and Eve’s sin (3:1-13), the curse on their sin 
(3:14-24), and the extension of sin to their 
descendants (4:1-24). Humanity no longer en-
joyed God’s rest; instead, they experienced guilt 
and fear. So they fl ed from God and developed 
a proud civilization. 

Independence from God resulted in the 
downward drift of human life (5:1–6:8). The 
genealogy of 5:1-32 begins by recalling that 
human beings were made in God’s image and 
were blessed by him (5:1-2). As the genealogy 
is traced, the death of each generation reminds 
the reader of the curse, with Enoch provid-
ing a ray of hope that the curse is not fi nal. In 
6:1-8, we learn that God regretted having made 
humans and decided to judge the earth. Noah, 
however, received God’s favor and provided a 
source of hope (5:29; 6:8).

The next section (6:9–9:29) brings the curse 
of judgment through the fl ood followed by 

blessing in a new beginning. A renewed creation began, purged of the 
abominable evil that had invaded and ruined the human race.

The world’s population expanded into various nations (10:1–11:9) whose 
people were bent on disobedience. The population of the earth by Shem, 

TIMELINE

2166 / 1990 BC*
Abraham is born

2091 / 1915 BC

Abraham moves to 
Canaan

2080 / 1904 BC

Ishmael is born

2066 / 1890 BC

Sodom and Gomorrah 
are destroyed, 
Isaac is born

2006 / 1830 BC

Jacob and Esau are born

1898 / 1722 BC

Joseph is sold into 
slavery

1885 / 1709 BC

Joseph begins 
governing Egypt

1876 / 1661 BC

Jacob moves to Egypt

1446 / 1270 BC

Israel leaves Egypt 
(the Exodus), moves to 
Mount Sinai

1406 / 1230 BC

Israel enters Canaan

*  The two dates harmonize 
with the traditional “early” 
chronology and a more 
recent “late” chronology of  
the Exodus. All dates are 
approximate. Please see 

“Chronology: Abraham to 
Joshua,” p. 118.

OUTLINE

1:1–2:3
Creation

2:4–4:26
What Happened to the 
Creation

5:1–6:8
The Account of  Adam’s 
Descendants

6:9–9:29
The Account of  Noah’s 
Family

10:1–11:9
The Account of  Noah’s Sons

11:10-26
The Account of  Shem’s 
Descendants

11:27–25:11
The Account of  Terah’s 
Descendants

25:12-18
The Account of  Ishmael’s 
Descendants

25:19–35:29
The Account of  Isaac’s 
Descendants

36:1–37:1
The Account of  Esau’s 
Descendants

37:2–50:26
The Account of  Jacob’s 
Descendants

SUMMARY
What is the structure and fl ow 
of  ideas in each book of  the 
Bible? The Summary provides 
just that—a brief summary 
of the contents of the book. 
If the book is narrative, the 
Summary tells its story. If the 
book is a letter, the Summary 
explains its contents and the 
fl ow of its argument. If the 
book is an anthology, the Sum-
mary describes the structure 
and contents of the collection. 
If we have in mind the fl ow of 
the book, we can better under-
stand each individual passage.

TIMELINE
A timeline can be found in the mar-
gin of nearly all book introductions. 
The timelines show when the events 
in each book of the Bible took place 
and what was going on at the time. 
We can refer to the timeline while 
reading the setting and summary for 
the book, and again while reading 
the book, to help clarify and reinforce 
how the events fi t into the fl ow of 
history. 

OUTLINE
Each book includes an outline with up to three 
levels of headings. In the introduction, we provide 
the fi rst level of the outline to give the reader an 
overview. The full outline is embedded in the NLT 
text as running headings. These book outlines follow 
the literary structure of the book—how the authors 
themselves thought about the organization and fl ow 
of ideas. 

   FEATURES GUIDE



Modern philosophies of history exclude the supernatural as an expla-
nation of historical events, but there is no reason to do so arbitrarily. 
If God exists and is able to act, then he might very well be the ulti-
mate cause of all historical events and the immediate cause of specifi c 
historical events. The Israelites were not as distrustful of supernatural 
events as are modern critics; they experienced such events frequently as 
God acted among them to fulfi ll the promises recorded in Genesis.

It is true that no direct evidence of the patriarchs or the events in 
Genesis has been found, but archaeology confi rms the plausibility of 
Genesis by showing that the historical situation in that era (Middle 
Bronze I, 2000–1800 BC) corresponds closely to what Genesis portrays. 
It is unlikely that this would be so if Genesis were not an accurate 
record of the facts. When all the archaeological and historical data are 
assembled around the events, they fi t perfectly within the setting, and 
the details of the narratives make perfectly good sense.

Theological Interpretation. Genesis was not intended as a chronicle of 
the lives of the patriarchs, a history for history’s sake, or a complete 
biography. It is clearly a theological interpretation of selected records 
of the nation’s ancestors, but this does not destroy its historicity. In-
terpretations of an event can differ, but the offering of interpretations 
is a good witness to the actuality of the events. The author retold the 
events in his own way, but he did not invent them. 

Tradition. What was thus committed to writing is tradition in the rev-
erent care of literary genius. Scholars prefer words such as “traditions” 
or even “sagas” to describe these narratives. Doing so only makes the 
claim that the stories preserve the memory of the people of Israel; it 
makes no claim that the events themselves are historical. The bibli-
cal understanding, however, is that these stories were recorded under 
divine inspiration and are therefore historically true and reliable. 

In all probability, Abram brought the primeval accounts and the 
family genealogies from Mesopotamia, and stories about the family 
were added to these collections. Joseph could easily have preserved all 
the traditions, both written and oral, in Egypt with his own records. 
Moses could then have compiled the works substantially in their pres-
ent form while adding his editorial comments. Since he worked under 
God’s inspiration and guidance, the narratives record exactly what God 
wanted written and correspond precisely to reality.

Instructional Literature. Since Genesis is the fi rst book of the Pentateuch 
(the “Torah” or Law), it may be best to classify it as “Torah Literature” 
(Hebrew torah, “instruction, law”). Genesis is instructional literature that 
lays the foundation for the Law. It is theological interpretation of the his-
torical traditions standing behind the covenant at Sinai. In the way it is 
written, one may discern that Moses was preparing his readers to receive 
God’s law and the fulfi llment of the promises made to their forefathers. 
Genesis is therefore a unique work. Theology, history, and tradition 
come together to instruct God’s people and prepare them for blessing.

MEANING AND MESSAGE
Israel’s most important questions were answered by the Genesis nar-
ratives. Life and death, the possession of the land of Canaan, and how 
Israel ended up in Egypt are explained as God’s providential working 
in history. Israel was part of God’s plan in this world. His plan had 
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AUTHOR, DATE, AND 
OTHER HISTORICAL 
ISSUES
What do we know about who 
wrote this book and when 
they wrote it? What are the 
diffi culties in determining 
the historical facts? Even 
though these issues might 
not be familiar ground, they 
are  important. Understand-
ing these things can help 
us appreciate the complex-
ity of the Bible. Far from 
undermining confi dence 
in Scripture, however, the 
issues discussed here give 
us a greater appreciation of 
how magnifi cent Scripture 
truly is. At the same time, we 
learn to be humble in how 
we interpret God’s word. 

MEANING AND 
MESSAGE
What is the message 
of  each book of  the Bible? What is its signifi cance now? Here’s where the rubber meets 
the road. Everything in a book’s introduction—setting, summary, author, date, 
genre—is intended to prepare us to understand what that book of the Bible has to 
say, its message and signifi cance. Reading these paragraphs carefully and refl ectively 
will give us the keys to understanding that book of the Bible.

Ham, and Japheth seemed fruitful (10:1-32), but the nations were 
divided by languages and boundaries (10:5, 20, 31). Because of their 
rebellion, God dispersed them to prevent greater wickedness (11:1-9). 

After the chaos of the scattered nations, 11:10-26 brings the focus to 
Abram, through whom God chose to bring blessing to all. The rest of 
the book (11:27–50:26) tells of God’s blessing Abram and his descen-
dants. God fi rst made a covenant with Abram (11:27–25:11), promising 
him a great nation, land, and name. As time went on, God made the 
specifi c terms of the covenant clearer, and Abram’s faith grew deeper. 

In each generation, Genesis gives a brief account of the families 
that are not Israel’s ancestors before turning to the line of Israel. After 
briefl y reporting what became of Ishmael (25:12-18), Genesis traces in 
detail what happened to Isaac and his family (25:19–35:29).

True to the pattern of the book, Esau’s line (Edom) is dealt with 
briefl y (36:1–37:1) before the chosen line of Jacob the heir. The fi nal 
section (37:2–50:26) concerns Jacob’s family, centering on the life 
of Joseph. In the land of Canaan, the family became corrupt under 
Canaanite infl uence to the point of beginning to merge with them 
(ch 38). To preserve the line of blessing, God sent the family into 
Egypt where they could fl ourish, remain separate (43:32; 46:34), and 
become a great nation. The book closes with the promise of the Lord’s 
coming to rescue his people from Egypt (50:24-26).

AUTHORSHIP
Both Scripture and tradition attribute the Pentateuch (Genesis—Deu-
teronomy) to Moses. No one was better qualifi ed than Moses to have 
written this book. Since he was educated in all the wisdom of the Egyp-
tians (Acts 7:22), he had the literary skills to collect and edit Israel’s 
traditions and records and to compose this theological treatise. His 
unique communion with God gave him the spiritual illumination, un-
derstanding, and inspiration needed to guide him. He had good reason 
to write this work—to provide Israel with the theological and historical 
foundation for the Exodus and the covenant at Sinai, and to establish 
the new nation in accord with the promises made to their ancestors.

Most scholars, however, do not accept that Moses wrote Genesis. The 
prevailing critical view, called the Documentary Hypothesis, is that Genesis 
was compiled from various sources by different groups of people. In 
such approaches, there is seldom a word about divine revelation or 
inspiration. For those who understand the Bible as God’s inspired word, 
such theories often seem unnecessarily complicated and conjectural. 
Genesis can be understood much more straightforwardly as the product 
of Moses’ genius under God’s inspiration with later editorial adjust-
ments. (See further “Introduction to the Pentateuch: Authorship,” p. 12).

COMPOSITION
Biblical scholars of all stripes have always acknowledged that vari-
ous sources were used in writing Genesis and other historical texts in 
the Bible (such as Kings and Luke). Moses used collections of fam-
ily records, oral traditions, ancient accounts of primeval events, and 
genealogies to write Genesis. Those sources could have been incorpo-
rated as received, or the author may have changed their style and word-
ing, stitching them together with additional material for the particular 
purpose of tracing the foundations of Israelite faith.

“God rested on the 
seventh day from 

all his work that he 
had done. And he 

blessed the seventh 
day. . . .” And we 
ourselves will be a 

“seventh day” when 
we shall be filled 
with his blessing 

and remade by his 
sanctification. . . . 
Only when we are 

remade by God 
and perfected by a 
greater grace shall 

we have the eternal 
stillness of that rest 

in which we shall 
see that he is God.

ST. AUGUSTINE
City of  God, sec. 22.30
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FURTHER READING
Where can we learn more about each 
book of  the Bible? The NLT Study Bible 
has plenty of resources for a lifetime 
journey of reading, studying, and 
discovering the riches of Scripture. 
Some readers, however, will want to go 
even further. At the end of each book 
introduction, the editors have recom-
mended some of the resources that have 
helped them the most in studying and 
understanding that particular book of 
the Bible. They’ve chosen materials that 
are available in the general market—no 
seminary required! Nearly all of these 
books are as close as a visit to a local or 
online Christian retailer.

EPIGRAPHS
Sometimes other authors 
say insightful things about 
a book of the Bible, or they 
make a poignant observa-
tion about something that 
a given book discusses. 
The editors have gathered 
some of the best quotations 
that they could fi nd about 
each book and put them 
in the margins of the book 
introductions, to stimulate 
thinking and to stimulate 
meaningful interaction with 
each book of the Bible.

SECTION INTRODUCTIONS
For each major section of the Bible, the section introduction 
gives an overview of the books in that section and discusses 
 issues that affect the interpretation of those books. (Not shown.)

CHRONOLOGY ARTICLES
For each major period of biblical history, the chronology article 
provides a historical overview and discusses key issues regarding 
historical context. Each article includes a timeline of events dur-
ing that period of history. (Not shown.)

a starting point at creation and will have an end point in the future 
when the promises are completely fulfi lled.

Israel, the Chosen People. The central theme of Genesis is that God 
made a covenant with Abraham and his descendants. He promised to 
make them his own people, heirs of the land of Canaan, and a blessing 
to the world. Genesis gave Israel the theological and historical basis for 
its existence as God’s chosen people. 

Israel could trace its ancestry to the patriarch Abraham and its des-
tiny to God’s promises (12:1-3; 15:1-21; 17:1-8). Because the promise 
of a great nation was crucial, much of Genesis is devoted to family con-
cerns of the patriarchs and their wives, their sons and heirs, and their 
birthrights and blessings. The record shows how God preserved and 
protected the chosen line through the patriarchs. Israel thus knew that 
they had become the great nation promised to Abraham. Their future 
was certainly not in slavery to the Egyptians, but in Canaan, where they 
would live as a free nation and as the people of the living God, and 
where they could mediate God’s blessings to the people of the world.

Blessing and Curse. The entire message of Genesis turns on the motifs 
of blessing and cursing. The promised blessing would give the patri-
archs innumerable descendants and give the descendants the land of 
promise; the blessing would make them famous in the earth, enable 
them to fl ourish and prosper, and appoint them to bring others into the 
covenant blessings. The curse, meanwhile, would alienate, deprive, and 
disinherit people from the blessings. The effects of the curse are felt by 
the whole race as death and pain and as God’s judgment on the world. 

These motifs continue throughout the Bible. Prophets and priests 
spoke of even greater blessings in the future and an even greater curse 
for those who refuse God’s gift of salvation and its blessings. The Bible 
reminds God’s people not to fear human beings, but to fear God, who 
has the power to bless and to curse.

Good and Evil. In Genesis, that which is good is blessed by God: It 
produces, enhances, preserves, and harmonizes with life. That which is 
evil is cursed: It causes pain, diverts from what is good, and impedes 
or destroys life. Genesis traces the perpetual struggle between good 
and evil that characterizes our fallen human race. God will bring about 
the greater good, build the faith of his people, and ultimately triumph 
over all evil (cp. Rom 8:28).

God’s Plan. Genesis begins with the presupposition that God exists 
and that he has revealed himself in word and deed to Israel’s ancestors. 
It does not argue for the existence of God; it simply begins with God 
and shows how everything falls into place when the sovereign God 
works out his plan to establish Israel as the means of restoring blessing 
to the whole world. 

God’s Rule. Genesis is the fi tting introduction to the founding of theoc-
racy, the rule of God over all creation that was to be established through 
his chosen people. Genesis lays down the initial revelation of God’s sov-
ereignty. He is the Lord of the universe who will move heaven and earth 
to bring about his plan. He desires to bless people, but he will not toler-
ate rebellion and unbelief. His promises are great, and he is fully able 
to bring them to fruition. To participate in his plan has always required 
faith, for without faith it is impossible to please him (Heb 11:6).
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Genesis also includes passages and expressions that are obviously 
later editorial glosses. Some sections (such as the list of Edomite kings, 
36:31-43) could have been added during the early days of the monar-
chy. There is no confl ict in saying that Genesis was authored by Moses 
and augmented by subsequent editors whose work was guided by the 
Holy Spirit. Given these considerations, conservative scholars fi nd it 
plausible that the biblical material accurately records actual events.

LITERARY CHARACTER
Genesis includes various types of literature. Several suggestions have 
been made as to the nature of the materials.

Myth. Mythological literature explains the origins of things symboli-
cally through the deeds of gods and supernatural creatures. For ancient 
peoples, myths were beliefs that explained life and reality. Whole 
systems of ritual activities were developed to ensure that the forces of 
fertility, life, and death would continue year by year. Some of these 
rituals gave rise to cult prostitution (see 38:15, 21-22). 

It would be very diffi cult to classify the material in Genesis as myth. 
Israel had one God, not a multitude. The nation of Israel had a begin-
ning, a history, and a future hope. They saw God, rather than gods and 
other supernatural creatures, as the primary actor in the world. Their 
worship was not cosmic, magical, or superstitious, but a re-enactment 
of their own rescue from Egypt and a celebration of God’s factual inter-
vention in history and their hope in his promises.

If Genesis uses elements of mythological language, it is to display 
a deliberate contrast with pagan concepts and to show that the Lord 
God is sovereign over such ideas. For example, the ancients worshiped 
the sun as a god, but in Genesis the sun serves the Creator’s wishes 
(1:14-18). The book of Genesis is a cemetery for lifeless myths and 
dead gods. Genesis is not myth.

Etiology. A number of scholars describe the Genesis narratives as etiolo-
gies, stories that explain the causes of factual reality or traditional beliefs. 
The implication is that such stories were made up for explanatory pur-
poses and do not describe historical events. For example, if one says that 
the story of Cain and Abel was made up to explain why shepherds and 
farmers do not get along, the account loses its integrity as factual history.

Etiological elements certainly occur in Genesis, because the book 
gives the foundation and rationale for almost everything that Israel 
would later do. For example, the creation account of Gen 2 ends 
with the explanation, “This explains why a man leaves his father and 
mother. . . .” The event as it happened explains why marriage was 
conducted the way it was, but to say that a story explains something is 
quite different from saying that the story was fabricated to explain it. 
The stories of Genesis are not fi ctional tales invented to explain later 
customs and beliefs.

History. Many scholars object to regarding Genesis as history, for two 
basic reasons: (1) Genesis explains events as caused by God, and the 
inclusion of the supernatural is regarded as proof that the material is 
theological refl ection and thus not historically reliable; and (2) the 
events in Genesis cannot be validated from outside sources; no other 
records have demonstrated that Abraham existed or that any of his 
family history occurred. 

Genesis is not 
interested in 
parading Abraham, 
Isaac, and Jacob as 
examples of morality. 
Therefore, it does 
not moralize on 
them. [Genesis] is 
bringing together 
the promises of God 
to the patriarchs 
and the faithfulness 
of God in keeping 
those promises. 
VICTOR P. HAMILTON
The Book of  Genesis Chapters 
1–17, p. 46
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son of Ner, com mand er of the army of 
Is ra el, and of Am a sa son of Je ther, com-
mand er of the army of Ju dah.  33May their 
blood be on Joab and his de scen dants for-
ev er, and may the Lord grant peace for ev er 
to Da vid, his de scen dants, his dy nas ty, and 
his throne.”

 34So Be na iah son of Je hoi a da re turned 
to the sa cred tent and killed Joab, and he 
was bur ied at his home in the wil der ness. 
35Then the king ap point ed Be na iah to com-
mand the army in place of Joab, and he 
in stalled Za dok the priest to take the place 
of Abi a thar.

 36The king then sent for Shim ei and told 
him, “Build a house here in Je ru sa lem and 
live there. But  don’t step out side the city 
to go any where else.  37On the day you so 
much as cross the Kid ron Val ley, you will 
sure ly die; and your blood will be on your 
own head.”

 38Shim ei re plied, “Your sen tence is fair; 
I will do what ev er my lord the king com-
mands.” So Shim ei lived in Je ru sa lem for a 
long time.

 39But three years lat er two of Shim ei’s 
slaves ran away to King  Achish son of Ma-
a cah of Gath. When Shim ei learned where 
they were,  40he sad dled his don key and went 
to Gath to search for them. When he found 
them, he brought them back to Je ru sa lem.

 41Sol o mon heard that Shim ei had left Je-
ru sa lem and had gone to Gath and re turned. 
42So the king sent for Shim ei and de mand ed, 
“Didn’t I make you swear by the Lord and 
warn you not to go any where else or you 

would sure ly die? And you re plied, ‘The sen-
tence is fair; I will do as you say.’  43Then why 
 haven’t you kept your oath to the Lord and 
obeyed my com mand?”

 44The king also said to Shim ei, “You cer-
tain ly re mem ber all the wick ed things you 
did to my fa ther, Da vid. May the Lord now 
bring that evil on your own head.  45But may 
I, King Sol o mon, re ceive the Lord’s bless-
ings, and may one of Da vid’s de scen dants 
al ways sit on this throne in the pres ence of 
the Lord.”  46Then, at the king’s com mand, 
Be na iah son of Je hoi a da took Shim ei out-
side and killed him.

So the king dom was now firm ly in Sol o-
mon’s grip.

Solomon’s Great Wisdom (3:1–4:34)
Solomon Asks for Wisdom
1 Kgs 3:1-15 // 2 Chr 1:1-13

3  Sol o mon made an al li ance with Pha-
raoh, the king of Egypt, and mar ried 

one of his daugh ters. He brought her to live 
in the City of Da vid un til he could fin ish 
build ing his pal ace and the Tem ple of the 
Lord and the wall around the city.  2At that 
time the peo ple of Is ra el sac ri ficed their 
of fer ings at lo cal plac es of wor ship, for a 
tem ple hon or ing the name of the Lord had 
not yet been built.

 3Sol o mon loved the Lord and fol lowed 
all the de crees of his fa ther, Da vid, ex cept 
that Sol o mon, too, of fered sac ri fic es and 
burned in cense at the lo cal plac es of wor-
ship.  4The most im por tant of these plac es 
of wor ship was at Gib e on, so the king went 
there and sac ri ficed 1,000 burnt of fer ings. 

2:33
2 Sam 3:29

2:35
1 Chr 29:22

2:36
2 Sam 16:5
1 Kgs 2:8

2:37
2 Sam 15:23

2:39
1 Sam 27:2

2:44
1 Sam 25:39
2 Sam 16:5-13

2:45
2 Sam 7:13

2:46
1 Kgs 2:12
2 Chr 1:1

3:1
1 Kgs 7:8; 9:24

3:2
Lev 17:3-5
Deut 12:13-14

3:3
Deut 6:5
1 Kgs 9:4; 11:4, 6, 38
Ps 31:23

3:4-15
//2 Chr 1:2-13

3:4
1 Chr 16:39; 21:29
2 Chr 1:2-3

3:5
1 Kgs 9:2-3
Matt 1:20
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2:36-38 The confi nement of Shimei
prevented him from reaching his kins-
men in Benjamin to stir up trouble for 
the king.

2:39-46 Shimei’s journey to Gath,
ostensibly to recover his runaway slaves,
violated his agreement. Technically, 
he did not cross the Kidron Valley
in going to Gath, but the penalty 
was understood by both parties to 
apply to Shimei’s going anywhere else.
Because Shimei violated his oath to 
the LORD (2:42) and because of his past 
hostilities toward David (2 Sam 16:5-13; 
19:16-23), Solomon instructed Benaiah
to execute him.

3:1 As was common in the ancient Near 
East, Solomon sealed a political alliance
with the king of  Egypt by marrying 
one of  his daughters. The bestowal of 
an Egyptian princess and the city of 
Gezer to Solomon as a wedding present 
(9:16) demonstrated the Egyptians’ high 
regard for him. The pharaoh was prob-
ably Siamun, of Egypt’s weakened 21st

dynasty. The alliance was mutually ben-
efi cial: Pharaoh gained access to trade 
routes through Israel, while Solomon in-
creased security on his southern border. 
Apparently, Solomon had previously 
married the Ammonite Naamah (see 
11:42-43 with 14:21). ● City of  David:
This section of Jerusalem was the old 
Jebusite city in the southern portion of 
the eastern ridge. When Solomon ex-
tended his building activities northward, 
he built a special palace for Pharaoh’s 
daughter (7:8; 9:24; 2 Chr 8:11).

3:2-3 The Ark of the Covenant sat in 
David’s tent in Jerusalem before the 
Temple was built, and the people . . . 
sacrifi ced their offerings at local places 
of  worship (see note on 8:1). However, 
this detracted from unifi ed worship 
at a central sanctuary (12:1-24) and 
increased the danger of mixing with 
Canaanite religious practices. Israel’s 
worship at such places was forbidden 
(Deut 12:1-14).

3:4-15 God’s gift of wisdom to Solomon 

is narrated as a chiasm (a symmetrical 
arrangement in which sections A and 
B are mirrored by sections B’ and A’), 
drawing the focus in on Solomon’s 
transaction with the Lord:

A: While he sacrifi ced at Gibeon . . . 
the Lord appeared to Solomon in a 
dream (3:4-5).

B: Solomon prayed for wisdom to 
govern his people equitably and 
effi ciently (3:6-9).
B’: The LORD favorably answered 
his request and granted addi-
tional blessings (3:10-14).

A’: Solomon awoke from the dream 
and offered additional sacrifi ces to 
the Lord (3:15).

3:4 The city of Gibeon lay six miles 
northwest of Jerusalem. Its altar, the
most important of  these [local] places 
of  worship (literally the great high 
place), accommodated sacrifi ces of 
royal proportions. Gibeon was also the 
site of the Tabernacle (1 Chr 16:39-40; 
21:29; 2 Chr 1:2-6).
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1. CRE A TION (1:1–2:3)
In the Be gin ning (1:1-2)

1  In the be gin ning God acre at ed the 
bheav ens and the cearth.  2The earth was 

form less and emp ty, and dark ness cov ered 
the deep wa ters. And the dSpir it of God was 
hov er ing over the sur face of the wa ters.

Six Days of  Cre a tion (1:3-31)
Day One: Light, Dark ness
 3Then God said, “Let there be light,” and 

there was light.  4And God saw that the 
light was good. Then he sep a rat ed the 
light from the dark ness.  5God called 
the light “day” and the dark ness “night.”

And evening passed and morn ing 
came, marking the first day.

Day Two: Sky, Wa ters
 6Then God said, “Let there be a space 

between the wa ters, to sep a rate the 
waters of the heav ens from the wa ters of 
the earth.”  7And that is what hap pened. 
God made this space to sep a rate the 
waters of the earth from the wa ters of 
the heav ens.  8God called the space “sky.”

And evening passed and morn ing 
came, marking the sec ond day.

Day Three: Land, Sea, Veg e ta tion
 9Then God said, “Let the wa ters be neath 

the sky flow to geth er into one place, so 
dry ground may ap pear.” And that is 
what hap pened.  10God called the dry 
ground “land” and the wa ters “seas.” 

1:1
Ps 89:11; 102:25
Isa 42:5; 48:13
John 1:1-2
abara’ (1254)

Gen 1:27
bshamayim (8064)

Exod 16:4
c’erets (0776)

Gen 9:11

1:2
Isa 45:18
druakh (7307)

Gen 45:27

1:3
Isa 45:7
2 Cor 4:6

1:6
Job 26:10
Ps 136:5-6

1:9
Job 26:7
Ps 95:5
Prov 8:29
Jer 5:22
2 Pet 3:5
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1:1–2:3 These verses introduce the Pen-
tateuch (Genesis—Deuteronomy) and 
teach Israel that the world was created, 
ordered, and populated by the one true 
God and not by the gods of surround-
ing nations. ● God blessed three specifi c 
things: animal life (1:22-25), human 
life (1:27), and the Sabbath day (2:3). 
This trilogy of blessings highlights the 
Creator’s plan: Humankind was made in 
God’s image to enjoy sovereign domin-
ion over the creatures of the earth and 
to participate in God’s Sabbath rest.

1:1 In the beginning God created the 
heavens and the earth (or In the begin-
ning when God created the heavens and 
the earth, . . . or When God began to cre-

ate the heavens and the earth, . . .): This 
statement summarizes the entire cre-
ation account (1:3–2:3). Already a key 
question—Who created the world?—is 
answered (see also Prov 8:22-31; John 
1:1-3). Although the modern naturalistic 
mindset rejects this question and that 
of creation’s purpose, Genesis affi rms 
God’s role and purpose in creation. 
● The common name for God (Hebrew 
’elohim) emphasizes his grand suprem-
acy. The word ’elohim is plural, but the 
verbs used with it are usually singular, 
refl ecting the consistent scriptural 
proclamation of a single, all-powerful 
God. ● created (Hebrew bara’ ): In the 
OT, God is always the agent of creation 

expressed by this verb. It describes 
the making of something fresh and 
new—notably the cosmos (1:1, 21; 2:3), 
humankind (1:27), the Israelite nation 
(Isa 43:1), and the future new creation 
(Isa 65:17). ● The heavens and the earth 
are the entire ordered cosmos. 

1:2 This verse gives the background for 
the summary in 1:1 and the detailed 
description in 1:3–2:3. God’s creative 
utterances bring order to the chaotic 
state of the universe. ● formless . . . 
empty (Hebrew tohu . . . bohu): This 
terse idiom means something like “wild 
and waste.” It sets a stark contrast to 
the fi nal ordered state of the heavens 
and the earth (1:1). ● deep waters 

The Creation (1:1–2:3)

The creation account in Genesis is foundational to the message of the entire Bible, not just 
of Genesis or the Pentateuch. Understanding the early chapters of Genesis is thus crucial to 
forming a biblical worldview.

This part of Genesis deals with fundamental questions: Who created the world, and for 
what purpose? Why is the world in its present condition? Genesis answers these questions, 
dispelling the idolatry that Israel had acquired from their pagan masters in Egypt. In the 
Promised Land, they would also be surrounded by people who believed in many false gods 
and worshiped created things rather than the Creator. Genesis taught Israel that the one true 
God created and has absolute authority over all things; he alone is worthy of worship.

Every worldview attempts to explain where the world came from, what is wrong with the 
world, and how it can be set right again. The creation account in Genesis teaches that as God 
made the world, it was “very good” (1:31). Through creation, God turned disorder into restful 
order and emptiness into the fullness of abundant life. In this environment, humans enjoyed 
unbroken fellowship with their Creator until their rebellion severed that fellowship and im-
planted evil in human hearts (ch 3; see chs 4–6). The world’s evil does not come from some 
defect in creation; God put the world under a curse because of human rebellion.

Since that fi rst rebellion, humans have been alienated from the Creator and no longer 
recognize his presence and authority. This alienation results in shame, fractured relationships 
with God and other humans, estrangement from the rest of creation, and death (3:7-19). 
Since that time, God has been working purposefully in history to restore humans to fellow-
ship with him, which he is doing through Jesus Christ. Restored humans are a new creation 
(Gal 6:15); through Jesus, eternal life is open to all and God will one day renew all things (see 
Isa 65:17-25; Rom 8:19-22). The whole cosmos will be made new (Rev 21:1).
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Ps 33:6-9
Prov 3:19; 8:22-31
Isa 40:26-28; 45:11-
12, 18-19
Jer 10:11-16
John 1:1-4
Rom 8:18-25
2 Cor 5:17
Col 1:15-20
Rev 4:11; 21:1-5
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RUNNING OUTLINES
The NLT text of each book includes 
a running outline to show how the 
sections of that book fi t together. 
The numbered top level of the 
outline matches the short outline 
in the book introduction. The 
second- and third-level headings 
describe the book’s structure in 
greater detail, down to the level of 
individual passages. These outlines 
follow the literary structure of the 
book, so they show how the author 
of the book thought about how the 
book was put together.

THEME NOTES
How does the NLT Study Bible 
explain the themes of  the Bible? 
Theme notes develop the main 
themes and topics that arise in 
each book. They are placed along-
side particularly relevant passages 
but go beyond the passage at hand 
and extend to other books of the 
Bible. References for further study 
are included in the margin.
   The topics in the theme notes 
have been chosen based on 
the major themes that occur in 
Scripture. They provide the fi rst steps in developing a biblical theology without attempting to 
formulate a specifi c doctrinal system (such as reformed, charismatic, or Baptist). Because of this, 
the theme notes are designed to make us think and will stretch us to consider the teaching of 
Scripture more fully, whatever our doctrinal background. 

PARALLEL PASSAGES
The NLT text indicates 
parallels with passages in 
other books. For example, the 
Gospel of Matthew has many 
parallels in Mark, Luke, and 
John. Similarly, the books of 
2 Samuel through 2 Kings 
have many parallels to the 
books of 1—2 Chronicles. The 
parallel references are use-
ful for making comparisons 
between different versions of 
the same events and gaining a 
deeper, fuller understanding 
of what was happening.



CROSS-REFERENCE SYSTEM
Some cross-reference systems are based on connections between 
individual words, without regard to whether there is any connec-
tion in meaning between the two verses or passages. With the 
NLT Study Bible, the cross-references relate to the meaning of the 
whole verse or passage, so the cross-references are always directly 
applicable.
   To compare specifi c ideas within a verse, the study notes at the 
bottom of the page often include cross-references for individual 
words and phrases, along with a brief explanation of the nature 
of the connection. 
   In the cross-reference system, parallel lines (//) show that a 
particular cross-reference is a parallel passage that describes the 
same events or says much the same thing. 
   An asterisk (*) is used to indicate where the NT quotes the OT. 

STUDY NOTES
Sometimes, readers look at a note in a 
study Bible to understand the meaning 
of a verse and fi nd themselves asking, 
“So what?” about a seemingly unrelated 
fact. The notes in the NLT Study Bible 
have been developed with the “So 
what?” test in mind—the editors’ goal 
is that the study notes will clearly help 
us as readers to understand the verse 
or passage better. 
   The notes focus on the meaning and 
message of Scripture, not just facts. This 
means that there are notes on words, 
phrases, sentences, verses, paragraphs, 
and whole sections. The editors have 
included historical and literary notes 
to help draw us into the world of the 
Bible and the context in which it was 
originally read and heard. 
   Also included in the study notes is 
the full NLT textual footnote apparatus,
which identifi es variations in the 
 Hebrew and Greek text as well as pro-
viding alternate translation possibilities. 
   Every excerpt from the NLT text is 
 easily identifi ed in bold italic type. 

PERSON PROFILES
The NLT Study Bible includes person 
profi les that describe the lives of the 
individuals who inhabit the pages of 
Scripture. Each of these people contrib-
utes signifi cantly to the story and mes-
sage of the Bible. Their lives instruct us 
with examples and counter-examples, 
and their stories help us better under-
stand the Bible, its world, and its mes-
sage. Their relationship with God, or 
lack of it, helps us to understand how 
we can have a relationship with God. 

wom en, they gave birth to chil dren who 
be came the he roes and fa mous war riors of 
an cient times.

 5The Lord ob served the ex tent of hu man 
wick ed ness on the earth, and he saw that 
ev ery thing they thought or imagined was 
consistently and to tal ly evil.  6So the Lord
was sor ry he had ever made them and put 
them on the earth. It broke his heart.  7And 
the Lord said, “I will wipe this hu man race I 
have ccre at ed from the face of the earth. Yes, 

4. THE AC COUNT OF NOAH S FAM ILY 
(6:9–9:29)
The Sto ry of  Noah
 9This is the ac count of Noah and his fam i ly. 
Noah was a righ teous man, the only dblame-
less per son liv ing on earth at the time, and 
he walked in close fel low ship with God. 
10Noah was the fa ther of three sons: Shem, 
Ham, and Ja pheth.

 11Now God saw that the earth had be-
come cor rupt and was filled with vi o lence. 

6:7
Deut 29:20
cbara’ (1254)

Ps 51:10

6:8
Exod 33:17

6:9
Job 1:1
Ezek 14:14
dtamim (8549)

Gen 17:1

6:11
Deut 31:29
Judg 2:19
Ezek 8:17

society and allow human wickedness 
to run its full course. Others think it 
means that God would withdraw his life-
giving breath from humans at an earlier 
age (ruakh, the Hebrew term for “spirit,” 
can also mean “breath”; see 6:17; 7:22; 
see also Ps 104:29-30). ● normal life span
will be no more than 120 years (literally 
his days will be 120 years): It is possible 
that this was a new restriction on the 
number of years individuals would 
generally be allowed to live (so the 
NLT). However, for generations after the 
fl ood, humans lived well beyond 120 
years (see, e.g., 11:10-26). An alternative 
interpretation sees this as a 120-year 
grace period before the arrival of the 
fl ood (see Jon 3:4; Matt 24:37-38; 1 Pet 
3:20; 2 Pet 2:5).

6:4 giant Nephilites (Hebrew nephilim):
The term may mean “fallen ones.” The 
context implies that they were the off-
spring of the “sons of God” and would 
be destroyed in the fl ood. Num 13:31-
33 uses the same term to describe other 
giants who were hostile toward God’s 

people and would also be destroyed 
(see also Deut 2:11, which connects the 
Anakite nephilim with another group 
called the rephaim).

6:5 everything they thought or imag-
ined (literally every intention of  the 
thoughts of  their hearts): In the OT, the 
heart is the core of volition, thought, 
and morality (see Prov 4:23). Wicked 
actions stem from a corrupt inner life. 
● consistently and totally evil: Strong 
language captures the pervasiveness, 
depth, and persistence of human wick-
edness. Human nature continued to be 
corrupt even after the fl ood (see 8:21).

6:6 the LORD was sorry: The extent 
of human wickedness made the Lord 
regret having created them (see also 6:7; 
cp. 1 Sam 15:11, 35). ● It broke his heart:
The evil in humanity’s heart (6:5) pained 
God greatly. Sending the fl ood was a 
heart-wrenching act on God’s part. 

6:7 wipe . . . from the . . . earth: As 
Adam and Eve were banished from 
the garden sanctuary (3:23), all of 

humankind would be expunged from 
God’s good creation. ● every living thing:
Human sin had so corrupted the earth 
that judgment fell on the animals and 
birds over which they had dominion 
(see 1:28 and note). The special role of 
humans in the created order (1:28-30) 
means that nature is affected by human 
moral choices (see 8:1; Job 38:41; Hos 
4:3; Rom 8:19-22).

6:8 Noah and his godly life stand in 
stark contrast to the sinfulness of the 
rest of the people.

6:9 the account: See note on 2:4 ● a
righteous man, the only blameless 
person: The text does not claim that 
Noah was without sin (see Rom 5:12-14). 
Noah’s righteousness and blamelessness 
came about because he walked in close 
fellowship with God. See also 7:1; 17:1; 
Heb 11:7.

6:11-13 See 6:5-7. ● violence (Hebrew 
khamas): Murder had especially cor-
rupted the line of Cain (4:8, 23-24).

NOAH (6:8-22)

Noah was the son of Lamech, a descendant of Seth (5:3-29). Lamech might have hoped that 
Noah (whose name means “rest” or “relief”) would ease the curse of hardship in working the 
ground (see note on 5:29). God used Noah to help relieve the world of evil.

God intended to destroy creation because of pervasive human wickedness (6:1-7; see Matt 
24:37-39; Luke 17:26-27), but he decided to preserve Noah (6:8). God gave Noah, a righteous 
and blameless man (6:9), precise instructions for building the ark in which only the eight peo-
ple of his family would be saved, along with every kind of creature (6:14–8:19). When Noah 
and his family fi nally emerged from the ark after the fl ood, Noah pleased God by building an 
altar and sacrifi cing burnt offerings. God promised that he would never again fl ood the whole 
earth or disrupt the sequence of the seasons, despite human sin (8:20–9:17). 

Noah’s sons were Shem, Ham, and Japheth. All the nations of the earth descended from 
them (9:18-19). When Noah became drunk on wine from his vineyard, his sons and their 
descendants were cursed or blessed in accord with how they responded to him (9:22-27). 
Noah lived for 950 years, including 350 years after the fl ood (9:28-29); he is an example of 
righteousness, obedience, courage, and faith (see Ezek 14:12-20; Heb 11:7; 2 Pet 2:5).
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Gen 5:28–10:1
1 Chr 1:4
Isa 54:9
Ezek 14:12-20
Matt 24:37-38
Luke 3:36; 17:26-27
Heb 11:7
1 Pet 3:20-21
2 Pet 2:5
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WORD STUDY SYSTEM  
The NLT Study Bible includes a word study system in the cross-reference column. Because the NLT 
is a dynamic translation, a particular word in Greek or Hebrew is not always translated the same 
way, but is translated in a manner that is appropriate for the context. This makes word studies 
richer and more productive, because the range of meaning for a particular Greek or Hebrew word 
becomes very clear, and it is easier to avoid common misunderstandings about what the words 
mean.
   There are word studies for 100 Hebrew words and 100 Greek words. For each word, the editors
have included enough occurrences to understand the range of meanings for that word. Each 
 occurrence is indicated in the NLT text with a superscript letter (a, b, c, etc.). The same super-
script letter occurs in the cross-reference column under that verse. After the superscript letter the 
Hebrew or Greek word is given, followed by a reference number that matches the glossary at the 
back and many widely-available study tools, such as Strong’s Concordance. On the next line is a 
chain-reference link to the next highlighted occurrence of the word. The word study system thus 
opens up a whole world of Greek and Hebrew word study. 



the city?” they asked. “Get them out of this 
place—your sons-in-law, sons, daugh ters, or 
any one else.  13For we are about to de stroy 
this city com plete ly. The out cry against this 
place is so great it has reached the Lord,
and he has sent us to de stroy it.”

 14So Lot rushed out to tell his daugh ters’ 
fiancés, “Quick, get out of the city! The 
Lord is about to de stroy it.” But the young 
men thought he was only jok ing.

 15At dawn the next morn ing the an gels 
be came insistent. “Hur ry,” they said to Lot. 
“Take your wife and your two daugh ters 
who are here. Get out right now, or you will 
be swept away in the de struc tion of the 
city!”

 16When Lot still hes i tat ed, the an gels 
seized his hand and the hands of his wife 
and two daugh ters and rushed them to 
safe ty out side the city, for the Lord was 
mer ci ful.  17When they were safe ly out of 
the city, one of the an gels or dered, “Run 
for your lives! And don’t look back or stop 
any where in the val ley! Es cape to the moun-
tains, or you will be swept away!”

 18“Oh no, my lord!” Lot begged.  19“You 
have been so gra cious to me and saved my 
life, and you have shown such great kind-
ness. But I can not go to the moun tains. 
Di sas ter would catch up to me there, and 
I would soon die.  20See, there is a small vil-
lage near by. Please let me go there in stead; 

don’t you see how small it is? Then my life 
will be saved.”

 21“All right,” the an gel said, “I will grant 
your re quest. I will not de stroy the lit tle 
vil lage.  22But hur ry! Es cape to it, for I can 
do noth ing un til you ar rive there.” (This ex-
plains why that vil lage was known as Zoar, 
which means “lit tle place.”)

 23Lot reached the vil lage just as the sun 
was ris ing over the ho ri zon.  24Then the 
Lord rained down fire and burn ing sul fur 
from the sky on Sod om and Go mor rah. 
25He ut ter ly de stroyed them, along with the 
oth er cit ies and vil lag es of the plain, wip ing 
out all the peo ple and ev ery bit of veg e ta-
tion.  26But Lot’s wife looked back as she was 
fol low ing be hind him, and she turned into 
a pil lar of salt.

 27Abra ham got up ear ly that morn ing and 
hur ried out to the place where he had stood 
in the Lord’s pres ence.  28He looked out 
across the plain to ward Sod om and Go mor-
rah and watched as col umns of smoke rose 
from the cit ies like smoke from a fur nace.

 29But God had lis tened to Abra ham’s re-
quest and kept Lot safe, re mov ing him from 
the di sas ter that en gulfed the cit ies on the 
plain.

Lot and His Daugh ters
 30Af ter ward Lot left Zoar be cause he was 
afraid of the peo ple there, and he went to 
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19:22
Gen 13:10

19:24
Luke 17:29
Jude 1:7

19:25
Deut 29:23
Isa 13:19
Lam 4:6
2 Pet 2:6

19:26
Gen 19:17
Luke 17:32

19:27
Gen 18:22

19:28
Rev 9:2

19:29
Deut 7:8; 9:5
2 Pet 2:7-8

19:30
Gen 13:10

59   .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  . G E N E S I S  1 9 : 3 0

19:14 Lot’s warning words were not 
taken seriously because of his hypocrisy. 
It seemed that there would not be even 
ten righteous people in the city. 

19:15-23 Lot escaped judgment by 
God’s grace, but his heart was still in 
Sodom. Israel would forever remember 
Lot as lingering, halting, and being 
dragged to safety by angels. The Lord 

mercifully spared Lot for Abraham’s 
sake (18:23; 19:29). Lot deserved judg-
ment for his way of life, but he was a 
believer at heart and the Lord rescued 
him (2 Pet 2:7-8). ● Lot is not alone 
in his confl icted lifestyle. Countless 
believers fall in with a corrupt world 
rather than fl ee a doomed society. 
God’s people, living in a pagan world, 
must remain separate (1 Jn 2:15-17). 
The corrupt world system awaits God’s 
coming judgment, which will be far 
greater than the destruction of Sodom 
and Gomorrah (Matt 11:23-24).

19:18-22 Lot demanded a concession 
from the angels even after he was 

 delivered. He wanted to live in the 
small town of Zoar (little place).

19:23-25 Cp. Luke 17:29. The eruption 
of Vesuvius and the destruction of Pom-
peii in 79 AD, as well as recent natural 
disasters, show how quickly a thorough 
catastrophe like this could happen.

19:26 looked back: The verb indicates 
prolonged, intense gazing toward the 
world she loved, not a curious glance 
(15:5; Exod 33:8; Num 21:9; 1 Sam 
2:32; cp. Exod 3:6). Lot’s wife was too 
attached to Sodom to follow God’s call 
of grace, so she was included in the 
judgment as she lingered on the valley 
slopes. Christ’s return to judge the world 
will be as sudden and devastating as the 
destruction of Sodom (Luke 17:32-37). 
Those who crave the life of this wicked 
world will lose this world and the next.

19:29 God honored Abraham’s interces-
sion (cf. 18:23-32), but Lot’s entire world 
was gone because he lived by instinct 
and desire, not by faith in God. He 
could no longer live in the good land he 
selfi shly chose for himself (13:10-13; cp. 
Matt 16:26; 2 Cor 5:7).

19:30-38 The poverty of the cave 
contrasts with the wealth Lot shared 
with Abram and the good life he lived 
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The Destruction of Sodom and 
Gomorrah (18:16–19:38). The two angels 
apparently traveled, as shown, from 
Abraham’s camp at the OAKS OF MAMRE
to destroy SODOM and GOMORRAH. Lot and 
his daughters took refuge at ZOAR, then 
moved eastward into the mountains 
of MOAB. Lot fathered two sons by his 
daughters; the two sons became the 
nations of MOAB (see Num 21:10-20; 
22:1–25:3; Deut 23:3, 6; Judg 3:12-30; 
Ruth 1:1-6) and AMMON (see Num 21:24; 
Deut 2:19-37; 23:3; Judg 10:6–12:3; 1 
Sam 10:27–11:11).
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And God saw that it was good.  11Then 
God said, “Let the land sprout with 
veg e ta tion—ev ery sort of seed-bearing 
plant, and trees that grow seed-bearing 
fruit. These seeds will then pro duce the 
kinds of plants and trees from which 
they came.” And that is what hap pened. 
 12The land pro duced veg e ta tion—all 
sorts of seed-bearing plants, and trees 
with seed-bearing fruit. Their seeds 
produced plants and trees of the same 
kind. And God saw that it was good.

 13And evening passed and morn ing 
came, marking the third day.

Day Four: Sun, Moon, Stars
 14Then God said, “Let lights ap pear in the 

sky to sep a rate the day from the night. 
Let them be signs to mark the sea sons, 

days, and years.  15Let these lights in 
the sky shine down on the earth.” And 
that is what hap pened.  16God made two 
great lights—the larg er one to gov ern 
the day, and the small er one to gov ern 
the night. He also made the stars.  17God 
set these lights in the sky to light the 
earth,  18to gov ern the day and night, and 
to separate the light from the dark ness. 
And God saw that it was good.

 19And evening passed and morn ing 
came, marking the fourth day.

Day Five: Birds, Fish
 20Then God said, “Let the wa ters swarm 

with fish and oth er elife. Let the skies 
be filled with birds of ev ery kind.”  21So 
God cre at ed great sea crea tures and 
ev ery liv ing thing that scurries and 

1:10
Ps 33:7; 95:5

1:11
Gen 2:9
Ps 104:14
Matt 6:30

1:14
Ps 74:16; 104:19

1:15
Gen 1:5

1:16
Ps 8:3; 19:1-6; 
136:8-9
1 Cor 15:41

1:18
Jer 33:20, 25

1:20
Gen 2:19
Ps 146:6
enepesh (5315)

Gen 2:7

1:21
Ps 104:25-28
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(Hebrew tehom): Some scholars say this 
alludes to the Mesopotamian goddess 
Tiamat (representing chaos), but Genesis 
views tehom as inhospitable chaos, not 
as a deity or goddess that God engaged 
in cosmic battle. ● the Spirit of  God: 
God directly superintended the creation 
process.

1:3-13 In the fi rst three days, God 
formed the chaos into a habitable world.

1:3 Then God said: Nothing in Gen 1 is 
created apart from God’s powerful word 
(cp. Ps 33:6, 9). ● “Let there be . . . ,” 
and there was: God’s command enacted 
his will to create the world. God is not 
a part of creation or limited by it; he is 
the supreme ruler over everything (cp. 
Neh 9:6). 

1:4 Light is antithetical to chaotic dark-
ness (1:2); the light is declared good but 
the darkness is not (cp. John 1:5). God 
is the source of this light (cp. 1:14-19). 
God separated the light, as he did water 

(cp. 1:6-8), by his creative word. Light 
is associated with life and blessing (Job 
38:19-20; Ps 19:1-6; 97:11; 104:19-20; 
Isa 60:19-20) and sets a boundary on 
the darkness that would destroy cosmic 
order. Darkness often typifi es terror, 
death, and evil (see 15:12; Job 18:6, 18; 
Ps 88:12; Eph 5:11-12; 1 Jn 1:5).

1:5 God called (or named): To name 
something is to exercise authority over 
it (see also 2:19-20). ● day: The Hebrew 
yom can refer to daylight (1:5a), to a 
24-hour period (1:5b), or to an unspeci-
fi ed time period (2:4b, “When,” literally 
in the day; cp. Exod 20:8-11). ● evening 
. . . morning: The Hebrew day began 
at sundown, just as the fi rst day began 
with darkness and brought the fi rst 
morning light.

1:6-8 The creation account describes 
the appearance of things from a human 
perspective. The sky is viewed as a 
shiny dome that is a buffer between 

two collections of water (cp. Job 37:18; 
Ezek 1:22). In the ancient Near East, the 
cosmos was understood as a three-tier 
system, with rain originating from the 
outermost tier (see 7:11-12 and note). 

1:9-10 Let the waters . . . fl ow together: 
Other ancient cultures viewed the sea 
as a hostile force. Genesis shows God as 
further restraining chaos (see note on 
1:2) by prescribing specifi c boundaries 
for the sea. The fl ood—an act of God’s 
judgment (6:7)—undid these boundaries 
and returned the earth to chaos (7:1-24).

1:14-31 On days 4–6, God fi lled the 
domains that had been formed during 
days 1–3 (1:3-13).

1:14 Let them . . . mark the seasons, 
days, and years: The movement of the 
heavenly bodies defi ned Israel’s liturgical 
calendar, whose roots in creation gave 
a sacred timing to Israel’s festivals and 
celebrations (see Exod 23:15; Lev 23:4).

1:16 In the surrounding pagan cultures, 
the two great lights were worshiped 
as deities, but in Genesis they serve 
God and humanity (see Ps 136:7-9; 
Jer 31:35). The sun and moon are not 
named; they are simply called the larger 
one and the smaller one. Not including 
their names may have reminded Israel 
that they were not gods. ● govern: Cp. 
1:26, 28; Ps 136:9. ● the stars: The starry 
heavens testify to God’s creative power 
as they proclaim his glory (Ps 19:1; 
148:3). They do not predict the future, 
as Israel’s neighbors believed (see Jer 
10:2).

1:21 Contrary to the pagan idea that 
the great sea creatures were co-eternal 
with God, Genesis states that God cre-
ated them and is sovereign over them. 
The Hebrew word tanninim (“creatures”) 
elsewhere refers to crocodiles (Ezek 
29:3), powerful monsters (Jer 51:34), or 
the sea creature, Leviathan (Isa 27:1; cp. 
Job 41:1-34).
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The Structure of the 
Creation Account 
(1:1–2:3). God transformed 
chaos into the present 
cosmos. In the first three 
days, he transformed the 
formless void into the 
structured universe —the 
HEAVENS (outer space), the  
WATER and SKY, and the EARTH 
(cp. Exod 20:11; Ps 135:6). 
In the second three days, 
he populated each empty 
realm. The seventh day 
(2:1-3) stands apart: As God’s 
day of rest, it provides the 
weekly pattern for human 
activity (Exod 20:8-11; 31:12-
17) and speaks of the rest 
that God promised to those 
who live by faith in him (see 
Heb 3:7–4:11).

VISUAL AIDS 
If a picture is worth 
a thousand words, 
the NLT Study Bible 
has tens of thou-
sands of words’ 
worth of visual 
information. These 
visual aids include 
maps, timelines, 
illustrations, charts, 
and diagrams.

MAPS
Maps throughout the 
study materials visualize 
the events and places 
mentioned in the text 
of Scripture.

CHARTS
Charts organize textual 
information into a form 
that is easy to under-
stand quickly. 



will die.  18But I will con firm my cov enant 
with you. So en ter the boat—you and your 
wife and your sons and their wives.  19Bring 
a pair of ev ery kind of an i mal—a male and a 
fe male—into the boat with you to keep them 
alive dur ing the flood.  20Pairs of ev ery kind 
of bird, and ev ery kind of an i mal, and ev ery 
kind of small an i mal that scurries along the 
ground, will come to you to be kept alive. 

pour down on the earth. And it will rain 
for for ty days and for ty nights, un til I have 
wiped from the earth all the liv ing things I 
have cre at ed.”

 5So Noah did ev ery thing as the Lord com-
mand ed him.

 6Noah was 600 years old when the flood 
cov ered the earth.  7He went on board the 
boat to es cape the flood—he and his wife 

1 Pet 3:20

7:2
Lev 11:1-47
Deut 14:3-20
Ezek 44:23

7:4
Gen 6:7, 13

7:6
Gen 5:32

7:7
Gen 6:18

6:14 a large boat: Traditionally ren-
dered an ark, this was a long rectangu-
lar barge designed for survival, not for 
navigation. The Hebrew word tebah is 
used again only of the basket in which 
the baby Moses was fl oated on the Nile 
(Exod 2:3, 5). ● cypress wood: Or gopher
wood. It is not clear what kind of wood 
this was. It was possibly from a conifer, 
such as cypress.

6:15 The ark’s dimensions: Hebrew 
300 cubits [138 meters] long, 50 cu-
bits [23 meters] wide, and 30 cubits
[13.8 meters] high. This fl oating barge 
displaced around 43,300 tons of water.

6:16 An 18-inch opening (Hebrew an
opening of  1 cubit [46 centimeters]) be-
low the roof encircled the boat, provid-
ing light and air. ● Noah was to build a 
door and God would close it (7:16). God 
was the captain of this peculiar boat 

with no sail or rudder. God also brought 
the animals to Noah (6:20).

6:17 cover the earth with a fl ood: Some 
propose that the fl ood might only have 
covered the ancient Near East as it was 
known to Noah or Moses. However, 
the fl ood’s stated purpose—to destroy 
every living thing that breathes (see also 
6:7, 11-13; 7:1, 4, 18-23; 8:21)—and its 
effect of undoing creation (see notes on 
1:9-10; 7:11-12) suggest that the fl ood 
covered the entire planet (see also 1 Pet 
3:20; 2 Pet 2:5; 3:6).

6:18 This fi rst explicit mention of a 
covenant in the Bible refers to the 
unilateral pact that God made with hu-
mankind and the world after the fl ood 
(see 9:9, 11, 14-17).

6:19-20 God’s instructions to Noah 
repeat the language of creation (every 
kind, cp. 1:24). ● a male and a female:

These animals would procreate and 
repopulate the earth after the fl ood.

7:2 of  each animal I have approved for 
eating and for sacrifi ce (literally of  each 
clean animal; similarly in 7:8): In addi-
tion to the animals that were to repopu-
late the earth, these “clean” animals 
were for food and for Noah’s sacrifi ce 
after the fl ood (8:20-21). This passage 
does not use the precise technical lan-
guage that is found in the regulations 
concerning “clean” and “unclean” given 
to Israel at Sinai (see Lev 11:1-47; Deut 
14:3-12), but the underlying concept 
is the same (perhaps God revealed it 
directly to Noah). 

7:4 The number forty is often associ ated 
with affl iction, trial, or punishment (see 
Exod 16:35; Judg 13:1; 1 Kgs 19:8; Ezek 
4:6; Jon 3:4; Matt 4:2; Acts 1:3).

7:6 covered the earth: See note on 6:17.

Noah’s Ark (6:14-16). An ark built to the dimensions specified in Genesis would have been immense. Its ratio of length to 
width (6 to 1) is the most stable known and is used for the design of modern tankers and freight-hauling ships. The ark was 
able to carry 20,000 tons of cargo; the required number of young adult land animals would have occupied less than half of 
the available space. The design given was perfect for the ark’s function.
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ILLUSTRATIONS
Illustrations help visualize 
objects that might be diffi cult 
to imagine without a picture. 
For example, the illustration of 
Noah’s Ark on p. 35 shows just 
how big that fl oating storage 
box was and how much it was 
able to hold.

TIMELINES
Timelines show when in 
history various events took 
place and how they relate 
to other events in the 
Bible and in the surround-
ing world. The Bible is a 
record of history, and it is 
fascinating and stimulat-
ing to see just how the 
events of the Bible fi t into 
recorded history as known 
from the surrounding 
cultures.

DIAGRAMS
Diagrams organize information 
visually in order to show relation-
ships. For example, the genealogy 
of Terah, Abraham’s father, on 
p. 45 helps sort out the relation-
ships among many of the people 
who play a role in the book of 
Genesis.

the throne of Is ra el, and you will rule over 
all that your heart de sires.  38If you lis ten to 
what I tell you and fol low my ways and do 
what ev er I con sid er to be right, and if you 
obey my de crees and com mands, as my ser-
vant Da vid did, then I will al ways be with 
you. I will es tab lish an en dur ing dy nas ty 
for you as I did for Da vid, and I will give Is-
ra el to you.  39Be cause of Sol o mon’s sin I will 
pun ish the de scen dants of Da vid—though 
not for ev er.’ ”

 40Sol o mon tried to kill Jer o bo am, but he 
fled to King Shi shak of Egypt and stayed 
there un til Sol o mon died.

Summary of  Solomon’s Reign
1 Kgs 11:41-43 // 2 Chr 9:29-31
 41The rest of the events in Sol o mon’s reign, 
in clud ing all his deeds and his wis dom, are 

re cord ed in The Book of the Acts of Sol o-
mon. 42Sol o mon ruled in Je ru sa lem over all 
Is ra el for for ty years.  43When he died, he 
was bur ied in the City of Da vid, named for 
his fa ther. Then his son Re ho bo am be came 
the next king.

2. THE EARLY DIVIDED KINGDOM 
(12:1–16:14)
The Division of  the Nation (12:1-24)
The Northern Tribes Revolt
1 Kgs 12:1-20 // 2 Chr 10:1-19

12  Re ho bo am went to She chem, where 
all Is ra el had gath ered to make him 

king.  2When Jer o bo am son of Ne bat heard 
of this, he re turned from Egypt, for he had 
fled to Egypt to es cape from King Sol o mon. 
3The lead ers of Is ra el sum moned him, and 
Jer o bo am and the whole as sem bly of Is ra el 

11:38
2 Sam 7:11, 27

11:40
1 Kgs 14:25
2 Chr 12:2

11:41-43
//2 Chr 9:29-31

12:1-24
//2 Chr 10:1–11:4

12:1
Judg 9:1, 6
2 Chr 10:1
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11:38 an enduring dynasty: Jeroboam 
had a great opportunity. God promised 
that if he was faithful and obedient to 
the Lord, his kingdom would be strong 
and long-lasting. However, he departed 
from God (12:25-33; 14:10-18) and set 
Israel on a destructive spiritual path 
(2 Kgs 17:21-23).

11:39 David’s descendant, Jesus, would 
later inherit his rightful throne, as 
stipulated in God’s promises to David 
(2 Sam 7:13, 16-19; Ps 89:35-37), Abra-
ham (Gen 17:1-8; Luke 1:67-79), and 
Judah (Gen 49:10). He has established 
a new covenant with God’s people, and 
he will reign forever (Jer 31:31-36; Ezek 
37:22-28; 2 Cor 3:6).

11:40 Solomon, probably aware of im-

pending diffi culty, tried to kill Jereboam.
● King Shishak of  Egypt later invaded 
Judah during the reign of Solomon’s 
son Rehoboam (14:25-26).

11:41-43 The brief closing summary of 
Solomon’s reign and death is similar to 
that of his father David (2:10-12). These 
summaries provide a typical formula 
for the accounts of succeeding kings. 
● The Book of  the Acts of  Solomon 
was likely kept in a prophetic center 
or in palace and Temple archives. It 
served as a source of information for 
the author of Kings but is now lost (cp. 
14:19, 29). ● Solomon reigned from 971 
to 931 BC.

12:1 Shechem, located in the heart of 
territory belonging to the northern 

tribes, had been a strategic site and 
religious center since the pre-Israelite 
occupation of Canaan (Gen 12:6-7; 
33:18-20), and it became important in 
Israel as a Levitical city and a city of ref-
uge (Josh 20:7; 21:20; 24:1). Rehoboam
knew that if he wanted to be king over
a united kingdom, he would need the 
approval and support of the politically 
and religiously strong northern tribes. 
Shechem later became the provisional 
capital of the northern kingdom (12:25). 
● Rehoboam reigned from 931 to 913 BC
(see timeline, p. 000).

12:2 he returned from Egypt: As in Greek 
version and Latin Vulgate (see also 2 Chr 
10:2); Hebrew reads he lived in Egypt.
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Israel and Judah, 935–903 BC (11:41–15:34). Each king’s regnal years are numbered according to his own system of ac-
counting (see “OT Chronology: Israel’s Monarchy,” p. 0000). Each king’s line on the chart runs from the beginning of the year 
in which his accession occurred to the end of the year in which he died. ● SOLOMON’s fortieth and final regnal year began in 
the fall (the month of Tishri) of 931 BC; his death and the division of the kingdom occurred sometime prior to the spring (the 
month of Nisan) of 930 BC. ● The reign of JEROBOAM I started after that of REHOBOAM, but Jeroboam’s first regnal was counted 
from the previous spring. ● Pharaoh SHISHAK of Egypt invaded JERUSALEM during Rehoboam’s fifth regnal year (see 14:25-28).

11-1 Kings.indd 598-599 5/1/2007 9:46:07 AM

still liv ing.  29Mean while, Abram and Na hor 
both mar ried. The name of Abram’s wife 
was Sa rai, and the name of Na hor’s wife 
was Mil cah. (Mil cah and her sis ter Is cah 
were daugh ters of Na hor’s broth er Ha ran.) 
 30But Sa rai was un able to be come preg nant 
and had no chil dren.

 31One day Te rah took his son Abram, his 
daughter-in-law Sa rai (his son Abram’s wife), 
and his grand son Lot (his son Ha ran’s child) 
and moved away from Ur of the Chal de ans. 
He was head ed for the land of Ca naan, but 
they stopped at Ha ran and set tled there. 
 32Te rah lived for 205 years and died while 
still in Ha ran.

The Call of  Abram (12:1-9)

12 The Lord had said to Abram, “Leave 
your na tive coun try, your rel a tives, 

and your fa ther’s fam i ly, and go to the jland 
that I will show you.  2I will make you into a 
great na tion. I will kbless you and make you 
fa mous, and you will be a bless ing to oth ers. 
 3I will bless those who bless you and curse 
those who treat you with con tempt. All the 
fam i lies on earth will be blessed through 
you.”

 4So Abram de part ed as the Lord had in-
struct ed, and Lot went with him. Abram 
was seventy-five years old when he left Ha-
ran.  5He took his wife, Sa rai, his neph ew Lot, 

12:1
Gen 15:7
*Acts 7:3
Heb 11:8
j’erets (0776)

Gen 13:17

12:2
Gen 13:16; 15:5; 17:4; 
18:18; 22:17
Zech 8:13
kbarak (1288A)

Gen 49:28

12:3
Gen 22:18; 26:4
Exod 23:22
Acts 3:25
*Gal 3:8

12:4
Gen 11:26, 31
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main city of Sumer in Mesopotamia 
near the mouth of the Persian Gulf. 
The family had moved there perhaps 
generations before the call. Their ances-
tral home (“native country,” 12:1) was 
apparently near Haran, in the region 
of the descendants of Shem (11:10-26); 
thus they settled there when they left Ur 
(11:31) and were later described as “Ara-
maeans” (Deut 26:5) ● land of his birth:

sovereignty of God, who miraculously 
gives children to barren women (see also 
1 Sam 1:2; 2:5; Ps 113:9; Isa 54:1).

11:31 Terah took: The text is clear 
that Abram’s departure from Ur was 
prompted by God’s calling (see note on 
11:28), but the event is described from 
Terah’s perspective, in keeping with 
the patriarchy of ancient Near Eastern 

and be a blessing (see note on 12:2). 
Each directive is followed by three 
promises conditioned upon obedience.

12:1 Abram knew that he should leave, 
but he did not know where he was go-
ing. Obedience required faith.

12:2 and you will be a blessing (or so 
that you will be a blessing): This clause 
is a command in Hebrew, but it is also 
a promise conditioned upon Abram’s 
obedience to God’s command (12:1): 
“Go . . . so that you will be a blessing. Be 
a blessing, so that I can bless and curse 
others.” ● make you famous (literally 
make your name great): Abram received 
the fame sought by the builders of 
Babel (see 11:4 and note).

12:3 Based on Abram’s obedience to the 
command to be a blessing (12:2), God 
gave him three more promises. ● those 
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Terah’s Family (11:27-30) 
to four generations. See 
profiles for ABRAHAM (p. 46), 
SARAH (p. 55), LOT (p. 58), 
ISHMAEL (p. 53), ISAAC (p. 63), 
REBEKAH (p. 69), ESAU (p. 71), 
JACOB (p. 76), LEAH (p. 79), 
and RACHEL (p. 78).
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T H E  B O O K  O F

ENESIS
Genesis is the book of beginnings—of the universe and of 
humanity, of sin and its catastrophic effects, and of God’s 
plan to restore blessing to the world through his chosen 
people. God began his plan when he called Abraham and 
made a covenant with him. Genesis traces God’s promised 
blessings from generation to generation, to the time of 
bondage and the need for redemption from Egypt. It lays the 
foundation for God’s subsequent revelation, and most other 
books of the Bible draw on its contents. Genesis is a source 
of instruction, comfort, and edifi cation.

SETTING
When Genesis was written, the children of Israel had been slaves in Egypt 
for 400 years. They had recently been released from bondage and guided 
through the desert to meet the Lord at Mount Sinai, where he had estab-
lished his covenant relationship with them and had given them his law 
through Moses. Israel was now poised to enter the Promised Land and 
receive the inheritance that God had promised Abraham.

While enslaved in Egypt, the Israelites had adopted many pagan ideas 
and customs from their Egyptian masters (e.g., Exod 32:1-4). They were 
infl uenced by false concepts of God, the world, and human nature (e.g., 
Exod 32), and were reduced to being slaves rather than owners and  
managers of the land. Perhaps they had forgotten the great promises that 
God had made to Abraham, Isaac, and Jacob, or perhaps they had con-
cluded that the promises would never be fulfi lled.

Before entering the Promised Land, the Israelites needed to understand 
the nature of God, his world, and their place in it more clearly. They needed 
to embrace their identity as descendants of Abraham, Isaac, and Jacob. 

Genesis provided the needed understanding.
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 The Ancient Near East, about 2100 BC. Humanity 
spread out from the mountains of URARTU (ARARAT) and 
populated the early centers of civilization. By the time 
of the patriarchs (Abraham, Isaac, and Jacob), many of 
the cities were ancient.
ASSHUR 2:14; 10:22; 25:3; 25:18
ASSYRIA 10:11
BABYLON (BABEL), BABYLONIA 10:9-10; 11:1-9; 14:1, 9
CANAAN 9:18-27; 10:18-19; 12:5-10
DAMASCUS 14:15; 15:2
EGYPT 12:10–13:1; 15:18; 37:28-36; 39:1–50:26
ELAM 10:22; 14:1; 14:9
ERECH 10:10; Ezra 4:9
HAMATH 10:18; 2 Sam 8:9-10; 2 Kgs 14:28; 23:33
HARAN 11:26-32; 12:4-5; 27:43; 28:10; 29:4; Acts 7:2-4
SUSA Ezra 4:9; Neh 1:1; Esth 1:2; Dan 8:2
UR 11:28; 11:31; 15:7; Neh 9:7
URARTU (ARARAT) 8:4



SUMMARY
Genesis traces God’s work to overcome with blessing the curse that came on   
humankind because of sin. The book arranges family traditions, genealogies, 
historical events, and editorial comments into a single, sustained argument.

Every section but the fi rst has the heading, “This is the account” (or These 
are the generations; Hebrew toledot); each of the toledot sections explains the 

history of a line of descent. In each case, a dete-
rioration of well-being is followed by an increas-
ing focus on God’s plan to bless the world. This 
plan is the basis for God’s covenant with his 
people; as the blessing develops, the covenant 
is clarifi ed. By the end of the book, the reader 
is ready for the fulfi llment of the promises in 
Israel’s redemption from bondage (see Exodus).

The fi rst section (1:1–2:3) does not have the 
toledot heading, and logically so—it is the ac-
count of creation “in the beginning” (1:1). The 
work of creation is wrapped in God’s approval 
and blessing as he fulfi lls his plan. 

The next section (2:4–4:26) focuses on the 
creation of human life (2:4-25) and traces what 
became of God’s creation because of Adam’s 
and Eve’s sin (3:1-13), the curse on their sin 
(3:14-24), and the extension of sin to their 
descendants (4:1-24). Humanity no longer en-
joyed God’s rest; instead, they experienced guilt 
and fear. So they fl ed from God and developed 
a proud civilization. 

Independence from God resulted in the 
downward drift of human life (5:1–6:8). The 
genealogy of 5:1-32 begins by recalling that 
human beings were made in God’s image and 
were blessed by him (5:1-2). As the genealogy 
is traced, the death of each generation reminds 
the reader of the curse, with Enoch provid-
ing a ray of hope that the curse is not fi nal. In 
6:1-8, we learn that God regretted having made 
humans and decided to judge the earth. Noah, 
however, received God’s favor and provided a 
source of hope (5:29; 6:8).

The next section (6:9–9:29) brings the curse 
of judgment through the fl ood followed by 

blessing in a new beginning. A renewed creation began, purged of the 
abominable evil that had invaded and ruined the human race.

The world’s population expanded into various nations (10:1–11:9) whose 
people were bent on disobedience. The population of the earth by Shem, 

TIMELINE

2166 / 1990 BC*
Abraham is born

2091 / 1915 BC

Abraham moves to 
Canaan

2080 / 1904 BC

Ishmael is born

2066 / 1890 BC

Sodom and Gomorrah 
are destroyed, 
Isaac is born

2006 / 1830 BC

Jacob and Esau are born

1898 / 1722 BC

Joseph is sold into 
slavery

1885 / 1709 BC

Joseph begins 
governing Egypt

1876 / 1661 BC

Jacob moves to Egypt

1446 / 1270 BC

Israel leaves Egypt 
(the Exodus), moves to 
Mount Sinai

1406 / 1230 BC

Israel enters Canaan

*  The two dates harmonize 
with the traditional “early” 
chronology and a more 
recent “late” chronology of  
the Exodus. All dates are 
approximate. Please see 

“Chronology: Abraham to 
Joshua,” p. 118.

OUTLINE

1:1–2:3
Creation

2:4–4:26
What Happened to the 
Creation

5:1–6:8
The Account of  Adam’s 
Descendants

6:9–9:29
The Account of  Noah’s 
Family

10:1–11:9
The Account of  Noah’s Sons

11:10-26
The Account of  Shem’s 
Descendants

11:27–25:11
The Account of  Terah’s 
Descendants

25:12-18
The Account of  Ishmael’s 
Descendants

25:19–35:29
The Account of  Isaac’s 
Descendants

36:1–37:1
The Account of  Esau’s 
Descendants

37:2–50:26
The Account of  Jacob’s 
Descendants



Ham, and Japheth seemed fruitful (10:1-32), but the nations were 
divided by languages and boundaries (10:5, 20, 31). Because of their 
rebellion, God dispersed them to prevent greater wickedness (11:1-9). 

After the chaos of the scattered nations, 11:10-26 brings the focus to 
Abram, through whom God chose to bring blessing to all. The rest of 
the book (11:27–50:26) tells of God’s blessing Abram and his descen-
dants. God fi rst made a covenant with Abram (11:27–25:11), promising 
him a great nation, land, and name. As time went on, God made the 
specifi c terms of the covenant clearer, and Abram’s faith grew deeper. 

In each generation, Genesis gives a brief account of the families 
that are not Israel’s ancestors before turning to the line of Israel. After 
briefl y reporting what became of Ishmael (25:12-18), Genesis traces in 
detail what happened to Isaac and his family (25:19–35:29).

True to the pattern of the book, Esau’s line (Edom) is dealt with 
briefl y (36:1–37:1) before the chosen line of Jacob the heir. The fi nal 
section (37:2–50:26) concerns Jacob’s family, centering on the life 
of Joseph. In the land of Canaan, the family became corrupt under 
Canaanite infl uence to the point of beginning to merge with them 
(ch 38). To preserve the line of blessing, God sent the family into 
Egypt where they could fl ourish, remain separate (43:32; 46:34), and 
become a great nation. The book closes with the promise of the Lord’s 
coming to rescue his people from Egypt (50:24-26).

AUTHORSHIP
Both Scripture and tradition attribute the Pentateuch (Genesis—Deu-
teronomy) to Moses. No one was better qualifi ed than Moses to have 
written this book. Since he was educated in all the wisdom of the Egyp-
tians (Acts 7:22), he had the literary skills to collect and edit Israel’s 
traditions and records and to compose this theological treatise. His 
unique communion with God gave him the spiritual illumination, un-
derstanding, and inspiration needed to guide him. He had good reason 
to write this work—to provide Israel with the theological and historical 
foundation for the Exodus and the covenant at Sinai, and to establish 
the new nation in accord with the promises made to their ancestors.

Most scholars, however, do not accept that Moses wrote Genesis. The 
prevailing critical view, called the Documentary Hypothesis, is that Genesis 
was compiled from various sources by different groups of people. In 
such approaches, there is seldom a word about divine revelation or 
inspiration. For those who understand the Bible as God’s inspired word, 
such theories often seem unnecessarily complicated and conjectural. 
Genesis can be understood much more straightforwardly as the product 
of Moses’ genius under God’s inspiration with later editorial adjust-
ments. (See further “Introduction to the Pentateuch: Authorship,” p. 12).

COMPOSITION
Biblical scholars of all stripes have always acknowledged that vari-
ous sources were used in writing Genesis and other historical texts in 
the Bible (such as Kings and Luke). Moses used collections of fam-
ily records, oral traditions, ancient accounts of primeval events, and 
 genealogies to write Genesis. Those sources could have been incorpo-
rated as received, or the author may have changed their style and word-
ing, stitching them together with additional material for the particular 
purpose of tracing the foundations of Israelite faith.

“God rested on the 
seventh day from 

all his work that he 
had done. And he 

blessed the seventh 
day. . . .” And we 
ourselves will be a 

“seventh day” when 
we shall be filled 
with his blessing 

and remade by his 
sanctification. . . . 
Only when we are 

remade by God 
and perfected by a 
greater grace shall 

we have the eternal 
stillness of that rest 

in which we shall 
see that he is God.

ST. AUGUSTINE
City of  God, sec. 22.30
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Genesis also includes passages and expressions that are obviously 
later editorial glosses. Some sections (such as the list of Edomite kings, 
36:31-43) could have been added during the early days of the monar-
chy. There is no confl ict in saying that Genesis was authored by Moses 
and augmented by subsequent editors whose work was guided by the 
Holy Spirit. Given these considerations, conservative scholars fi nd it 
plausible that the biblical material accurately records actual events.

LITERARY CHARACTER
Genesis includes various types of literature. Several suggestions have 
been made as to the nature of the materials.

Myth. Mythological literature explains the origins of things symboli-
cally through the deeds of gods and supernatural creatures. For ancient 
peoples, myths were beliefs that explained life and reality. Whole 
systems of ritual activities were developed to ensure that the forces of 
fertility, life, and death would continue year by year. Some of these 
rituals gave rise to cult prostitution (see 38:15, 21-22). 

It would be very diffi cult to classify the material in Genesis as myth. 
Israel had one God, not a multitude. The nation of Israel had a begin-
ning, a history, and a future hope. They saw God, rather than gods and 
other supernatural creatures, as the primary actor in the world. Their 
worship was not cosmic, magical, or superstitious, but a re-enactment 
of their own rescue from Egypt and a celebration of God’s factual inter-
vention in history and their hope in his promises.

If Genesis uses elements of mythological language, it is to display 
a deliberate contrast with pagan concepts and to show that the Lord 
God is sovereign over such ideas. For example, the ancients worshiped 
the sun as a god, but in Genesis the sun serves the Creator’s wishes 
(1:14-18). The book of Genesis is a cemetery for lifeless myths and 
dead gods. Genesis is not myth.

Etiology. A number of scholars describe the Genesis narratives as etiolo-
gies, stories that explain the causes of factual reality or traditional beliefs. 
The implication is that such stories were made up for explanatory pur-
poses and do not describe historical events. For example, if one says that 
the story of Cain and Abel was made up to explain why shepherds and 
farmers do not get along, the account loses its integrity as factual history.

Etiological elements certainly occur in Genesis, because the book 
gives the foundation and rationale for almost everything that Israel 
would later do. For example, the creation account of Gen 2 ends 
with the explanation, “This explains why a man leaves his father and 
mother. . . .” The event as it happened explains why marriage was 
conducted the way it was, but to say that a story explains something is 
quite different from saying that the story was fabricated to explain it. 
The stories of Genesis are not fi ctional tales invented to explain later 
customs and beliefs.

History. Many scholars object to regarding Genesis as history, for two 
basic reasons: (1) Genesis explains events as caused by God, and the 
inclusion of the supernatural is regarded as proof that the material is 
theological refl ection and thus not historically reliable; and (2) the 
events in Genesis cannot be validated from outside sources; no other 
records have demonstrated that Abraham existed or that any of his 
family history occurred. 

Genesis is not 
interested in 
parading Abraham, 
Isaac, and Jacob as 
examples of morality. 
Therefore, it does 
not moralize on 
them. [Genesis] is 
bringing together 
the promises of God 
to the patriarchs 
and the faithfulness 
of God in keeping 
those promises. 
VICTOR P. HAMILTON
The Book of  Genesis Chapters 
1–17, p. 46

19   .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  . G E N E S I S  I N T R O D U C T I O N



Modern philosophies of history exclude the supernatural as an expla-
nation of historical events, but there is no reason to do so arbitrarily. 
If God exists and is able to act, then he might very well be the ulti-
mate cause of all historical events and the immediate cause of specifi c 
historical events. The Israelites were not as distrustful of supernatural 
events as are modern critics; they experienced such events frequently as 
God acted among them to fulfi ll the promises recorded in Genesis.

It is true that no direct evidence of the patriarchs or the events in 
Genesis has been found, but archaeology confi rms the plausibility of 
Genesis by showing that the historical situation in that era (Middle 
Bronze I, 2000–1800 BC) corresponds closely to what Genesis portrays. 
It is unlikely that this would be so if Genesis were not an accurate 
record of the facts. When all the archaeological and historical data are 
assembled around the events, they fi t perfectly within the setting, and 
the details of the narratives make perfectly good sense.

Theological Interpretation. Genesis was not intended as a chronicle of 
the lives of the patriarchs, a history for history’s sake, or a complete 
biography. It is clearly a theological interpretation of selected records 
of the nation’s ancestors, but this does not destroy its historicity. In-
terpretations of an event can differ, but the offering of interpretations 
is a good witness to the actuality of the events. The author retold the 
events in his own way, but he did not invent them. 

Tradition. What was thus committed to writing is tradition in the rev-
erent care of literary genius. Scholars prefer words such as “traditions” 
or even “sagas” to describe these narratives. Doing so only makes the 
claim that the stories preserve the memory of the people of Israel; it 
makes no claim that the events themselves are historical. The bibli-
cal understanding, however, is that these stories were recorded under 
divine inspiration and are therefore historically true and reliable. 

In all probability, Abram brought the primeval accounts and the 
family genealogies from Mesopotamia, and stories about the family 
were added to these collections. Joseph could easily have preserved all 
the traditions, both written and oral, in Egypt with his own records. 
Moses could then have compiled the works substantially in their pres-
ent form while adding his editorial comments. Since he worked under 
God’s inspiration and guidance, the narratives record exactly what God 
wanted written and correspond precisely to reality.

Instructional Literature. Since Genesis is the fi rst book of the Pentateuch 
(the “Torah” or Law), it may be best to classify it as “Torah Literature” 
(Hebrew torah, “instruction, law”). Genesis is instructional literature that 
lays the foundation for the Law. It is theological interpretation of the his-
torical traditions standing behind the covenant at Sinai. In the way it is 
written, one may discern that Moses was preparing his readers to receive 
God’s law and the fulfi llment of the promises made to their forefathers. 
Genesis is therefore a unique work. Theology, history, and tradition 
come together to instruct God’s people and prepare them for blessing.

MEANING AND MESSAGE
Israel’s most important questions were answered by the Genesis nar-
ratives. Life and death, the possession of the land of Canaan, and how 
Israel ended up in Egypt are explained as God’s providential working 
in history. Israel was part of God’s plan in this world. His plan had 
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a starting point at creation and will have an end point in the future 
when the promises are completely fulfi lled.

Israel, the Chosen People. The central theme of Genesis is that God 
made a covenant with Abraham and his descendants. He promised to 
make them his own people, heirs of the land of Canaan, and a blessing 
to the world. Genesis gave Israel the theological and historical basis for 
its existence as God’s chosen people. 

Israel could trace its ancestry to the patriarch Abraham and its des-
tiny to God’s promises (12:1-3; 15:1-21; 17:1-8). Because the promise 
of a great nation was crucial, much of Genesis is devoted to family con-
cerns of the patriarchs and their wives, their sons and heirs, and their 
birthrights and blessings. The record shows how God preserved and 
protected the chosen line through the patriarchs. Israel thus knew that 
they had become the great nation promised to Abraham. Their future 
was certainly not in slavery to the Egyptians, but in Canaan, where they 
would live as a free nation and as the people of the living God, and 
where they could mediate God’s blessings to the people of the world.

Blessing and Curse. The entire message of Genesis turns on the motifs 
of blessing and cursing. The promised blessing would give the patri-
archs innumerable descendants and give the descendants the land of 
promise; the blessing would make them famous in the earth, enable 
them to fl ourish and prosper, and appoint them to bring others into the 
covenant blessings. The curse, meanwhile, would alienate, deprive, and 
disinherit people from the blessings. The effects of the curse are felt by 
the whole race as death and pain and as God’s judgment on the world. 

These motifs continue throughout the Bible. Prophets and priests 
spoke of even greater blessings in the future and an even greater curse 
for those who refuse God’s gift of salvation and its blessings. The Bible 
reminds God’s people not to fear human beings, but to fear God, who 
has the power to bless and to curse.

Good and Evil. In Genesis, that which is good is blessed by God: It 
produces, enhances, preserves, and harmonizes with life. That which is 
evil is cursed: It causes pain, diverts from what is good, and impedes 
or destroys life. Genesis traces the perpetual struggle between good 
and evil that characterizes our fallen human race. God will bring about 
the greater good, build the faith of his people, and ultimately triumph 
over all evil (cp. Rom 8:28).

God’s Plan. Genesis begins with the presupposition that God exists 
and that he has revealed himself in word and deed to Israel’s ancestors. 
It does not argue for the existence of God; it simply begins with God 
and shows how everything falls into place when the sovereign God 
works out his plan to establish Israel as the means of restoring blessing 
to the whole world. 

God’s Rule. Genesis is the fi tting introduction to the founding of theoc-
racy, the rule of God over all creation that was to be established through 
his chosen people. Genesis lays down the initial revelation of God’s sov-
ereignty. He is the Lord of the universe who will move heaven and earth 
to bring about his plan. He desires to bless people, but he will not toler-
ate rebellion and unbelief. His promises are great, and he is fully able 
to bring them to fruition. To participate in his plan has always required 
faith, for without faith it is impossible to please him (Heb 11:6).
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1. CRE A TION (1:1–2:3)
In the Be gin ning (1:1-2)

1  In the be gin ning God acre at ed the 
bheav ens and the cearth.  2The earth was 

form less and emp ty, and dark ness cov ered 
the deep wa ters. And the dSpir it of God was 
hov er ing over the sur face of the wa ters.

Six Days of  Cre a tion (1:3-31)
Day One: Light, Dark ness
 3Then God said, “Let there be light,” and 

there was light.  4And God saw that the 
light was good. Then he sep a rat ed the 
light from the dark ness.  5God called 
the light “day” and the dark ness “night.”

And evening passed and morn ing 
came, marking the first day.

Day Two: Sky, Wa ters
 6Then God said, “Let there be a space 

between the wa ters, to sep a rate the 
waters of the heav ens from the wa ters of 
the earth.”  7And that is what hap pened. 
God made this space to sep a rate the 
waters of the earth from the wa ters of 
the heav ens.  8God called the space “sky.”

And evening passed and morn ing 
came, marking the sec ond day.

Day Three: Land, Sea, Veg e ta tion
 9Then God said, “Let the wa ters be neath 

the sky flow to geth er into one place, so 
dry ground may ap pear.” And that is 
what hap pened.  10God called the dry 
ground “land” and the wa ters “seas.” 

1:1
Ps 89:11; 102:25
Isa 42:5; 48:13
John 1:1-2
abara’ (1254)

Gen 1:27
bshamayim (8064)

Exod 16:4
c’erets (0776)

Gen 9:11

1:2
Isa 45:18
druakh (7307)

Gen 45:27

1:3
Isa 45:7
2 Cor 4:6

1:6
Job 26:10
Ps 136:5-6

1:9
Job 26:7
Ps 95:5
Prov 8:29
Jer 5:22
2 Pet 3:5
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1:1–2:3 These verses introduce the Pen-
tateuch (Genesis—Deuteronomy) and 
teach Israel that the world was created, 
ordered, and populated by the one true 
God and not by the gods of surround-
ing nations. ● God blessed three specifi c 
things: animal life (1:22-25), human 
life (1:27), and the Sabbath day (2:3). 
This trilogy of blessings highlights the 
Creator’s plan: Humankind was made in 
God’s image to enjoy sovereign domin-
ion over the creatures of the earth and 
to participate in God’s Sabbath rest.

1:1 In the beginning God created the 
heavens and the earth (or In the begin-
ning when God created the heavens and 
the earth, . . . or When God began to cre-

ate the heavens and the earth, . . .): This 
statement summarizes the entire cre-
ation account (1:3–2:3). Already a key 
question—Who created the world?—is 
answered (see also Prov 8:22-31; John 
1:1-3). Although the modern naturalistic 
mindset rejects this question and that 
of creation’s purpose, Genesis affi rms 
God’s role and purpose in creation. 
● The common name for God (Hebrew 
’elohim) emphasizes his grand suprem-
acy. The word ’elohim is plural, but the 
verbs used with it are usually singular, 
refl ecting the consistent scriptural 
proclamation of a single, all-powerful 
God. ● created (Hebrew bara’ ): In the 
OT, God is always the agent of creation 

expressed by this verb. It describes 
the making of something fresh and 
new—notably the cosmos (1:1, 21; 2:3), 
humankind (1:27), the Israelite nation 
(Isa 43:1), and the future new creation 
(Isa 65:17). ● The heavens and the earth 
are the entire ordered cosmos. 

1:2 This verse gives the background for 
the summary in 1:1 and the detailed 
description in 1:3–2:3. God’s creative 
utterances bring order to the chaotic 
state of the universe. ● formless . . . 
empty (Hebrew tohu . . . bohu): This 
terse idiom means something like “wild 
and waste.” It sets a stark contrast to 
the fi nal ordered state of the heavens 
and the earth (1:1). ● deep waters 

The Creation (1:1–2:3)

The creation account in Genesis is foundational to the message of the entire Bible, not just 
of Genesis or the Pentateuch. Understanding the early chapters of Genesis is thus crucial to 
forming a biblical worldview.

This part of Genesis deals with fundamental questions: Who created the world, and for 
what purpose? Why is the world in its present condition? Genesis answers these questions, 
dispelling the idolatry that Israel had acquired from their pagan masters in Egypt. In the 
Promised Land, they would also be surrounded by people who believed in many false gods 
and worshiped created things rather than the Creator. Genesis taught Israel that the one true 
God created and has absolute authority over all things; he alone is worthy of worship.

Every worldview attempts to explain where the world came from, what is wrong with the 
world, and how it can be set right again. The creation account in Genesis teaches that as God 
made the world, it was “very good” (1:31). Through creation, God turned disorder into restful 
order and emptiness into the fullness of abundant life. In this environment, humans enjoyed 
unbroken fellowship with their Creator until their rebellion severed that fellowship and im-
planted evil in human hearts (ch 3; see chs 4–6). The world’s evil does not come from some 
defect in creation; God put the world under a curse because of human rebellion.

Since that fi rst rebellion, humans have been alienated from the Creator and no longer 
recognize his presence and authority. This alienation results in shame, fractured relationships 
with God and other humans, estrangement from the rest of creation, and death (3:7-19). 
Since that time, God has been working purposefully in history to restore humans to fellow-
ship with him, which he is doing through Jesus Christ. Restored humans are a new creation 
(Gal 6:15); through Jesus, eternal life is open to all and God will one day renew all things (see 
Isa 65:17-25; Rom 8:19-22). The whole cosmos will be made new (Rev 21:1).
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Ps 33:6-9
Prov 3:19; 8:22-31
Isa 40:26-28; 45:11-
12, 18-19
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Rom 8:18-25
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Col 1:15-20
Rev 4:11; 21:1-5
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And God saw that it was good.  11Then 
God said, “Let the land sprout with 
veg e ta tion—ev ery sort of seed-bearing 
plant, and trees that grow seed-bearing 
fruit. These seeds will then pro duce the 
kinds of plants and trees from which 
they came.” And that is what hap pened. 
 12The land pro duced veg e ta tion—all 
sorts of seed-bearing plants, and trees 
with seed-bearing fruit. Their seeds 
produced plants and trees of the same 
kind. And God saw that it was good.

 13And evening passed and morn ing 
came, marking the third day.

Day Four: Sun, Moon, Stars
 14Then God said, “Let lights ap pear in the 

sky to sep a rate the day from the night. 
Let them be signs to mark the sea sons, 

days, and years.  15Let these lights in 
the sky shine down on the earth.” And 
that is what hap pened.  16God made two 
great lights—the larg er one to gov ern 
the day, and the small er one to gov ern 
the night. He also made the stars.  17God 
set these lights in the sky to light the 
earth,  18to gov ern the day and night, and 
to separate the light from the dark ness. 
And God saw that it was good.

 19And evening passed and morn ing 
came, marking the fourth day.

Day Five: Birds, Fish
 20Then God said, “Let the wa ters swarm 

with fish and oth er elife. Let the skies 
be filled with birds of ev ery kind.”  21So 
God cre at ed great sea crea tures and 
ev ery liv ing thing that scurries and 

1:10
Ps 33:7; 95:5

1:11
Gen 2:9
Ps 104:14
Matt 6:30

1:14
Ps 74:16; 104:19

1:15
Gen 1:5

1:16
Ps 8:3; 19:1-6; 
136:8-9
1 Cor 15:41

1:18
Jer 33:20, 25

1:20
Gen 2:19
Ps 146:6
enepesh (5315)

Gen 2:7

1:21
Ps 104:25-28
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(Hebrew tehom): Some scholars say this 
alludes to the Mesopotamian goddess 
Tiamat (representing chaos), but Genesis 
views tehom as inhospitable chaos, not 
as a deity or goddess that God engaged 
in cosmic battle. ● the Spirit of  God: 
God directly superintended the creation 
process.

1:3-13 In the fi rst three days, God 
formed the chaos into a habitable world.

1:3 Then God said: Nothing in Gen 1 is 
created apart from God’s powerful word 
(cp. Ps 33:6, 9). ● “Let there be . . . ,” 
and there was: God’s command enacted 
his will to create the world. God is not 
a part of creation or limited by it; he is 
the supreme ruler over everything (cp. 
Neh 9:6). 

1:4 Light is antithetical to chaotic dark-
ness (1:2); the light is declared good but 
the darkness is not (cp. John 1:5). God 
is the source of this light (cp. 1:14-19). 
God separated the light, as he did water 

(cp. 1:6-8), by his creative word. Light 
is associated with life and blessing (Job 
38:19-20; Ps 19:1-6; 97:11; 104:19-20; 
Isa 60:19-20) and sets a boundary on 
the darkness that would destroy cosmic 
order. Darkness often typifi es terror, 
death, and evil (see 15:12; Job 18:6, 18; 
Ps 88:12; Eph 5:11-12; 1 Jn 1:5).

1:5 God called (or named): To name 
something is to exercise authority over 
it (see also 2:19-20). ● day: The Hebrew 
yom can refer to daylight (1:5a), to a 
24-hour period (1:5b), or to an unspeci-
fi ed time period (2:4b, “When,” literally 
in the day; cp. Exod 20:8-11). ● evening 
. . . morning: The Hebrew day began 
at sundown, just as the fi rst day began 
with darkness and brought the fi rst 
morning light.

1:6-8 The creation account describes 
the appearance of things from a human 
perspective. The sky is viewed as a 
shiny dome that is a buffer between 

two collections of water (cp. Job 37:18; 
Ezek 1:22). In the ancient Near East, the 
cosmos was understood as a three-tier 
system, with rain originating from the 
outermost tier (see 7:11-12 and note). 

1:9-10 Let the waters . . . fl ow together: 
Other ancient cultures viewed the sea 
as a hostile force. Genesis shows God as 
further restraining chaos (see note on 
1:2) by prescribing specifi c boundaries 
for the sea. The fl ood—an act of God’s 
judgment (6:7)—undid these boundaries 
and returned the earth to chaos (7:1-24).

1:14-31 On days 4–6, God fi lled the 
domains that had been formed during 
days 1–3 (1:3-13).

1:14 Let them . . . mark the seasons, 
days, and years: The movement of the 
heavenly bodies defi ned Israel’s liturgical 
calendar, whose roots in creation gave 
a sacred timing to Israel’s festivals and 
celebrations (see Exod 23:15; Lev 23:4).

1:16 In the surrounding pagan cultures, 
the two great lights were worshiped 
as deities, but in Genesis they serve 
God and humanity (see Ps 136:7-9; 
Jer 31:35). The sun and moon are not 
named; they are simply called the larger 
one and the smaller one. Not including 
their names may have reminded Israel 
that they were not gods. ● govern: Cp. 
1:26, 28; Ps 136:9. ● the stars: The starry 
heavens testify to God’s creative power 
as they proclaim his glory (Ps 19:1; 
148:3). They do not predict the future, 
as Israel’s neighbors believed (see Jer 
10:2).

1:21 Contrary to the pagan idea that 
the great sea creatures were co-eternal 
with God, Genesis states that God cre-
ated them and is sovereign over them. 
The Hebrew word tanninim (“creatures”) 
elsewhere refers to crocodiles (Ezek 
29:3), powerful monsters (Jer 51:34), or 
the sea creature, Leviathan (Isa 27:1; cp. 
Job 41:1-34).
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 The Structure of the 
Creation Account 
(1:1–2:3). God transformed 
chaos into the present 
cosmos. In the first three 
days, he transformed the 
formless void into the 
structured universe —the 
HEAVENS (outer space), the  
WATER and SKY, and the EARTH 
(cp. Exod 20:11; Ps 135:6). 
In the second three days, 
he populated each empty 
realm. The seventh day 
(2:1-3) stands apart: As God’s 
day of rest, it provides the 
weekly pattern for human 
activity (Exod 20:8-11; 31:12-
17) and speaks of the rest 
that God promised to those 
who live by faith in him (see 
Heb 3:7–4:11).



swarms in the wa ter, and ev ery sort of 
bird—each pro duc ing off spring of the 
same kind. And God saw that it was 
good.  22Then God blessed them, say ing, 

“Be fruit ful and mul ti ply. Let the fish fill 
the seas, and let the birds mul ti ply on 
the earth.”

 23And evening passed and morn ing 
came, marking the fifth day.

Day Six: An i mals, Humankind
 24Then God said, “Let the earth pro duce 

ev ery sort of an i mal, each pro duc ing 
off spring of the same kind—live stock, 
small an i mals that scurry along the 
ground, and wild an i mals.” And that is 
what hap pened.  25God made all sorts 
of wild an i mals, live stock, and small 
an i mals, each able to pro duce off spring 
of the same kind. And God saw that it 
was good.

 26Then God said, “Let us make 
human be ings in our im age, to be like 
us. They will reign over the fish in the 
sea, the birds in the sky, the live stock, 
all the wild an i mals on the earth, and 
the small   animals that scurry along the 
ground.”

  27 So God fcre at ed hu man be ings in his 
own im age.

In the im age of God he cre at ed 
them;

male and fe male he cre at ed them.
 28Then God blessed them and said, 

“Be fruit ful and mul ti ply. Fill the earth 
and gov ern it. Reign over the fish in 
the sea, the birds in the sky, and all the 
animals that scurry along the ground.”

 29Then God said, “Look! I have giv en 
you ev ery seed-bearing plant through out 
the earth and all the fruit trees for your 
food.  30And I have giv en ev ery green 
plant as food for all the wild an i mals, the 
birds in the sky, and the small an i mals 
that scurry along the ground—ev ery thing 
that has life.” And that is what hap pened.

 31Then God looked over all he had 
made, and he saw that it was very good!

And evening passed and morn ing 
came, marking the sixth day.

Sab bath Rest (2:1-3)

2  So the cre a tion of the heav ens and the 
earth and ev ery thing in them was com-

plet ed.  2On the sev enth day God had 
fin ished his work of cre a tion, so he rest ed 
from all his work.  3And gGod blessed the 
sev enth day and de clared it holy, be cause 
it was the day when he rest ed from all his 
work of hcre a tion.

1:24
Gen 2:19

1:26
Gen 5:1; 9:6
Ps 8:6-8
Acts 17:28-29

1:27
*Matt 19:4
*Mark 10:6
fbara’ (1254)

Gen 2:3

1:29
Gen 9:3
Ps 104:13; 136:25

1:30
Ps 104:14; 145:15

1:31
Ps 104:24

2:1
Deut 4:19; 17:3
Ps 104:2
Isa 45:12

2:2
Exod 20:11; 31:17
*Heb 4:4

2:3
Isa 58:13
gbarak (1288A)

Gen 12:2
hbara’ (1254)

Gen 6:7

2:4
Gen 1:3-31; 5:1; 6:9; 
10:1
Job 38:4-11
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1:22 God blessed them: God’s blessing 
commissions and enables the fulfi ll-
ment of what God has spoken (see 
“Blessing” at 48:8-20, p. 113). ● Let the 
fi sh . . . let the birds: These directives 
defi ne the blessing. The fi sh and birds 
are fertile by God’s command, not by 
pagan ritual, as some of Israel’s neigh-
bors thought.

1:26 Let us make is more personal than 
the remote “Let there be” (e.g., 1:3, 
6). ● The plural us has inspired several 
explanations: (1) the Trinity; (2) the 
plural to denote majesty; (3) a plural to 
show deliberation with the self; and (4) 
God speaking with his heavenly court 
of angels. The concept of the Trin-
ity—one true God who exists eternally 
in three distinct persons—was revealed 
at a later stage in redemptive history, 
making it unlikely that the human 
author intended that here. Hebrew 
scholars generally dismiss the plural 
of majesty view because the grammar 
does not clearly support it (the plural 
of majesty has not been demonstrated 
to be communicated purely through a 
plural verb). The plural of self-delibera-
tion also lacks evidence; the only clear 
examples refer to Israel as a corporate 
unity (e.g., 2 Sam 24:14). God’s speaking 
to the heavenly court, however, is 

well-attested in the OT (see 3:22; 11:7; 
1 Kgs 22:19-22; Job 1:6-12; 2:1-6; 38:7; 
Ps 89:5-6; Isa 6:1-8; Dan 10:12-13). 
● human beings: Or man; Hebrew reads 
adam. ● The descriptors in our image 
and like us are virtually synonymous 
in Hebrew. Humans enjoy a unique 
relationship with God. ● They will reign: 
Humans represent the Creator as his 
ambassadors, vice-regents, and admin-
istrators on earth.

1:27 The fi rst poetry of Genesis refl ec-
tively celebrates God’s climactic feat in 
creating humankind. ● human beings 
(Or the man; Hebrew reads ha-adam): 
This term is often used to denote hu-
manity collectively (see 6:1, 5-7; 9:5-6). 
Though traditionally translated “man,” 
gender is not at issue here; both male 
and female are included. 

1:28 God blessed them: See note on 
1:22; see also 17:16; 48:16; Deut 7:13. 
● said: God’s message to humankind is 
direct and intimate; we are stewards 
of his delegated authority. ● govern. . . . 
Reign: As God’s vice-regents, humans 
are entrusted with the care and man-
agement of the world God created (see 
also 9:2; Ps 8:5-8).

1:29-30 These verses highlight the 
extent (throughout the earth) and 
variety (every seed-bearing plant . . . all 

the fruit trees) of God’s provision for 
humans, animals, and birds.

1:31 The Creator declares his work 
good seven times in ch 1; following the 
creation of human beings, God declares 
it all very good.

2:1-3 Humankind is the high point 
of God’s creative acts (1:26-31), while 
day 7 is the climax of the creation 
week. When God rested (or ceased), he 
endorsed all of creation—there was 
nothing more to do! This seven-day 
framework structured Israel’s week, 
with the seventh day as the precedent 
for their weekly Sabbath. The Sab-
bath was intended to celebrate God’s 
fi nished work; the seventh day would 
be set apart as holy and dedicated to 
the Creator, who also rested (see Exod 
20:8-11; 31:12-17; cp. Matt 12:1-8; Rom 
14:5-6; Col 2:16-17; Heb 4:1-11).

2:3 The fi rst six days of creation involved 
separation (light from darkness, day 
from night, water from dry land). The 
last act of creation separated what is or-
dinary from what is holy, thus laying the 
foundation for Israel’s worship. It also 
anticipated a coming age of rest (Heb 
4:1-11; 12:2; 13:14). ● The absence of the 
usual “morning and evening” refl ects the 
Creator’s willingness to enter into unend-
ing fellowship with humankind.
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2. WHAT HAP PENED TO THE CRE A TION 
(2:4–4:26)
Superscript (2:4a)
 4This is the ac count of the cre a tion of the 
heav ens and the earth.

Cre a tion of  Man and Wom an (2:4b-25)
Cre a tion of  the Man
When the Lord God made the earth and 
the heav ens,  5nei ther wild plants nor grains 

were grow ing on the earth. For the Lord 
God had not yet sent rain to wa ter the earth, 
and there were no peo ple to cul ti vate the soil. 
 6In stead, springs came up from the ground 
and wa tered all the land.  7Then the Lord 
God formed the man from the dust of the 
ground. He breathed the breath of life into 
the man’s nos trils, and the man be came a liv-
ing iper son.

2:5
Gen 1:11

2:7
Gen 3:19
Job 33:4
Ps 103:14
Ezek 37:5
Zech 12:1
John 20:22
*1 Cor 15:45
inepesh (5315)

Deut 12:23
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2:4–4:26 This account (see note on 2:4) 
of the heavens and the earth is not a 
second creation account; rather, it is 
a theological and historical expansion 
on 1:1–2:3. The focus is now on what 
the cosmos produced rather than on its 
creation. Special attention is given to 
the fi rst man and woman. As the story 
progresses, it is colored by contrasts 
of good and evil, knowledge and 
ignorance, life and death, harmony and 
discord.

2:4 This is the account (literally These 
are the generations): This or a similar 
phrase is repeated throughout Genesis, 
creating an internal outline for the 
book. In other occurrences, it intro-
duces the genealogy or story of a key 
personality (5:1; 6:9; 10:1; 11:10; 11:27; 
25:12; 25:19; 36:1; 37:2). ● Some have 
argued that the fi rst half of 2:4 belongs 
with 1:1–2:3, but it is more likely the 

introduction to the account that follows. 
● LORD God (Hebrew Yahweh Elohim) 
is the second name used for God in 
the early chapters of Genesis. Elohim 
(1:1–2:3) describes the all-powerful 
creator God. Yahweh Elohim speaks of 
the eternal God who formed a lasting 
covenant with Israel (Exod 3:6, 13-15). 
Accordingly, 2:4-25 focuses on God as 
provider more than as creator. The 
three themes of sexuality, dominion, 
and food in ch 1 are now addressed in 
reverse order (food, 2:8-17; dominion, 
2:18-20; sexuality, 2:21-25).

2:5 cultivate: Work does not result from 
sin; it was part of the original structure 
of creation and is directly tied to hu-
man identity and purpose (1:28; 2:15).

2:6 springs (Or mist, as traditionally 
rendered): The word refers to subter-
ranean springs that rose to the surface 
of the ground.

2:7 In 1:1–2:3, creation happens at a 
distance, by divine command (“Let there 
be . . .  and that is what happened”). 
In this account, the creative act is 
much more intimate (see also 2:8-9, 
21-22). ● from the dust of  the ground: 
In Hebrew, ’adamah (“ground”) forms 
a word play with ’adam (“man”). The 
earth remains the defi nitive reference 
point for humans, who in death return 
to dust (3:17-19; 4:11; Job 4:19; 10:8-9; 
Isa 29:16). ● breathed . . . into the man’s 
nostrils: God’s breath is not imparted to 
other animals; only humans are formed 
in God’s image (1:27) and enjoy dialogue 
with their Creator (2:16-17; 3:8-13). They 
alone have spiritual awareness and 
moral conscience (see Job 32:8).

Human Sexuality (1:27-28)

When God created the fi rst human beings in his own image, he created them as sexual be-
ings, male and female (1:27). Through their sexuality, they were to fi ll and govern the world 
(1:28) and provide intimate companionship for one another in marriage (2:18-25). Male and 
female sexuality is central to what it means to be human.

Sexual intimacy united the fi rst man and woman as one being, an effect that sexual inti-
macy continues to have. Since biblical sexuality is not just physical but has the total person 
in view, it validates sexual relations only as part of the partners’ mutual commitment to each 
other’s ultimate good. The Bible speaks of engaging in sexual intercourse as literally “know-
ing” another person intimately (see note on 4:1). Since creation, the purpose of sexuality has 
been to join people in an intimate union of marriage—a permanent and loving heterosexual 
commitment—that God blesses and calls “very good” (1:27-28, 31). The sexual relationship 
cements the marriage bond in an intimacy that continues even when reproduction is no 
longer possible.

Although sexuality was created before sin, it did not emerge unscathed from human rebel-
lion. Sexuality is a powerful force that is easily corrupted if not carefully channeled (see Lev 
18; 1 Thes 4:3-8). Sexual intimacy apart from marital commitment perverts the order that 
God intended for creation. Incest, for example, violates sexual boundaries (see Lev 18:7-14), 
collapses family structures (see 19:30-38), and fragments the community. Whereas perverted 
sexuality tears the community down (see 38:1-30; 39:7-9; Judg 19:1–20:48) and exalts the 
individual (see 2 Sam 13:11-14), biblical sexuality builds up the sexual partners and the com-
munity.

Our sexual identity has been damaged through our fall into sin (ch 3), but God has 
redeemed it through the death and resurrection of Jesus Christ (see 1 Cor 6:12-20; Eph 5:31-
33). He restores sexual wholeness in those who trust his work in their lives by the Holy Spirit 
(1 Cor 6:9-11, 15-20; 1 Thes 4:1-5). Those who commit their sexuality to Christ can testify to 
God’s love for his people (Eph 5:25-33).
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Gen 2:18-25
Lev 18:1-30
Deut 22:13-29
Ruth 4:11-13
2 Sam 11:2-27
Ps 127:3-5
Eccl 2:8-11
Song 1–8
Mal 2:15-16
Matt 19:3-12
1 Cor 6:12–7:40
Eph 5:31-33
1 Thes 4:3-8
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Cre a tion of  the Gar den
 8Then the Lord God plant ed a gar den in 
Eden in the east, and there he placed the 
man he had made.  9The Lord God made 
all sorts of trees grow up from the ground—
trees that were beau ti ful and that pro duced 
de li cious fruit. In the mid dle of the gar den 
he placed the tree of life and the tree of the 
knowl edge of good and evil.

 10A riv er flowed from the land of Eden, 
wa ter ing the gar den and then di vid ing into 
four branch es.  11The first branch, called the 

Pi shon, flowed around the en tire land of Hav-
i lah, where gold is found.  12The gold of that 
land is exceptionally pure; ar o mat ic res in 
and onyx stone are also found there.  13The 
sec ond branch, called the Gi hon, flowed 
around the en tire land of Cush.  14The third 
branch, called the Ti gris, flowed east of the 
land of As shur. The fourth branch is called 
the Eu phra tes.

The First Com mand
 15The Lord God placed the man in the 
Gar den of Eden to tend and watch over it. 

2:8
Gen 3:23; 13:10
Isa 51:3
Joel 2:3

2:9
Gen 3:22
Prov 3:18; 11:30
Rev 2:7; 22:2, 14

2:10
Rev 22:1, 17

2:14
Gen 15:18
Deut 1:7
Dan 10:4

2:15
Gen 2:8
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2:8-14 Analogous to the sacred time 
marked out on the seventh day of 
creation (2:2-3), the sacred space of the 
garden in Eden was separate from the 
surrounding world. It functioned as a 
garden-temple or sanctuary because 
the Lord manifested his presence there 
in a special way.

2:8 Eden was the general location in 
which the garden was placed, not the 
garden itself. The term could mean 
“plain,” “delight,” or “fertility.” The 
description that follows favors the idea 
of fertility. ● in the east: The exact loca-
tion of Eden is left to speculation, but it 
was east of Canaan, Israel’s later home. 
● God placed the man in the garden for 
divine fellowship and physical blessing 
(see also 2:15 and note).

2:9 Beauty and bounty characterized 
humanity’s original environment (cp. 
13:10). ● The tree of  life represented 
God’s presence and provision. The one 
who ate of it would have everlasting life 
(3:22), which made it a rich image for 
later Israelite and Christian refl ection 
(Prov 3:18; 11:30; 13:12; Rev 2:7; 22:2, 
14, 19). The candlestick in Israel’s Tab-
ernacle may have been a stylized repre-
sentation of it (Exod 25:31-35). ● Eating 
the fruit of the tree of  the knowledge of  
good and evil enabled humanity’s capac-
ity for wisdom (3:6) and moral 

discernment (3:5, 22; cp. Deut 1:39, 
“innocent”). Eating from it represented a 
human grasp for autonomy and wisdom 
that were God’s alone (cp. Prov 30:1-4). 
Humans sidestepped God’s revelation as 
the means of moral discernment, fl aunt-
ing their independence rather than 
submitting to God’s will (cp. Prov 1:7). 
Choosing human wisdom over God’s 
instruction brings death and destruction 
(see Ps 19:7-9; Ezek 28:6, 15-17).

2:10-14 This detailed description por-
trays the eastern region around Eden 
as a mountain with rivers fl owing out 
to the world. Eden’s beauty and fertility 
enriched the whole earth.

2:10 The river that was watering the 
garden was a material blessing (bringing 
agricultural fertility) and a symbol of 
God’s presence (cp. Ps 46:4; Ezek 47:1-
12; Zech 14:8; Rev 22:1-2). ● dividing 
into four branches (literally heads): The 
common understanding is that one 
river had its source in Eden, fl owed 
down through the garden, and then 
split into the four rivers named.

2:11 The Pishon and the Gihon (2:13) 
cannot be identifi ed with certainty. If 
the land of  Havilah was in southeast 
Arabia or on the African coast, as some 
biblical data suggest (see 10:7; 25:18; 
1 Sam 15:7), then the Pishon was possi-
bly the Nile River. Josephus thought that 
Havilah and the Pishon were in India 

(Antiquities 1.1.3). Two other proposals 
suggest: (1) rivers in the mountains of 
eastern Turkey where the Tigris and 
Euphrates (2:14) also fl ow, and (2) the 
marshy delta near the Persian Gulf. Cur-
rent geographical conditions make any 
theory impossible to prove conclusively.

2:12 The magnifi cence and fertility of 
the garden are pictured as spreading 
to the surrounding regions through 
the rivers fl owing out from it. The four 
rivers possibly imply that the garden’s 
bounty fl owed out to the four corners 
of the earth. ● Gold and onyx were later 
used for decorating the Tabernacle, the 
Temple (Exod 25:3-9; 1 Chr 29:2), and 
the priests’ clothing (Exod 28:9-14, 20). 
● Resin was used in sacred incense (Exod 
30:34).

2:13 Gihon: Though unknown, propos-
als have included the Nile (as in the 
Greek version of Jer 2:18; Josephus, An-
tiquities 1.1.3), the Jordan, or, according 
to Jewish tradition, a river that formerly 
ran through the Kidron Valley (1 Kgs 
1:33; 2 Chr 33:14). ● Although Cush is the 
name of ancient Ethiopia, Mesopota-
mian regions associated with Babylon 
seem to be the immediate setting (see 
10:8); Cush is possibly the land of the 
Kassites, a dynasty ruling in Babylonia.

2:14 Tigris . . . Euphrates: These well-
known rivers fl ow from the mountains 
of eastern Turkey.

Biblical Marriage (2:18-25)

At the fi rst wedding, God the father gave the bride away to the groom and witnessed the 
couple’s interaction in his sanctuary-garden (2:18-25). Married love is thus a binding cov-
enant commitment before God. Breaching that covenant (e.g., through adultery) is a crime 
against persons and against God, who is a divine witness to and guarantor of the marriage 
covenant (see Mal 2:10-16; cp. Gen 39:6-9; Jer 3:1; 1 Cor 6:9-10; Heb 13:4). Although marriage 
is exclusive, it is not private. It is legally declared in public, with community recognition, wit-
nesses, and accountability (see Lev 20:10-12; Deut 22:22; Jer 29:20-23).

Marriage is also a metaphor of the Lord’s relationship with his people, fi rst with Israel (see 
Exod 19:3-6; 20:2-6; 34:14; Isa 54:5; Ezek 16; Hos 2:19-20), and then with the church (see 
2 Cor 11:2; Eph 5:21-33). A marriage points to something greater than itself—God’s people 
(Christ’s “bride”) await the return of Christ (the “groom”). Married Christians are called to live 
in unity and dignity as they anticipate the wedding feast of the Lamb (Rev 19:6-9). Christ will 
live forever with his faithful people in glory (Rev 19:7; 21:2, 9).
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Gen 24:65-67
Ps 45:8-15
Is 54:5
Hos 2:19-20
Mal 2:10-16
1 Cor 7:1-40
2 Cor 6:14-16
Eph 5:21-33
Heb 13:4
1 Pet 3:1-7



 16But the Lord God warned him, “You may 
free ly eat the fruit of ev ery tree in the gar-
den— 17ex cept the tree of the knowl edge 
of good and evil. If you eat its fruit, you are 
sure to die.”

Cre a tion of  the Wom an
 18Then the Lord God said, “It is not good 
for the man to be alone. I will make a help er 
who is just right for him.”  19So the Lord God 
formed from the ground all the wild an i-
mals and all the birds of the sky. He brought 
them to the man to see what he would call 
them, and the man chose a name for each 
one.  20He gave names to all the live stock, all 
the birds of the sky, and all the wild an i mals. 
But still there was no help er just right for 
him.

 21So the Lord God caused the man to 
fall into a deep sleep. While the man slept, 
the Lord God took out one of the man’s 
ribs and closed up the open ing.  22Then the 
Lord God made a wom an from the rib, and 
he brought her to the man.

 23“At last!” the man ex claimed.

“This one is bone from my bone,
and flesh from my flesh!

She will be called ‘wom an,’
be cause she was tak en from ‘man.’ ”

 24This ex plains why a man leaves his fa-
ther and moth er and is joined to his wife, 
and the two are unit ed into one.

 25Now the man and his wife were both na-
ked, but they felt no shame.

2:16
Gen 3:1-3

2:17
Gen 3:1, 16-17
Deut 30:15, 19-20
Rom 6:23
Jas 1:15

2:18
Gen 3:12
Prov 18:22

2:19
Gen 1:20-25

2:22
1 Cor 11:8-9
1 Tim 2:13

2:23
Gen 29:14
Eph 5:28-30

2:24
*Matt 19:5
*1 Cor 6:16
Eph 5:31

2:25
Gen 3:7, 10-11
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2:15 to tend and watch over: The 
garden required maintenance and 
oversight. Tending the Garden was 
humanity’s dignifying work. These roles 
in God’s garden-sanctuary were later 
applied to God’s Tabernacle (see Lev 
8:35; Num 3:5-10; 4:46-49).

2:17 except (literally but you must not 
eat): This prohibition is given in the 
same legal format as Israel’s Ten Com-
mandments (see Exod 20:1-17; Deut 
5:6-21). The Lord built law and obedi-
ence into the fabric of his covenant 
relationship with humanity. ● the knowl-
edge of  good and evil: See note on 2:9. 
● you are sure to die: The consequences 
of disobedience would be immediate 
spiritual death (loss of relationship with 
God) and eventual physical death (see 
3:22-23; Eccl 12:6-7).

2:18-23 As human creation was the 
climax of ch 1, so human intimacy is 
the high point of ch 2. God’s concern for 
mutual human support and compan-
ionship fi nds no parallel in ancient Near 
Eastern literature.

2:18 It is not good: This is God’s fi rst 
negative assessment of an otherwise 
excellent creation (1:31). The LORD God 
is portrayed as a father who obtains 
a bride for his son (cp. 24:1-67). ● The 
answer to the man’s need is a helper 
who is just right for him; she is his 
perfect complement, made in the same 
image of God (1:26-27), given the same 
commission (1:28; 2:15), and obligated 
by the same prohibition (2:17). The man 
cannot fulfi ll his created purpose alone.

2:19-20 to see what he would call them: 
Following God’s example (1:5, 8, 10), 
the man chose a name for each of the 
creatures. In so doing, he was exercising 
his reign over creation (1:26, 28).

2:19 the man: Or Adam, and so 
throughout the chapter.

2:21 took out one of  the man’s ribs (or 
took a part of  the man’s side): Cp. 2:23; 
Eph 5:28.

2:23 Adam recognized the woman as 
a “helper just right for him” (2:20). His 
celebration of her in poetry and song 
observed his unity with her, not their 

distinctions (cp. 29:14). ● Adam declares 
that “She will be called ‘woman’ (He-
brew ’ishah) because she was taken from 
‘man’ (Hebrew ‘ish).” He understood 
the nature of their connection (see Eph 
5:28-29). Adam had earlier assessed the 
animals without fi nding the charac-
teristics he needed in a partner. How 
different this evaluation is!

2:24 Marriage between a man and 
a woman is not just a human social 
construct but is rooted in the created 
order. ● a man leaves . . . and is joined:  
Marriage entails a shift of loyalty from 
parents to spouse. ● the two are united 
into one: Marriage and its commitments 
make it the most fundamental covenant 
relationship observed among humans. 
Marriage is a powerful image of Israel’s 
covenant with God (Hos 2:14-23) and 
of Christ’s relationship to the church 
(Eph 5:22-32). Marriage is designed as 
an inseparable, exclusive relationship 
between a man and a woman. The fam-
ily unit it creates is the basic building 
block of human society.

2:25 both naked: Prior to the Fall (ch 3), 
nakedness refl ected innocence and 
trust. After the Fall, it denoted vulner-
ability and shame (see 9:22-23; Lev 
18:1-23; Isa 47:3). Shame is more than 
embarrassment; it connotes exploita-
tion and humiliation (see Deut 28:48; 
Isa 58:7; Jas 2:15-16).
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 The Location of 
Eden (2:8-14). Eden 
might have been 
located  in the 
mountains of Ararat 
or near the Persian 
Gulf (see notes on 
2:8-14). Possibilities 
for the four rivers 
(2:10-14) exist in 
either location (see 
note on 2:11). Eden 
represented God’s 
presence on earth 
that was withdrawn 
at the Fall and rein-
augurated at Sinai 
(see Exod 3:1-6; 
24:9-18; 40:34-38).
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The Ruin of  God’s Cre a tion (3:1-24)
Temp ta tion to Sin

3 The ser pent was the shrewdest of all 
the wild an i mals the Lord God had 

made. One day he asked the wom an, “Did 
God real ly say you must not eat the fruit 
from any of the trees in the gar den?”

 2“Of course we may eat fruit from the 
trees in the gar den,” the wom an re plied. 
 3“It’s only the fruit from the tree in the mid-
dle of the gar den that we are not al lowed to 
eat. God said, ‘You must not eat it or even 
touch it; if you do, you will die.’ ”

 4“You won’t die!” the ser pent re plied to 
the wom an.  5“God knows that your eyes will 
be opened as soon as you eat it, and you will 
be like God, know ing both good and evil.”

Man and Wom an Rebel against the Creator
 6The wom an was con vinced. She saw that 
the tree was beau ti ful and its fruit looked 
de li cious, and she want ed the wis dom it 
would give her. So she took some of the fruit 
and ate it. Then she gave some to her hus-

band, who was with her, and he ate it, too. 
 7At that mo ment their eyes were opened, 
and they sud den ly felt shame at their na ked-
ness. So they sewed fig leaves to geth er to 
cov er them selves.

God Interrogates the Man and Wom an
 8When the cool evening breez es were blow-
ing, the man and his wife heard the Lord 
God walk ing about in the gar den. So they 
hid from the Lord God among the trees. 
 9Then the Lord God called to the man, 
“Where are you?”

 10He re plied, “I heard you walk ing in the 
gar den, so I hid. I was afraid be cause I was 
na ked.”

 11“Who told you that you were na ked?” 
the Lord God asked. “Have you eat en from 
the tree whose fruit I com mand ed you not 
to eat?”

 12The man re plied, “It was the wom an you 
gave me who gave me the fruit, and I ate it.”

 13Then the Lord God asked the wom an, 
“What have you done?”
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3:1-24 The rebellion of the man and 
the woman shattered their unity and 
harmony with earth, animals, each 
other, and God.

3:1 Genesis describes the deceiver 
as a serpent, one of the animals God 
created (see also 3:14 and note). He 
is later identifi ed as Satan, the great 
enemy of God’s people (Rev 12:9; 20:2). 
His manipulative language and his 
disguise as a serpent, the shrewdest 
of  all creatures, show him as a master 
deceiver. Satan has various methods for 
opposing God’s people (see 1 Chr 21:1; 
Zech 3:1-2); deception remains among 
his key strategies (cp. 2 Cor 11:3, 14). 
The Hebrew term for shrewd (’arum) 
can be positive (“prudent,” Prov 14:8) 
or negative (“cunning,” as here; Job 
5:12). It forms a word play with “naked” 
(’arumim) in 2:25. Adam and Eve were 
naked and vulnerable; the serpent was 
shrewd and cunning. ● Probably the 
serpent asked the woman because the 
prohibition was given to Adam prior to 
Eve’s creation (see 2:16-17). Adam was 
probably aware of the serpent’s cun-
ning, having assessed and named all the 
animals before Eve was created (2:19-20, 
23). ● Did God really say? The deceiver 
began by twisting God’s language to cast 
doubt on God’s goodness. God’s original 
prohibition applied to only one tree 
(2:16-17), not to all (any) of them.

3:2-3 The woman attempted to set 
the record straight; in the process, she 
belittled the privileges God had given 
her and her husband in several ways: 
(1) She reduced God’s “freely eat” (2:16) 
to may eat; (2) she downplayed God’s 
emphasis on the availability of fruit 

from every tree but one (2:17); (3) she 
added not touching to God’s prohibi-
tion against eating (2:17); and (4) she 
softened the certainty of death (2:17).

3:4-5 You won’t die! This is the exact 
negation of God’s clear and emphatic 
words: “you are sure to die” (2:17). The 
serpent capitalizes on the woman’s 
uncertainty by baldly denying the 
penalty and quickly diverting her atten-
tion to the supposed prize—to be like 
God, knowing both good and evil. The 
deceiver falsely implies that this would 
be an unqualifi ed good for them. The 
term rendered God is Elohim; it can also 
mean “divine beings” (i.e., God and the 
angels; e.g., Ps 29:1; 89:7). 

3:6 She saw . . . she wanted: The 
woman made two grave errors. (1) She 
assumed the right to decide what was 
and was not good, though God alone 
has this right; and (2) she coveted God’s 
wisdom (see Deut 5:21). ● her husband 
. . . with her: Although Scripture is 
clear about the woman’s central role in 
the Fall (cp. 1 Tim 2:14), the man was 
clearly present and culpable as well. 
He comes to center stage in the verses 
that follow and in biblical theology. The 
consequence of his sin for the entire 
human race was immense. The Good 
News is that in Jesus Christ, the “second 
Adam,” God has made salvation univer-
sally available (Rom 5:12-21).

3:7 Shame is opposite to the naked in-
nocence Adam and Eve enjoyed prior to 
their rebellion (2:25). Their relationship 
with one another and with God was 
fractured. ● sewed fi g leaves together: 
These covered their physical bodies, but 

not their shame. They could not mend 
their broken relationships (see also 3:21 
and note).

3:8 When the cool evening breezes were 
blowing: The Hebrew has traditionally 
been interpreted as referring to the 
cool part of the day, most likely the 
evening. Others think that the language 
refers to a powerful manifestation of 
God’s presence (a theophany; see Exod 
19:16-25; 1 Sam 7:10) as a storm. If this 
view is correct, the man and the woman 
were hiding from the sound of the Lord 
appearing in judgment (see 2 Sam 5:24; 
Ps 29). ● the man: Or Adam, and so 
throughout the chapter. ● God put trees 
in the garden as an environment for 
humanity to enjoy fellowship with God. 
Now the man and woman used them to 
evade the divine presence.

3:9-10 Where are you? The true intent 
of this rhetorical question is revealed in 
the man’s answer (3:10). The real ques-
tion was, why are you hiding? (cp. 4:9-
10).  ● I was afraid because I was naked: 
Modesty was not the issue. The shame 
brought on by rebellion drove Adam 
and his wife to hide. Possibly they also 
feared punishment (see note on 3:8).

3:12 It was the woman you gave 
me: Rather than confessing, the man 
became evasive. He blamed the woman 
for giving him the fruit and God for giv-
ing him the woman.

3:13 What have you done? is another 
rhetorical question that is really an 
exclamation of horror (cp. 4:10). ● The 
serpent deceived me: As the man impli-
cated the woman (3:12), the woman ac-
cused the serpent. The serpent did play 
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“The ser pent de ceived me,” she re plied. 
“That’s why I ate it.”

God Indicts and Convicts
 14Then the Lord God said to the ser pent,

“Be cause you have done this, you are 
cursed

more than all an i mals, domestic and 
wild.

You will crawl on your bel ly,
groveling in the dust as long as you live.

  15 And I will cause hos til i ty be tween you 
and the wom an,

and be tween your joff spring and her 
off spring.

He will strike your head,
and you will strike his heel.”

 16Then he said to the wom an,

“I will sharp en the pain of your 
pregnan cy,

and in pain you will give birth.
And you will de sire to con trol your 

husband,
but he will rule over you.”

 17And to the man he said,
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a role and would be punished (3:14), 
but that did not release the woman or 
the man from their guilt.

3:14-19 The parties were judged in the 
order of their transgression—serpent, 
woman, man. Each received a punish-
ment unique to his or her situation, 
and each had a key relationship altered. 
God is principled in judgment, not 
fi ckle; each punishment is proportion-
ate to the offense.

3:14 to the serpent: Though later rev-
elation identifi es the deceiver as Satan, 
it is the created animal who was cursed, 
like the ground (3:17). ● Groveling in 
the dust is a posture of humiliation and 
defeat (Ps 72:9; Mic 7:17).

3:15 hostility: The prophet Isaiah 
envisions the day when the Messiah’s 

kingdom will restore all of creation to 
a harmonious state like the Garden of 
Eden before humans sinned (see Isa 
11:8). ● her offspring (literally her seed ): 
This collective noun can refer to a single 
descendant or many. The ancient Near 
Eastern concept of corporate solidarity 
(e.g., “you and your descendants,” 
28:14) is also behind this description 
of the ongoing hostility that would 
exist between humans and snakes. The 
pattern is set using singular terms (He 
. . . you). Christian interpreters have 
traditionally understood this verse 
as a prophecy of Christ, the seed of 
Abraham and the culmination of the 
woman’s seed (Gal 3:16; 4:4). ● strike 
(Or bruise, in both occurrences): The 
striking of his heel is a reference to the 
suffering of God’s servant (see Isa 53), 

while striking the serpent’s head—a 
more defi nitive blow—is ultimately ful-
fi lled in Christ’s death, resurrection, and 
fi nal victory over Satan (1 Cor 15:55-57; 
Rev 12:7-9; 20:7-10).

3:16 Judgment falls on the woman’s 
unique role of childbearing and on her 
relationship with her husband. ● And 
you will desire to control your husband, 
but he will rule over you (Or And though 
you will have desire for your husband, 
/ he will rule over you): The marriage 
relationship now included an element 
of antagonism rather than just security 
and fulfi llment. New life in Christ al-
lows for the restoration of a man and 
a woman’s marriage relationship (Eph 
5:18-32; cp. Matt 20:25-28).

3:17-19 God highlighted his original 

ADAM (2:4–3:24)

Adam was the fi rst man, the father of the human race. God created the fi rst couple in his 
image to populate the earth and rule the created order (1:26-31). God made Adam from earth 
and breathed life into him (2:7); he was to cultivate the garden (2:15), name the animals 
(2:19-20), and follow God’s instructions (1:28; 2:16-17). God created the woman as a compan-
ion and helper for Adam (2:18-22). Eve’s creation from Adam’s rib portrays the unity that God 
intended for man and woman in marriage (2:23-25).  

After the serpent deceived Eve into rejecting God’s rule, Adam also rebelled (3:1-6). Their 
willful disobedience disrupted their relationship (3:7) and separated them from God. God 
looked for Adam after his rebellion; he was hiding among the trees, already aware of his 
alienation (3:8). When God questioned him, Adam blamed Eve and, by implication, God 
(3:12). Adam’s rebellion brought hardship in governing the earth as well as physical and 
spiritual death (3:17-19, 22). God provided animal skins to cover Adam and Eve (3:21), and 
promised that Eve’s offspring would defeat Satan (3:15; see Rom 16:20; Rev 12:1-9; 20:1-10).

Adam was a historical individual (4:25; 5:1-5; 1 Chr 1:1; Hos 6:7; Luke 3:38; Rom 5:14; 
1 Cor 15:22, 45; 1 Tim 2:13-14; Jude 1:14) who represents humanity as a whole. God’s man-
dates (1:26-30) and curses (3:16-19) affected not only Adam and Eve, but the entire human 
race. Adam represents the separation from God that all humanity experiences. 

The apostle Paul contrasted those represented by Adam, the fi rst man, with those who 
follow Christ, the “last Adam” (1 Cor 15:45-50; see Rom 5:12-21; 8:5-11, 20-22). Those 
 represented by Adam live only in him; they partake of his sin, his alienation from God and 
creation, and his spiritual death. Those who follow Christ live by faith in him. They are recre-
ated in Christ’s image and become “new people” who partake of a new creation (see Rom 
8:29; 1 Cor 15:49; 2 Cor 5:17). The barriers Adam raised are removed by Christ (Rom 5:1; 
2 Cor 5:19; Gal 3:27-28; 6:15; Eph 2:14-16); Christ restores what Adam lost.
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“Since you lis tened to your wife and ate 
from the tree

whose fruit I com mand ed you not to 
eat,

the ground is cursed be cause of you.
All your life you will strug gle to 

scratch a liv ing from it.
  18 It will grow thorns and this tles for you,

though you will eat of its grains.
  19 By the sweat of your brow

will you have food to eat
un til you re turn to the ground

from which you were made.
For you were made from dust,

and to dust you will re turn.”

Expulsion and Hope
 20Then the man—Adam—named his wife 
Eve, be cause she would be the moth er of all 
who live.  21And the Lord God made cloth-
ing from an i mal skins for Adam and his 
wife.

 22Then the Lord God said, “Look, the 
hu man be ings have be come like us, know-
ing both good and evil. What if they reach 
out, take fruit from the tree of life, and eat 
it? Then they will live kfor ev er!”  23So the 
Lord God ban ished them from the Gar den 
of Eden, and he sent Adam out to cul ti vate 

the ground from which he had been made. 
 24Af ter send ing them out, the Lord God sta-
tioned mighty acher u bim to the east of the 
Gar den of Eden. And he placed a flam ing 
sword that flashed back and forth to guard 
the way to the tree of life.

Results of  Re bel lion (4:1-24)
Cain and Abel

4  Now Adam had sex u al re la tions with 
his wife, Eve, and she be came preg-

nant. When she gave birth to Cain, she said, 
“With the Lord’s help, I have pro duced a 
man!”  2Lat er she gave birth to his broth er 
and named him Abel.

When they grew up, Abel be came a shep-
herd, while Cain cul ti vat ed the ground. 
 3When it was time for the har vest, Cain 
pre sent ed some of his crops as a gift to the 
Lord.  4Abel also brought a gift—the best 
of the first born lambs from his flock. The 
Lord ac cept ed Abel and his gift,  5but he did 
not ac cept Cain and his gift. This made Cain 
very an gry, and he looked de ject ed.

 6“Why are you so an gry?” the Lord asked 
Cain. “Why do you look so de ject ed?  7You 
will be ac cept ed if you do what is right. But 
if you re fuse to do what is right, then watch 
out! Sin is crouch ing at the door, ea ger to 
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command not to eat the fruit by speak-
ing of eating several times in 3:17-19. 
The judgment affected humanity’s abil-
ity to get food, and it was proportionate 
to their offense of eating what had been 
prohibited. ● the ground is cursed: The 
relationship of the man to the ground 
(see note on 2:7) was now antagonistic 
as judgment fell on his primary role 
(2:5, 15). He must labor and toil to work 
the ground, but with diminished pro-
ductivity. Human sin has broad effects 
on creation (see 4:12; 6:7; Lev 26; Deut 
11:13-17; 28; Rom 8:22).

3:20-24 Soon after they were judged for 
their sin, Adam and Eve were banished 
from the garden. 

3:20 Eve (Hebrew khawah) sounds like 
a Hebrew term (khay) that means “to 
give life.” Following God’s pronounce-
ment of Adam’s impending death (3:19), 
Adam expressed hope by giving Eve 
a name associated with life. Adam’s 
naming of Eve in such close proximity 
to 3:16 may suggest that the narrator 
views it as Adam’s fi rst act of ruling over 
the woman after the Fall (see note on 
2:19-20).

3:21 God mercifully provided more 
substantial clothing for Adam and Eve 
(cp. 3:7) before expelling them into the 
harsh environment outside the garden.

3:22 human beings: Or the man; 
Hebrew reads ha-adam. ● like us: The 

plural probably refl ects God’s conversa-
tion with his angelic court (see note on 
1:26). ● the tree of  life . . . live forever! 
Mercifully, God prevented humankind 
from eating of the tree of life and 
having to live forever in a fallen state. 
Through Jesus Christ, however, eternal 
life is once again made available (see 
Rev 2:7; 22:2, 14, 19).

3:23 So the LORD God banished them 
from the Garden of  Eden: Before the 
Fall, the garden was a sanctuary in 
which humans could move freely in 
God’s holy presence. Now their sin 
required expulsion from that environ-
ment. This same principle was behind 
the laws that restricted an Israelite’s ac-
cess to God’s presence in the Tabernacle 
or Temple (e.g., Lev 16:1-2; Num 5:3).

3:24 Cherubim are a class of angelic be-
ings that guard access to God’s presence 
(Exod 26:31; Ezek 28:14). ● east . . . of  
Eden: In Genesis, movement eastward 
often implies leaving the presence or 
blessing of God, whether in judgment 
(see also 4:16), self-aggrandizement 
(11:2; 13:11), or estrangement (25:6).

4:1 Adam: Or the man; also in 4:25. 
● had sexual relations (literally knew): 
In certain contexts, the Hebrew term 
meaning “to know” is an idiom for 
sexual knowledge of another person 
(4:17; 19:33, 35). It is never used of ani-
mals, which mate by instinct. ● With the 

LORD’s help: Eve fulfi lled her God-given 
role of procreation despite the negative 
effects of the Fall (see 3:16, 20). ● I 
have produced: Or I have acquired. Cain 
(Hebrew qayin) sounds like a Hebrew 
term (qanah) that can mean “produce” 
or “acquire.”

4:2 his brother . . . Abel: The name (He-
brew habel) means “breath,” “vapor,” or 
“meaningless,” anticipating his tragically 
brief life (cp. Eccl 1:2).

4:3 There was nothing wrong with of-
fering grain to the Lord (Lev 2:14; Deut 
26:2-4), but Cain brought only a token 
gift (some of  his crops), whereas God 
requires the fi rst and best (Exod 23:16, 
19; 34:22, 26). Cain’s heart attitude 
made his offering inferior to Abel’s (cp. 
Heb 11:4).

4:4-5 the best of  the fi rstborn lambs: 
Or the fi rstborn of  his fl ock and their fat 
portions. Abel was giving God the best 
animals and the richest parts. Abel’s 
offering, in contrast to Cain’s, was the 
best he had to offer. True worship is a 
costly privilege.

4:7 Sin is crouching at the door . . . you 
must subdue it: Sin is pictured as a vi-
cious animal lying in wait to pounce on 
Cain (cp. note on 3:16). Either sin will 
dominate Cain, or Cain will resist the 
temptation to sin. There is no neutral 
ground in that confl ict.
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con trol you. But you must sub due it and be 
its mas ter.”

 8One day Cain sug gest ed to his broth er, 
“Let’s go out into the fields.” And while they 
were in the field, Cain at tacked his broth er, 
Abel, and killed him.

 9Af ter ward the Lord asked Cain, “Where 
is your broth er? Where is Abel?”

“I don’t know,” Cain re spond ed. “Am I my 
broth er’s guard ian?”

 10But the Lord said, “What have you 
done? Lis ten! Your broth er’s blood cries 
out to me from the ground!  11Now you 
are cursed and ban ished from the ground, 
which has swal lowed your broth er’s blood. 
 12No longer will the ground yield good 
crops for you, no mat ter how hard you 

work! From now on you will be a home less 
wan der er on the earth.”

 13Cain re plied to the Lord, “My pun ish-
ment is too great for me to bear!  14You have 
ban ished me from the land and from your 
pres ence; you have made me a home less wan-
der er. Any one who finds me will kill me!”

 15The Lord re plied, “No, for I will give a 
sev en fold pun ish ment to any one who kills 
you.” Then the Lord put a mark on Cain 
to warn any one who might try to kill him. 
 16So Cain left the Lord’s pres ence and set-
tled in the land of Nod, east of Eden.

The De scen dants of  Cain
 17Cain had sex u al re la tions with his wife, 
and she be came preg nant and gave birth to 

4:8
Matt 23:35
1 Jn 3:12

4:9
Gen 3:9

4:10
Num 35:33
Deut 21:1
Heb 12:24

4:11
Deut 27:15-26

4:12
Deut 28:15-24

4:14
Gen 9:6
Job 15:22

4:17
Ps 49:11

31   .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  . G E N E S I S  4 : 1 7

4:8 The effects of the Fall on human 
relationships are tragically expressed in 
the fi rst murder. ● The word brother is 
used seven times in 4:2-11, highlighting 
Cain’s fratricide in the face of familial 
responsibility. ● Let’s go out into the 
fi elds: As in Samaritan Pentateuch, 
Greek and Syriac versions, and Latin 
Vulgate; Masoretic Text lacks this 
phrase.

4:9 Where is your brother? The ques-
tions God asked Cain (4:6, 9, 10) recall 
those that God asked Cain’s parents (3:9-
13). In both cases, humans put up eva-
sive answers (cp. 3:12-13). Cain’s answer 
is shockingly defi ant—another clue that 
the problem with his token offering was 
the attitude that lay behind it.

4:10 What have you done? is more an 
expression of horror and rebuke than a 
fact-fi nding question (cp. 3:13). ● Abel’s 
blood is personifi ed as a legal witness 
that cries out against Cain. ● from the 
ground: See note on 4:11-12.

4:11-12 As with his father (cp. 3:9-12, 
17-19), Cain’s interrogation (4:9-10) 

was followed by God’s verdict. Adam’s 
sin had already caused the ground to 
be cursed. Now Cain was cursed and 
banished from the land he farmed 
because he had contaminated it with 
innocent blood. ● homeless wanderer: 
Cain was condemned to ceaseless rov-
ing in a land that would provide neither 
sustenance nor security. The effects of 
sin were escalating.

4:13-14 For Cain, eviction from the 
land—the domain of his vocation as a 
farmer (see 4:2; cp. 3:23)—amounted to 
exile from God’s presence. The Israelites 
were warned that unfaithfulness to the 
Sinai covenant would similarly result in 
eviction from the Promised Land and 
from God’s presence in the Temple (see, 
e.g., Lev 26:27-32).

4:13 My punishment: Or My sin.

4:15 Sevenfold punishment was the full 
weight of justice. Cain complained that 
his punishment was too great, but the 
full sentence that would fall on anyone 
who committed Cain’s crime against 
him shows how gracious the Lord 

was to Cain. Cain deserved death (see 
9:5-6). ● The mark graciously provided 
protection following Cain’s judgment 
(cp. 3:21).

4:16 Nod means “wandering.” The 
name speaks more of Cain’s fate (see 
4:12, 14) than of a specifi c geographical 
area (the location is unknown). Cain’s sin 
denied him rest and a sense of belong-
ing. ● Cain’s exile east of  Eden is another 
point of connection with Adam’s story 
(cp. 3:24). Cain did not learn from his 
father’s mistake, so he also suffered es-
trangement from the ground and exile 
to the east (see note on 3:24).

4:17–5:32 These back-to-back genealo-
gies do more than list names for the 
record. They contrast the ways that hu-
man culture spread, some in rebellion 
against God (Cain, 4:17-24) and some 
in obedience to God (Seth, 4:25–5:32). 
In Genesis, the history of the rejected 
branch is generally explained before 
carrying forward the line that led 
to Israel. Two points of contrast are 
especially worth noting: (1) Lamech, the 
seventh from Adam through the lineage 

Original Sin (3:1-19)

Genesis 3 describes how human moral innocence collapsed through rebellion (3:11, 17). What 
God declared as “very good” (1:31) was no longer completely so. Man and woman ate the fruit 
that promised knowledge of good and evil and thus broke God’s command (2:17). Worse, they 
tried to become like God (3:5) and thus fell from their sinless state. Alienated from God, one 
another, and creation, they also became subject to death.

The term “original sin” denotes sin’s complete, universal infi ltration into individual lives 
and human society as a result of human rebellion. When the fi rst man and woman ate the 
fruit in disobedience to God, they forfeited their own innocence and that of their children, 
the entire human race (Rom 5:12-14; 1 Cor 15:21-22, 45-49). All humans are “fallen,” born 
in sin, predisposed to sin (8:21; Job 4:17-21; Ps 51:5; 103:10; 143:2; Prov 20:9), and awaiting 
death. As people yield to their inherited predisposition to sin, they become responsible for 
their own wrongdoing (Eccl 7:20; Rom 3:23).

The fi rst man, Adam, introduced sin, but the “second Adam,” Jesus Christ, is sin’s antidote 
(1 Cor 15:3; 2 Cor 5:21). When Christ died as Redeemer, he made God’s salvation from sin 
available to all (John 3:16; Rom 1:16).
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Enoch. Then Cain found ed a city, which he 
named Enoch, af ter his son.  18Enoch had a 
son named Irad. Irad be came the fa ther of 
Me hu ja el. Me hu ja el be came the fa ther of 
Me thu sha el. Me thu sha el be came the fa ther 
of La mech.

 19La mech mar ried two wom en. The 
first was named Adah, and the sec ond was 
Zil lah.  20Adah gave birth to Ja bal, who was 
the first of those who raise live stock and 
live in tents.  21His broth er’s name was Ju-
bal, the first of all who play the harp and 
flute.  22La mech’s oth er wife, Zil lah, gave 
birth to a son named Tubal-cain. He be-
came an ex pert in forging tools of bronze 
and iron. Tubal-cain had a sis ter named 
Na a mah.  23One day La mech said to his 
wives,

“Adah and Zil lah, hear my voice;
lis ten to me, you wives of La mech.

I have killed a man who at tacked me,
a young man who wound ed me.

  24 If some one who kills Cain is pun ished 
sev en times,

then the one who kills me will be 
punished seventy-seven times!”

Epilogue: The Birth of  Seth (4:25-26)
 25Adam had sex u al re la tions with his wife 
again, and she gave birth to an oth er son. 
She named him Seth, for she said, “God has 
grant ed me an oth er son in place of Abel, 
whom Cain killed.”  26When Seth grew up, 
he had a son and named him Enosh. At that 
time peo ple first be gan to wor ship the Lord 
by name.

3. THE AC COUNT OF ADAM’S 
DESCENDANTS (5:1–6:8)
Hu man Identity Restated 

5 This is the writ ten ac count of the de-
scen dants of Adam. When God cre at ed 

hu man be ings, he made them to be like him-
self.  2He cre at ed them male and fe male, and 
he blessed them and called them “hu man.”

Ge ne al o gy: Adam to Noah
 3When Adam was 130 years old, he 

became the fa ther of a son who was just 

4:23
Lev 19:18
Deut 32:35

4:25
Gen 4:8; 5:3
1 Chr 1:1
Luke 3:38

4:26
Gen 12:8
1 Kgs 18:24
Joel 2:32
Zeph 3:9
Acts 2:21

5:1
Gen 1:26; 6:9
1 Chr 1:1

5:2
Gen 1:27
*Matt 19:4
*Mark 10:6

5:3-32
1 Chr 1:1-3
Luke 3:36-38

5:3
Gen 1:26; 4:25
1 Cor 15:49
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of Cain, is the main focus of the fi rst 
genealogy. Like his ancestor, Lamech 
took human life and had to live in 
constant fear of death as a consequence 
(4:23-24). By contrast, Enoch, the 
seventh from Adam through the lineage 
of Seth (see 4:25–5:32), lived in a way 
that pleased God and avoided death al-
together (5:24). (2) Advances in human 
culture and technology came through 
Cain’s line (the fi rst city, livestock, shel-
ter, metallurgy, music), but the effects 
of sin still dominated. No technological 
advances are mentioned in Seth’s line; 
instead, people began “to worship the 
LORD” (4:26) and to fi nd “favor with the 
LORD” (see 6:8).

4:17 Cain’s wife was probably one of 
his sisters (5:4). Cain’s marriage to his 
sister would not have caused genetic 
problems so early in the development 
of the human gene pool. ● Cain was 
condemned to be a wanderer. Perhaps 
he founded a city in rebellion against 
that verdict, seeking to defend himself 
by enclosing it in walls. Naming it after 
his son refl ects a tendency among 
those who rebel against God to idolize 
humanity and its achievements.

4:18 the father of: Or the ancestor of, 
and so throughout the verse. Hebrew 
genealogies do not necessarily list every 
single generation.

4:19 Marrying two women was contrary 
to God’s ideal pattern for marriage 
(2:24), and might be another manifesta-
tion of the arrogance and rebellion of 
Cain’s descendants. 

4:20-22 Technological advancement 

masks increasing self-assertion and dis-
tance from God (see note on 4:14–5:32).

4:23-24 Lamech’s chilling taunt shows 
the further escalation of sin’s effects 
on humanity. Cain’s line had reached 
a crescendo of violence with Lamech’s 
contempt for life. In his arrogance, 
he put his deed into poetic verse. 
● punished seventy-seven times! God 
warned that anyone who tried to kill 
Cain would experience the full weight 
of justice (4:15). Lamech’s declaration 
that anyone who harmed him would 
receive an even more severe penalty 
is a claim to be accountable to no one, 
including God.  

4:25–5:32 The story returns to Adam 
and follows the line of Seth, whose lin-
eage led to Abraham and the Israelite 
nation. 

4:25 another son . . . in place of  Abel: 
Cain (4:8-16) and Lamech (4:19-24) 
illustrate sin’s consequences; the birth 
of Seth brought renewed hope. See also 
note on 5:1-2. ● Seth probably means 
“granted”; the name may also mean 
“appointed.” 

4:26 Enosh means “humankind.” In 
the OT, the term is often used in poetic 
texts that emphasize human mortality, 
frailty, and weakness (e.g., Ps 144:3, 
“mere mortals”). Enosh was born at the 
time when people began to worship the 
LORD by name (literally call on the name 
of  the LORD). In Genesis, that meant 
calling on the name of the Lord through 
sacrifi ce and prayer (similar Hebrew 
terminology is found in 12:8; 13:4; 
21:33; 26:25).

5:1-32 The genealogies of Genesis go 
beyond simply recording history. By 
selective information and by structure, 
they communicate spiritual truth. The 
genealogies highlight God’s blessing, 
authenticate the family heritage of 
important individuals, and hold the 
Genesis narrative together by showing 
familial continuity. Adam’s genealogy 
through Seth traces ten generations to 
Noah (see 1 Chr 1:1-4; Luke 3:36-38), 
with the fl ood intervening before 
another ten generations from Noah to 
Abram. The number ten indicates com-
pleteness (ten plagues, Exod 7:8–11:10; 
Ten Commandments, Exod 20:2-17). 
Noah closed history before the fl ood, 
and Abram inaugurated a new era.

5:1-2 This is the prologue to the second 
account in Genesis (5:1–6:8; see note 
on 2:4); it connects God’s purpose in 
creation with Seth’s line rather than 
Cain’s (4:17-24). 

5:1 written account: Although the previ-
ous account (2:4–4:26) focused on Adam, 
Eve, and their fi rst children, it was 
technically “the account of the heavens 
and the earth.” Genesis 5:1-32 is a more 
typical genealogy. ● human beings: Or 
man; Hebrew reads adam; similarly in 
5:2. ● like himself: See 1:26 and note. 

5:2 male and female . . . “human” 
(Hebrew adam): See 1:27 and note. 
● blessed them: See 1:28 and note.

5:3 just like him—in his very image: 
The image and likeness of God (see note 
on 1:26) is preserved in human beings 
despite sin. Adam’s sinful nature was 
also carried forward (Rom 5:12-14). 
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like him—in his very im age. He named 
his son Seth.  4Af ter the birth of Seth, 
Adam lived an oth er 800 years, and he 
had oth er sons and daugh ters.  5Adam 
lived 930 years, and then he died.

 6When Seth was 105 years old, he be came 
the fa ther of Enosh.  7Af ter the birth of 
Enosh, Seth lived an oth er 807 years, and 
he had oth er sons and daugh ters.  8Seth 
lived 912 years, and then he died.

 9When Enosh was 90 years old, he be came 
the fa ther of Ke nan.  10Af ter the birth of 
Ke nan, Enosh lived an oth er 815 years, 
and he had oth er sons and daugh ters. 
 11Enosh lived 905 years, and then he died.

 12When Ke nan was 70 years old, he 
became the fa ther of Ma ha la lel.  13After 
the birth of Ma ha la lel, Ke nan lived 
anoth er 840 years, and he had oth er 
sons and daugh ters.  14Ke nan lived 
910 years, and then he died.

 15When Ma ha la lel was 65 years old, he 
be came the fa ther of Ja red.  16Af ter the 
birth of Ja red, Ma ha la lel lived an oth er 
830 years, and he had oth er sons and 
daugh ters.  17Ma ha la lel lived 895 years, 
and then he died.

 18When Ja red was 162 years old, he be came 
the fa ther of Enoch.  19Af ter the birth of 
Enoch, Ja red lived an oth er 800 years, and 
he had oth er sons and daugh ters.  20Ja red 
lived 962 years, and then he died.

 21When Enoch was 65 years old, he   became 
the fa ther of Me thu se lah.  22After the 

birth of Me thu se lah, Enoch lived in 
close fel low ship with God for anoth er 
300 years, and he had oth er sons and 
daugh ters.  23Enoch lived 365 years, 
 24walk ing in close fel low ship with God. 
Then one day he dis ap peared, be cause 
God took him.

 25When Me thu se lah was 187 years old, he 
be came the fa ther of La mech.  26Af ter 
the birth of La mech, Me thu se lah lived 
an oth er 782 years, and he had oth er 
sons and daugh ters.  27Me thu se lah lived 
969 years, and then he died.

 28When La mech was 182 years old, he 
be came the fa ther of a son.  29La mech 
named his son Noah, for he said, “May 
he bring us re lief from our work and the 
pain ful la bor of farming this ground 
that the Lord has cursed.”  30Af ter the 
birth of Noah, La mech lived an oth er 
595 years, and he had oth er sons and 
daugh ters.  31La mech lived 777 years, 
and then he died.

 32By the time Noah was 500 years old, 
he was the fa ther of Shem, Ham, and 
Japheth.

Cor rup tion of  the Hu man Race

6 Then the peo ple be gan to mul ti ply on 
the earth, and daugh ters were born to 

them.  2The bsons of God saw the beau ti ful 
wom en and took any they want ed as their 
wives.  3Then the Lord said, “My Spir it will 
not put up with humans for such a long time, 
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5:5 he died: Death indeed came to 
Adam (see 2:17; 3:18-19) and his 
descendants (see Rom 5:12-14). Cain’s 
violence is omitted (see 4:8, 15, 23-24) 
and key fi gures in Seth’s line live in 
hope (5:29). 

5:6 the father of: Or the ancestor of; 
also in 5:9, 12, 15, 18, 21, 25. Hebrew 
genealogies do not necessarily list every 
single generation.

5:7 After the birth of: Or After the birth 
of  this ancestor of; also in 5:10, 13, 16, 
19, 22, 26 (see note on 5:6).

5:22 Enoch lived in close fellowship 
with God (literally Enoch walked with 
God; also in 5:24): Enoch’s position as 
seventh from Adam in the genealogy 
strikes a contrast with Lamech, the 
seventh from Adam in the line of Cain 
(see note on 4:17–5:32).

5:24 Unlike all other sons of Adam, 
Enoch did not succumb to death; rather, 
he disappeared, because God took him 
(cp. 2 Kgs 2:9-12; see also Heb 11:5).

5:27 969 years: This statement and 
the numbers given in 5:25, 28 and 7:6 
mean that Methuselah died in the year 

of the fl ood.

5:28-29 As with Enoch (5:21-24), 
the normal genealogical formula is 
interrupted to highlight important theo-
logical information about Noah. Noah 
sounds like a Hebrew term (nakham) 
that can mean “relief” or “comfort,” 
and another term (nuakh) that means 
“rest.” As the fi rst person born after 
Adam’s death (see note on 5:5), Noah 
prompted his father Lamech to hope 
that the curse brought on by Adam’s sin 
(3:17) might be lifted. See 8:21; 2 Cor 
1:3-7; 2 Thes 2:16-17.

6:1-8 Human wickedness reached a cli-
max, prompting God to send the fl ood 
to destroy all living things. A glimmer 
of hope appears in God’s favor toward 
Noah (6:8).

6:1-2 The sons of  God have generally 
been understood as fallen angels (cp. 
the same Hebrew phrase in Job 1:6; 2:1; 
38:7; Ps 29:1; 89:7). This interpreta-
tion is prominent in ancient Jewish 
and Christian literature (e.g., 1 Enoch 
6:1–7:6; Justin Martyr, Apology 2.5) and 
is apparently supported by the NT (see 
1 Pet 3:18-20; 2 Pet 2:4; Jude 1:6-7). 

Some interpreters do not believe that 
God would permit angels to procre-
ate with humans and doubt that the 
above NT texts should be read in this 
way. Another possibility is that sons of  
God refers to the righteous descendants 
of Seth, while the beautiful women 
(6:2, literally daughters of  men; also in 
6:4) were female descendants of Cain’s 
wicked line. This interpretation is in 
harmony with 4:17–5:32, but is weak-
ened by the language of 6:1-2, which 
seems to refer to the daughters of 
humanity in general, not the daughters 
of Cain specifi cally. Others believe that 
sons of  God refers to tyrannical human 
kings (possibly demon-possessed) who 
took Lamech’s polygamy (4:19) to a new 
height of wickedness by seizing the 
daughters of the righteous. Language 
reminiscent of 3:6 (saw . . . took) shows 
the rebellious nature of this act.

6:3 will not put up with (Greek version 
reads will not remain in): Many think 
that this is an announcement of God’s 
decision to withdraw the restraining 
infl uence of his Spirit from human 
society and allow human wickedness 
to run its full course. Others think it 
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for they are only mor tal flesh. In the fu ture, 
their normal lifespan will be no more than 
120 years.”

 4In those days, and for some time af ter, 
giant Nephilites lived on the earth, for when-
ev er the sons of God had intercourse with 
wom en, they gave birth to chil dren who 
be came the he roes and fa mous war riors of 
an cient times.

 5The Lord ob served the ex tent of hu man 
wick ed ness on the earth, and he saw that 
ev ery thing they thought or imagined was 
consistently and to tal ly evil.  6So the Lord 
was sor ry he had ever made them and put 
them on the earth. It broke his heart.  7And 
the Lord said, “I will wipe this hu man race I 
have ccre at ed from the face of the earth. Yes, 

and I will de stroy ev ery liv ing thing—all the 
peo ple, the large an i mals, the small an i mals 
that scurry along the ground, and even the 
birds of the sky. I am sor ry I ever made them.” 
 8But Noah found fa vor with the Lord.

4. THE AC COUNT OF NOAH’S FAM I LY 
(6:9–9:29)
The Sto ry of  Noah
 9This is the ac count of Noah and his fam i ly. 
Noah was a righ teous man, the only dblame-
less per son liv ing on earth at the time, and 
he walked in close fel low ship with God. 
 10Noah was the fa ther of three sons: Shem, 
Ham, and Ja pheth.

 11Now God saw that the earth had be-
come cor rupt and was filled with vi o lence. 
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means that God would withdraw his life-
giving breath from humans at an earlier 
age (ruakh, the Hebrew term for “spirit,” 
can also mean “breath”; see 6:17; 7:22; 
see also Ps 104:29-30). ● normal life span 
will be no more than 120 years (literally 
his days will be 120 years): It is possible 
that this was a new restriction on the 
number of years individuals would 
generally be allowed to live (so the 
NLT). However, for generations after the 
fl ood, humans lived well beyond 120 
years (see, e.g., 11:10-26). An alternative 
interpretation sees this as a 120-year 
grace period before the arrival of the 
fl ood (see Jon 3:4; Matt 24:37-38; 1 Pet 
3:20; 2 Pet 2:5).

6:4 giant Nephilites (Hebrew nephilim): 
The term may mean “fallen ones.” The 
context implies that they were the off-
spring of the “sons of God” and would 
be destroyed in the fl ood. Num 13:31-
33 uses the same term to describe other 
giants who were hostile toward God’s 
people and would also be destroyed 
(see also Deut 2:11, which connects the 

Anakite nephilim with another group 
called the rephaim).

6:5 everything they thought or imag-
ined (literally every intention of  the 
thoughts of  their hearts): In the OT, the 
heart is the core of volition, thought, 
and morality (see Prov 4:23). Wicked 
actions stem from a corrupt inner life. 
● consistently and totally evil: Strong 
language captures the pervasiveness, 
depth, and persistence of human wick-
edness. Human nature continued to be 
corrupt even after the fl ood (see 8:21).

6:6 the LORD was sorry: The extent 
of human wickedness made the Lord 
regret having created them (see also 6:7; 
cp. 1 Sam 15:11, 35). ● It broke his heart: 
The evil in humanity’s heart (6:5) pained 
God greatly. Sending the fl ood was a 
heart-wrenching act on God’s part. 

6:7 wipe . . . from the . . . earth: As 
Adam and Eve were banished from 
the garden sanctuary (3:23), all of 
humankind would be expunged from 
God’s good creation. ● every living thing: 

Human sin had so corrupted the earth 
that judgment fell on the animals and 
birds over which they had dominion 
(see 1:28 and note). The special role of 
humans in the created order (1:28-30) 
means that nature is affected by human 
moral choices (see 8:1; Job 38:41; Hos 
4:3; Rom 8:19-22).

6:8 Noah and his godly life stand in 
stark contrast to the sinfulness of the 
rest of the people.

6:9 the account: See note on 2:4 ● a 
righteous man, the only blameless 
person: The text does not claim that 
Noah was without sin (see Rom 5:12-14). 
Noah’s righteousness and blamelessness 
came about because he walked in close 
fellowship with God. See also 7:1; 17:1; 
Heb 11:7.

6:11-13 See 6:5-7. ● violence (Hebrew 
khamas): Murder had especially cor-
rupted the line of Cain (4:8, 23-24).

6:14 a large boat: Traditionally ren-
dered an ark, this was a long rectangu-

NOAH (6:8-22)

Noah was the son of Lamech, a descendant of Seth (5:3-29). Lamech might have hoped that 
Noah (whose name means “rest” or “relief”) would ease the curse of hardship in working the 
ground (see note on 5:29). God used Noah to help relieve the world of evil.

God intended to destroy creation because of pervasive human wickedness (6:1-7; see Matt 
24:37-39; Luke 17:26-27), but he decided to preserve Noah (6:8). God gave Noah, a righteous 
and blameless man (6:9), precise instructions for building the ark in which only the eight peo-
ple of his family would be saved, along with every kind of creature (6:14–8:19). When Noah 
and his family fi nally emerged from the ark after the fl ood, Noah pleased God by building an 
altar and sacrifi cing burnt offerings. God promised that he would never again fl ood the whole 
earth or disrupt the sequence of the seasons, despite human sin (8:20–9:17). 

Noah’s sons were Shem, Ham, and Japheth. All the nations of the earth descended from 
them (9:18-19). When Noah became drunk on wine from his vineyard, his sons and their 
descendants were cursed or blessed in accord with how they responded to him (9:22-27). 
Noah lived for 950 years, including 350 years after the fl ood (9:28-29); he is an example of 
righteousness, obedience, courage, and faith (see Ezek 14:12-20; Heb 11:7; 2 Pet 2:5).
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 12God ob served all this cor rup tion in the 
world, for ev ery one on earth was cor rupt. 
 13So God said to Noah, “I have de cid ed to 
de stroy all liv ing crea tures, for they have 
filled the earth with vi o lence. Yes, I will 
wipe them all out along with the earth!

 14“Build a large boat from cy press wood 
and waterproof it with tar, in side and out. 
Then con struct decks and stalls through out 
its in te ri or.  15Make the boat 450 feet long, 
75 feet wide, and 45 feet high.  16Leave an 
18-inch open ing be low the roof all the way 
around the boat. Put the door on the side, 
and build three decks in side the boat—
low er, mid dle, and up per.

 17“Look! I am about to cov er the earth 
with a flood that will de stroy ev ery liv ing 
thing that breathes. Ev ery thing on earth 
will die.  18But I will con firm my cov enant 
with you. So en ter the boat—you and your 
wife and your sons and their wives.  19Bring 
a pair of ev ery kind of an i mal—a male and a 
fe male—into the boat with you to keep them 
alive dur ing the flood.  20Pairs of ev ery kind 
of bird, and ev ery kind of an i mal, and ev ery 
kind of small an i mal that scurries along the 
ground, will come to you to be kept alive. 

 21And be sure to take on board enough food 
for your fam i ly and for all the an i mals.”

 22So Noah did ev ery thing ex act ly as God 
had com mand ed him.

The Universal Flood

7 When ev ery thing was ready, the Lord 
said to Noah, “Go into the boat with all 

your fam i ly, for among all the peo ple of the 
earth, I can see that you alone are righ teous. 
 2Take with you sev en pairs—male and fe-
male—of each an i mal I have ap proved for 
eat ing and for sac ri fice, and take one pair 
of each of the oth ers.  3Also take sev en pairs 
of ev ery kind of bird. There must be a male 
and a fe male in each pair to en sure that all 
life will sur vive on the earth af ter the flood. 
 4Sev en days from now I will make the rains 
pour down on the earth. And it will rain 
for for ty days and for ty nights, un til I have 
wiped from the earth all the liv ing things I 
have cre at ed.”

 5So Noah did ev ery thing as the Lord com-
mand ed him.

 6Noah was 600 years old when the flood 
cov ered the earth.  7He went on board the 
boat to es cape the flood—he and his wife 
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lar barge designed for survival, not for 
navigation. The Hebrew word tebah is 
used again only of the basket in which 
the baby Moses was fl oated on the Nile 
(Exod 2:3, 5). ● cypress wood: Or gopher 
wood. It is not clear what kind of wood 
this was. It was possibly from a conifer, 
such as cypress.

6:15 The ark’s dimensions: Hebrew 
300 cubits [138 meters] long, 50 cu-
bits [23 meters] wide, and 30 cubits 
[13.8 meters] high. This fl oating barge 
displaced around 43,300 tons of water.

6:16 An 18-inch opening (Hebrew an 
opening of  1 cubit [46 centimeters]) be-
low the roof encircled the boat, provid-
ing light and air. ● Noah was to build a 
door and God would close it (7:16). God 
was the captain of this peculiar boat 
with no sail or rudder. God also brought 
the animals to Noah (6:20).

6:17 cover the earth with a fl ood: Some 
propose that the fl ood might only have 
covered the ancient Near East as it was 
known to Noah or Moses. However, 
the fl ood’s stated purpose—to destroy 
every living thing that breathes (see also 
6:7, 11-13; 7:1, 4, 18-23; 8:21)—and its 
effect of undoing creation (see notes on 
1:9-10; 7:11-12) suggest that the fl ood 
covered the entire planet (see also 1 Pet 
3:20; 2 Pet 2:5; 3:6).

6:18 This fi rst explicit mention of a 
covenant in the Bible refers to the 
unilateral pact that God made with hu-
mankind and the world after the fl ood 
(see 9:9, 11, 14-17).

6:19-20 God’s instructions to Noah 
repeat the language of creation (every 
kind, cp. 1:24). ● a male and a female: 
These animals would procreate and 
repopulate the earth after the fl ood.

7:2 of  each animal I have approved for 
eating and for sacrifi ce (literally of  each 
clean animal; similarly in 7:8): In addi-
tion to the animals that were to repopu-
late the earth, these “clean” animals 
were for food and for Noah’s sacrifi ce 
after the fl ood (8:20-21). This passage 
does not use the precise technical lan-
guage that is found in the regulations 
concerning “clean” and “unclean” given 
to Israel at Sinai (see Lev 11:1-47; Deut 
14:3-12), but the underlying concept 
is the same (perhaps God revealed it 
directly to Noah). 

7:4 The number forty is often associ ated 
with affl iction, trial, or punishment (see 
Exod 16:35; Judg 13:1; 1 Kgs 19:8; Ezek 
4:6; Jon 3:4; Matt 4:2; Acts 1:3).

7:6 covered the earth: See note on 6:17.

 Noah’s Ark (6:14-16). An ark built to the dimensions specified in Genesis would have been immense. Its ratio of length to 
width (6 to 1) is the most stable known and is used for the design of modern tankers and freight-hauling ships. The ark was 
able to carry 20,000 tons of cargo; the required number of young adult land animals would have occupied less than half of 
the available space. The design given was perfect for the ark’s function.
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and his sons and their wives.  8With them 
were all the var i ous kinds of an i mals—
those ap proved for eat ing and for sac ri fice 
and those that were not—along with all the 
birds and the small an i mals that scurry 
along the ground.  9They en tered the boat 
in pairs, male and fe male, just as God had 
com mand ed Noah.  10Af ter sev en days, the 
wa ters of the flood came and cov ered the 
earth.

 11When Noah was 600 years old, on the 
sev en teenth day of the sec ond month, all 
the underground wa ters erupted from the 
earth, and the rain fell in mighty tor rents 
from the sky.  12The rain con tin ued to fall 
for for ty days and for ty nights.

 13That very day Noah had gone into the 
boat with his wife and his sons—Shem, 
Ham, and Ja pheth—and their wives.  14With 
them in the boat were pairs of ev ery kind 
of an i mal—domestic and wild, large and 
small—along with birds of ev ery kind.  15Two 
by two they came into the boat,  rep re sent ing 
ev ery liv ing thing that breathes.  16A male 
and fe male of each kind en tered, just as 
God had com mand ed Noah. Then the Lord 
closed the door be hind them.

 17For for ty days the flood wa ters grew 
deep er, cov er ing the ground and lift ing the 
boat high above the earth.  18As the wa ters 
rose high er and high er above the ground, 
the boat float ed safe ly on the sur face.  19Fi-
nal ly, the wa ter cov ered even the high est 
moun tains on the earth,  20ris ing more than 
twenty-two feet above the high est peaks. 
 21All the liv ing things on earth died—birds, 

domestic an i mals, wild an i mals, small an i-
mals that scurry along the ground, and all 
the peo ple.  22Ev ery thing that breathed and 
lived on dry land died.  23God wiped out 
ev ery liv ing thing on the earth—peo ple, live-
stock, small an i mals that scurry along the 
ground, and the birds of the sky. All were 
de stroyed. The only peo ple who sur vived 
were Noah and those with him in the boat. 
 24And the flood wa ters cov ered the earth for 
150 days.

The Flood wa ters Re cede

8  But God ere mem bered Noah and all 
the wild an i mals and live stock with 

him in the boat. He sent a wind to blow 
across the earth, and the flood wa ters be-
gan to re cede.  2The underground wa ters 
stopped flow ing, and the torrential rains 
from the sky were stopped.  3So the flood-
wa ters gradually re ced ed from the earth. 
Af ter 150 days,  4ex act ly five months from 
the time the flood be gan, the boat came to 
rest on the moun tains of Ar a rat.  5Two and 
a half months lat er, as the wa ters con tin ued 
to go down, oth er moun tain peaks be came 
vis i ble.

 6Af ter an oth er for ty days, Noah opened 
the win dow he had made in the boat  7and 
re leased a ra ven. The bird flew back and 
forth un til the flood wa ters on the earth had 
dried up.  8He also re leased a dove to see if 
the wa ter had re ced ed and it could find dry 
ground.  9But the dove could find no place 
to land be cause the wa ter still cov ered the 
ground. So it re turned to the boat, and 
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7:8 See note on 7:2.

7:11-12 on the seventeenth day of  the 
second month: Such information gives 
the fl ood account a certain solemnity; 
it reminds readers that this was a true 
historical event. ● underground waters: 
See 2:6. ● rain fell: The fl ood undid the 
boundaries established on the second 
and third days of creation (1:6-13). 
Elsewhere, the Bible describes God’s 
judgment as an undoing of creation 
(see Jer 4:23-26; Amos 7:4). ● forty days 
and forty nights: See note on 7:4.

7:16 the LORD closed the door: The 
sovereign Judge took responsibility for 
the annihilation of all outside the boat 
and the protection of those within (see 
also 6:16 and note).

7:17 fl oodwaters grew deeper (literally 
waters multiplied ): The same word used 
for the proliferation of humans and 
animals during creation (see 1:22, 28) 
is now used ironically of the water that 
would annihilate them. ● covering the 
ground: The Hebrew word translated 

“ground” or “earth” is mentioned eight 
times in eight verses (7:17-24). The 
earth is the domain that humankind 
had polluted and that was now the 
object of a cleansing deluge.

7:20 more than twenty-two feet: 
Hebrew 15 cubits [6.9 meters].

7:22 Everything that . . . lived: See note 
on 6:17.

8:1 But God remembered: This struc-
tural and theological center of the 
fl ood story does not mean that God 
had at any point forgotten Noah. This 
is covenant language refl ecting God’s 
faithfulness to his promise to ensure 
the safety of his covenant partner (cp. 
6:18; 9:15-16; Exod 2:24; Lev 26:42, 45). 
● wind: The same word is translated 
“Spirit” in 1:2. This and other parallels 
(see 9:1-2) suggest that the restoration 
of the earth after the fl ood was effec-
tively a new creation.

8:2 underground waters . . . torrential 
rains: See note on 7:11-12.

8:4 exactly fi ve months from the 
time the fl ood began: Literally on the 
seventeenth day of  the seventh month; 
see 7:11. ● mountains of  Ararat: These 
mountains might be in the region of 
Ararat (Urartu) southeast of the Black 
Sea near Lake Van, which touches parts 
of eastern Turkey, Armenia, and Iran. 
There is a Mount Ararat (Agri Dag) in 
Turkey, but this verse only identifi es the 
region, not a specifi c mountain.

8:5 Two and a half  months later: 
Literally On the fi rst day of  the tenth 
month; see 7:11 and note on 8:4. ● the 
waters continued to go down: Another 
parallel with the creation week (see 1:9) 
suggests that the earth’s restoration 
was effectively a new creation (see note 
on 8:1).

8:7 The raven is the largest member of 
the crow family, and was among Noah’s 
unclean animals (Lev 11:15; Deut 
14:14). As a scavenger and carrion eater, 
it was able to sustain itself without 
returning to the boat.
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Noah held out his hand and drew the dove 
back in side.  10Af ter wait ing an oth er sev en 
days, Noah re leased the dove again.  11This 
time the dove re turned to him in the eve-
ning with a fresh ol ive leaf in its beak. Then 
Noah knew that the flood wa ters were al-
most gone.  12He wait ed an oth er sev en days 
and then re leased the dove again. This time 
it did not come back.

 13Noah was now 601 years old. On the 
first day of the new year, ten and a half 
months af ter the flood be gan, the flood -
waters had al most dried up from the earth. 
Noah lift ed back the cov er ing of the boat 
and saw that the sur face of the ground was 
dry ing.  14Two more months went by, and at 
last the earth was dry!

Noah’s Wor ship and God’s Prom ise
 15Then God said to Noah,  16“Leave the boat, 
all of you—you and your wife, and your 
sons and their wives.  17Re lease all the an i-
mals—the birds, the live stock, and the small 
an i mals that scurry along the ground—so 
they can be fruit ful and mul ti ply through-
out the earth.”

 18So Noah, his wife, and his sons and their 
wives left the boat.  19And all of the large 
and small an i mals and birds came out of 
the boat, pair by pair.

 20Then Noah built an al tar to the Lord, 
and there he sac ri ficed as burnt of fer ings 
the an i mals and birds that had been ap-
proved for that pur pose.  21And the Lord 
was pleased with the aro ma of the  sac ri fice 
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8:11 Unlike the raven (8:7), the dove 
feeds on vegetation. Since olive trees 
are not tall, Noah could tell that the 
water was almost gone.

8:13 On the fi rst day of  the new year, 
ten and a half  months after the fl ood 
began (literally On the fi rst day of  the 
fi rst month; see 7:11): This was two 
months after the peaks of the moun-
tains fi rst became visible (8:5).

8:14 Two more months went by: 
Literally The twenty-seventh day of  the 
second month arrived; see note on 8:13. 
● the earth was dry! This special word 
for dry land is uniquely used in connec-
tion with the sea to portray God’s sov-

ereignty over both domains (see 1:9-10; 
Exod 14:22, 29; Ps 95:5; Jon 1:9).

8:17 be fruitful and multiply: See 9:1.

8:20 This fi rst mention of an altar in 
the Bible (see “Altars” at 35:1-15, p. 91) 
shows Noah’s gratitude for having 
passed through the judgment. ● sacri-
fi ced as burnt offerings: The same term 
is used of the whole burnt offering in 
Leviticus (Lev 1:3-9); however, it can 
refer to any offering that is burned. 
Noah gave this offering to thank and 
worship God, who had delivered him 
and his family from the fl ood. ● the 
animals and birds that had been ap-
proved for that purpose: Literally every 

clean animal and every clean bird.

8:21 pleased with the aroma of  the sac-
rifi ce (literally smelled the sweet aroma): 
The narrator uses anthropomorphic 
language (i.e., he describes God’s 
activity in human terms) to show God’s 
acceptance of Noah’s offering (see also 
Exod 29:18; Lev 1:9; Num 15:3). The 
common ancient Near Eastern notion 
that the gods ate the sacrifi ces offered 
to them is notably absent. ● to himself 
(literally in his heart): The phrase 
echoes “broke his heart” (6:6), just as 
think or imagine echoes “everything 
they thought or imagined” (6:5). God’s 
commitment to a new order replaced 

Retribution (6:1–7:24)

God gave humans the commission of procreating and caring for the world (1:28). Instead, 
murder and violence multiplied with humanity’s spiritual wickedness (4:8, 23; 6:11-13), 
resulting in a corrupt world that required cleansing.

The purpose of the fl ood was to enact God’s global cleansing and retribution against 
evildoers. Retribution means “giving what is due” and usually refers to recompense for wrong-
doing. Retribution is motivated by the conviction that moral order is woven into the fabric of 
the world and must be maintained or restored (see Ps 7:14-16; Prov 11:18; 26:27).

God maintains moral order by meting out justice, punishing wickedness, and rewarding 
right behavior (Gal 6:7). Since God oversees the world, it is never entirely overwhelmed by 
moral chaos; God holds people accountable for what they do. The judgment and exile of 
Adam and Eve (3:8-24), Cain’s sentence and blood-revenge (4:10-15), and the worldwide fl ood 
and annihilation (chs 6–9) are OT examples of God’s retribution. They reveal a sovereign God 
who exacts just punishment in the context of his good intentions for the world (see also Num 
16; Deut 30:15-20; Josh 7; Mic 2:1-3).

Retribution is an application of God’s righteousness; it purifi es the world for his kingdom 
of peace. Through retribution, the divine King proclaims his universal rule and exercises his 
justice on all who reject his rule or defy his commands (Deut 7:10; 1 Sam 24:19; Ps 149; Prov 
15:25; Mic 5:15; 1 Cor 16:22; Gal 1:8-9; 2 Thes 1:5-10).

For God’s people, retribution is his discipline. It is intended to restore covenant fellow-
ship with him (see Isa 44:22; Jer 3:12-14; Lam 3:19-33; Hos 14:1-2; Joel 2:12-13). When God’s 
people experience his chastening, they can respond in hope because God’s truth and righ-
teousness will triumph (Ps 58:10-11) and God will redeem and restore his people who trust in 
him (Lev 26:40-45; Hos 2:2-23).
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and said to him self, “I will nev er again 
curse the ground be cause of the hu man 
race, even though ev ery thing they think or 
imag ine is bent to ward evil from child hood. 
I will nev er again de stroy all liv ing things. 
 22As long as the earth re mains, there will 
be plant ing and har vest, cold and heat, sum-
mer and win ter, day and night.”

God’s Cov enant with All Liv ing Crea tures

9 Then God blessed Noah and his sons 
and told them, “Be fruit ful and mul ti-

ply. Fill the earth.  2All the an i mals of the 
earth, all the birds of the sky, all the small 
an i mals that scurry along the ground, and 
all the fish in the sea will look on you with 
fear and ter ror. I have placed them in your 
pow er.  3I have giv en them to you for food, 
just as I have giv en you grain and veg e ta-
bles.  4But you must nev er eat any meat that 
still has the flife blood in it.

 5“And I will re quire the blood of any one 
who takes an oth er per son’s life. If a wild 
an i mal kills a per son, it must die. And any-
one who mur ders a fel low hu man must die. 
 6If any one takes a hu man life, that per son’s 
life will also be tak en by hu man hands. For 
God made hu man be ings in his own im age. 

 7Now be fruit ful and mul ti ply, and repopu-
late the earth.”

 8Then God told Noah and his sons,  9“I 
here by con firm my gcov enant with you and 
your de scen dants,  10and with all the an i mals 
that were on the boat with you—the birds, 
the live stock, and all the wild an i mals—ev ery 
liv ing crea ture on earth.  11Yes, I am con firm-
ing my cov enant with you. Nev er again will 
flood wa ters kill all liv ing crea tures; nev er 
again will a flood de stroy the hearth.”

 12Then God said, “I am giv ing you a sign 
of my cov enant with you and with all liv-
ing crea tures, for all gen er a tions to come. 
 13I have placed my rain bow in the clouds. 
It is the sign of my cov enant with you and 
with all the earth.  14When I send clouds 
over the earth, the rain bow will ap pear in 
the clouds,  15and I will re mem ber my cov-
enant with you and with all liv ing crea tures. 
Nev er again will the flood wa ters de stroy all 
life.  16When I see the rain bow in the clouds, 
I will re mem ber the ieter nal cov enant be-
tween God and ev ery liv ing crea ture on 
earth.”  17Then God said to Noah, “Yes, this 
rain bow is the sign of the cov enant I am con-
firm ing with all the crea tures on earth.”
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his grief over the old. ● I will never 
again curse . . . destroy: The old curse 
was not lifted (5:29), but God promised 
not to add to it, thus establishing new 
limits for life in a disordered world (cp. 
Isa 54:9). The fl ood was to stop violence, 
not to reform the human heart (6:5). 
Humankind’s bent toward evil would 
be contained to some degree through 
accountability to a new law (9:5-6).

8:22 God’s promise to sustain the 
rhythm of the seasons reaffi rmed the 
created order (1:14; see also Jer 33:20; 
Zech 14:7).

9:1-7 God’s fi rst post-fl ood speech 
opens and closes with blessing (9:1, 7). 
In it, human and animal relationships 
are again defi ned, with some modifi ca-
tion of the original created order. The 
sanctity of life is given special focus.

9:1 Be fruitful and multiply: The bless-
ing and mandate fi rst given to Adam 
(1:28) are now reissued to Noah, the 
“Adam” of the newly cleansed world in 
need of repopulation.

9:2-3 There are two modifi cations to 
the original created order. (1) Previously, 
humans reigned over the animals (1:28), 
but now animals would live in terror 
of humans (similar military language 
is found in Exod 23:27-31; Deut 11:25; 
31:8). (2) The animals’ terror was related 
to a change in human diet. Humans 
were now permitted to eat the meat of 
animals to supplement their subsis-

tence on grains, fruits, and vegetables 
(1:29).

9:4 A key restriction is imposed. Since 
blood was identifi ed with life, it had to 
be drained from a slain animal before 
its meat could be eaten (see Lev 3:17; 
7:26-27; 17:10-14; Deut 12:16, 23). The 
law of Moses prohibited eating animals 
that died naturally, since their blood 
had not been drained (Deut 14:21). God 
provided animal blood to atone for hu-
man sin (Lev 17:11; Heb 9:22).

9:5-6 Violence, including murder, was 
a major factor in bringing about God’s 
judgment of the fl ood (4:8; 6:11, 13). 
At this new beginning for humans, God 
affi rmed the sanctity of human life 
and established a system of retributive 
justice for the taking of human life (see 
also Ps 9:12; “Retribution” at 6:1–7:24, 
p. 35). The function of law is to restrain 
human wickedness and preserve moral 
order. This law was further developed 
in the law of Moses (Exod 21:12-14; Lev 
24:17-22; Num 35:16-34; Deut 17:6-7; 
19:15).

9:6 For God made human beings in 
his own image: The death penalty has 
a theological basis. God’s image gives 
humans a unique status and authority 
within creation (1:26-28). Since murder 
destroys a person made in God’s image, 
the ultimate penalty must be imposed 
on a murderer. See also Exod 21:23-25. 
We are not to pursue personal revenge 

(Rom 12:17-19), but are to uphold the 
justice of the “governing authorities” 
that God has established (Rom 13:1-7). 
● human beings: Or man; Hebrew reads 
ha-adam.

9:7 Now be fruitful and multiply, and 
repopulate (literally swarm and fi ll): In 
contrast to those who would destroy 
human life (9:5-6), God’s desire is that 
human life should abound and fl ourish.

9:8-17 God’s second post-fl ood speech 
conveys his promise and plan for pre-
serving creation.

9:9-10 God had promised this covenant 
before the fl ood (6:18). Its scope ex-
tends beyond humanity to include the 
earth and all animals.

9:11 This promise does not prohibit 
worldwide judgment, but it restricts 
the means by which God will do it (see 
2 Pet 3:4-13).

9:12 In the Bible, covenants are fre-
quently confi rmed by some sort of sign 
(e.g., 17:11; Exod 31:13, 17; Luke 22:20).

9:13-16 God brought cataclysmic judg-
ment through the rainstorm; now, the 
rainbow, a meteorological phenom-
enon associated with the rainstorm, 
would be an image of peace for all the 
earth (see 9:17). ● “Rainbow” and “bow” 
are the same term in Hebrew. Since God 
is sometimes pictured as a warrior who 
shoots arrows of judgment (see Deut 
32:42; Ps 7:12; 18:13-14; Hab 3:9-11), 
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Noah’s Sons; Curse and Bless ings
 18The sons of Noah who came out of the 
boat with their fa ther were Shem, Ham, 
and Ja pheth. (Ham is the fa ther of Ca naan.) 
 19From these three sons of Noah came all 
the peo ple who now populate the earth.

 20Af ter the flood, Noah be gan to cul ti vate 
the ground, and he plant ed a vine yard.  21One 
day he drank some wine he had made, and 
he be came drunk and lay na ked in side his 
tent.  22Ham, the fa ther of Ca naan, saw that 
his fa ther was na ked and went out side and 

told his broth ers.  23Then Shem and Ja pheth 
took a robe, held it over their shoul ders, and 
backed into the tent to cov er their fa ther. As 
they did this, they looked the oth er way so 
they would not see him na ked.

 24When Noah woke up from his stu por, 
he learned what Ham, his youn gest son, had 
done.  25Then he cursed Ca naan, the son of 
Ham:

“May Ca naan be cursed!
May he be the low est of ser vants to 

his rel a tives.”

9:21
Gen 19:35

9:22
Hab 2:15

9:25
Deut 27:16
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some think that the imagery in 9:13-17 
is of the Divine Warrior hanging up his 
bow of judgment.

9:18 Ham is the father of  Canaan: 
See also 9:20-27; 10:6-20. The text 
emphasizes Canaan’s ancestral connec-
tion to Ham to show that the Canaanite 
identity was inseparably linked to 
Ham’s shameful behavior (9:20-27). 
The citizens of both Egypt (from which 
Israel escaped slavery) and Canaan (to 
which Israel was headed) were Ham’s 
descendents (10:6; see Lev 18:3, 24-26; 
Ps 105:23, 27; 106:22). Later stories in 
Genesis emphasize the immoral climate 
of both Egypt (12:10-20) and Canaan 
(chs 34, 38). See 9:20-27 and 10:6-20. 

9:20-27 The story of Noah begins with 
him walking in righteousness and 

obeying the Lord (6:9), but it ends with 
him lying drunk and naked in his tent 
and then delivering a curse on Canaan. 
Even after the great fl ood, the human 
race exhibited some of the same sinful 
characteristics that warranted the judg-
ment in the fi rst place. Special attention 
is given to the cursed origin of the 
Canaanites, the corrupt and idolatrous 
nation Israel would later displace from 
the Promised Land (see also 15:16 and 
note; Lev 18:3; 20:23). 

9:21 wine . . . became drunk: Wine is a 
gift from God (Deut 14:26; Ps 104:15; Isa 
55:1; see Luke 22:14-20; John 2:1-11). 
Scripture is clear, however, that excessive 
consumption of alcohol is a perilous sin 
(Prov 23:20-21, 29-35; 1 Cor 6:10).

9:22 the father of  Canaan: See note on 

9:18. ● Ham’s behavior was shameful. He 
gazed upon his naked father and, rather 
than covering him and keeping the 
matter secret, robbed him of his dignity 
by announcing it to his brothers (see 
Exod 21:15, 17; Lam 4:21; Hab 2:15). An 
ancient Near Eastern tale says that a son 
is expected to come to his father’s aid 
when he is drunk (Tale of  Aqhat; cp. Isa 
51:17-18). Ham’s neglect of familial duty 
explains why Noah praised Shem and 
Japheth but cursed Ham (9:24-27).

9:25 Noah’s curse foresaw Ham’s ac-
tions as morally representative of Ham’s 
descendants through Canaan (see 10:6). 
● lowest of  servants: Having refused aid 
to his family, Ham was condemned to 
base servitude.

God’s Covenant with Noah (9:1-17)

The fi rst explicit reference to a covenant in Scripture occurs after the fl ood (9:1-17). Covenant 
(Hebrew berith) means “bond”: A covenant is a binding relationship rooted in a commitment 
that includes promises and obligations. Whether between individuals (e.g., 21:27), whole na-
tions (e.g., Josh 9:15-18), or God and humans, the covenant relationship calls for faithfulness 
and makes peace and harmony possible.

Here God took the initiative to bind himself again to human beings and to the whole 
creation despite human faithlessness (see 6:1-7). When God charged Noah to build an ark to 
escape the impending deluge (6:13-17), he also promised to establish a covenant with him 
(6:18). The corruption and violence of the human race had provoked God’s anger (6:11, 13), 
but his gracious favor remained with Noah (6:8). Through this covenant, God guaranteed that 
he would maintain a relationship with one family even as other divine-human relationships 
were being severed. God’s covenant promise to Noah came with his command to build an 
ark (6:14); Noah’s receipt of the covenant blessing depended on his obedience to this divine 
command (6:22; 7:5).

When Noah made an offering to God after the fl ood (8:20-22), God elaborated on his cov-
enant with Noah as a universal covenant with humans and with all living creatures (9:8-10). 
God promised never to send such a fl ood again as judgment on the world.

This covenant helps us understand God as a covenant-maker. Although human beings 
deserve punishment because of their wickedness, God withholds ultimate destruction. God’s 
covenant with Noah did not establish an intimate relationship between God and each living 
being, but it recalibrated moral and ecological life to be as God intended it (9:1-7), leaving 
open the possibility of a more intimate covenant to come (see 17:1-21). Despite their evil, hu-
man beings are allowed to live in God’s world and seek a deeper relationship with the world’s 
Creator during their time on earth. God’s later covenants with his people made intimacy with 
him freely available to all (see Acts 2:22-40; 3:17-26).
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 26Then Noah said,

“May the Lord, the God of Shem, be 
blessed,

and may Ca naan be his ser vant!
  27 May God ex pand the ter ri to ry of 

Japheth!
May Ja pheth share the pros per i ty of 

Shem,
and may Ca naan be his ser vant.”

 28Noah lived an oth er 350 years af ter the 
great flood.  29He lived 950 years, and then 
he died.

5. THE AC COUNT OF NOAH’S SONS 
(10:1–11:9)
Na tions of  the An cient World (10:1-32)
Superscript

10 This is the ac count of the fam i lies of 
Shem, Ham, and Ja pheth, the three 

sons of Noah. Many chil dren were born to 
them af ter the great flood.

De scen dants of  Ja pheth
 2The de scen dants of Ja pheth were Go mer, 

Ma gog, Mad ai, Ja van, Tu bal, Me shech, 
and Ti ras.

 3The de scen dants of Go mer were 
Ashkenaz, Ri phath, and To gar mah.

 4The de scen dants of Ja van were Eli shah, 
Tar shish, Kit tim, and Rod a nim.  5Their 
descen dants be came the seafaring 
peoples that spread out to var i ous lands, 
each identified by its own lan guage, clan, 
and na tion al identity.

De scen dants of  Ham
 6The de scen dants of Ham were Cush, 

Mizra im, Put, and Ca naan.
 7The de scen dants of Cush were Seba, 

Havilah, Sab tah, Ra a mah, and Sab te ca. 
The de scen dants of Ra a mah were She ba 
and De dan.

 8Cush was also the an ces tor of Nimrod, 
who was the first heroic  warrior on earth. 

9:26
Gen 14:20

9:27
Gen 10:2-5
Isa 66:19

9:29
Gen 2:17

10:1
Gen 9:18
1 Chr 1:4

10:2
1 Chr 1:5-7
Isa 66:19
Ezek 27:13; 38:2-3, 6

10:3
Jer 51:27
Ezek 27:14

10:4
1 Chr 1:6-7

10:6
1 Chr 1:8-10

10:7
Isa 43:3
Ezek 27:15, 20, 22
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9:26 Noah refers to God as the LORD, 
who formed the covenant with Israel. 
Shem was the privileged forefather of 
the Israelites (see 10:21-32). 

9:27 May Japheth share the prosperity 
of  Shem (literally May he live in the 
tents of  Shem): Japheth’s descendants 
would live among Shem’s descendants 
and share Shem’s prosperity (cp. Rom 
11:17-18).

10:1–11:9 The fi fth account (10:1) in 
Genesis (see note on 2:4) unites the 
Table of Nations (10:2-32) and the Babel 
story (11:1-9) around the theme of 
scattering the nations (10:5, 18; 11:4, 
8-9). The Table of Nations precedes 
the Babel story even though the Babel 
incident caused the geo-political situ-
ation refl ected in the Table of Nations. 
By reversing the order, Genesis links 
the repopulation of the earth with the 
blessing conferred upon Noah and his 
sons (see 9:1 and note) and shows that 
Abram’s call (12:1-3) was God’s solution 
to the problem of human estrangement 
from God as refl ected in the Babel story 
(11:1-9).

10:1 Many children were born . . . 
after the great fl ood: This fulfi lled the 
renewed creation mandate (9:1, 9; cp. 
1:28).

10:2-32 This section describes the ances-
tral origin of the nations of the ancient 
Near East. Ham was at the center (10:6-
20), while the descendants of Japheth 
and Shem spread out to the surround-
ing regions of Greece, Crete, Asia Minor, 
Mesopotamia, Madai, the Arabian 
peninsula, and northeast Africa. The list 
selectively highlights nations relevant to 
Israel. The total of seventy (seven times 
ten) names indicates completeness 
(see 46:27; Deut 32:8) and symbolizes 

the totality of the world, which would 
later be blessed by the descendants of 
Abraham (18:18). ● Although Shem is 
mentioned fi rst in 10:1, he is addressed 
last in the Table because of his connec-
tion to Abram (10:21-31; 11:10-32; 12:1). 
Although God established the boundar-
ies of all nations (see Deut 32:8; Amos 
9:7; Acts 17:26), Israel was his special 
creation—a microcosm of seventy 
people (46:27) called to be a blessing to 
a world of seventy nations (see 12:3).

10:2 The seven sons of Japheth settled 
in the region of Anatolia (the western 
plateau lands of Turkey) and spoke Indo-
European languages. ● Gomer was the 
ancestor of the later Cimmerians who 
lived north of the Black Sea. ● Magog 
was probably the ancestor of those who 
settled in the region of Lydia (see Ezek 
38:2). ● The descendants of Madai were 
the later Medes of northwest Iran (see 
2 Kgs 17:6; Jer 51:11; Dan 5:28). ● The 
descendants of Javan were the later Io-
nian Greeks. ● The descendants of Tubal 
and Meshech were sometimes allies in 
battle (Ezek 38:2). Both were possibly 
from the coastal regions of Anatolia 
(see Ezek 27:13). ● The descendants of 
Tiras possibly became the Thracians that 
lived near the Aegean Sea.

10:3 The descendants of Gomer came 
from near the Upper Euphrates region 
north of the Black Sea (cp. Ezek 38:1-9). 
● The descendants of Ashkenaz were 
the later Scythians who inhabited the 
region between the Black and Caspian 
Seas. ● Riphath is near Carchemish. ● The 
descendants of Togarmah are associated 
with Til-garimmu, the capital of Kam-
manu in modern Armenia (see Ezek 38:6).

10:4 Elishah is probably Cyprus. 
● Tarshish is possibly southwest Spain 

(see note on Jon 1:3). ● The Kittim were 
inhabitants of southern Cyprus. ● The 
Rodanim (as in some Hebrew manu-
scripts and Greek version [see also 1 Chr 
1:7]; most Hebrew manuscripts read 
Dodanim) were inhabitants of the island 
of Rhodes, later a territory of Greece. 

10:5 seafaring peoples . . . vari-
ous lands: They settled around the 
Mediterranean and on various islands. 
● language: This occurred after the 
Tower of Babel episode (11:1-9; see note 
on 10:1–11:9).

10:6 The peoples descended from 
Ham’s four sons (Egyptians, Babylonians, 
Assyrians, Canaanites) were Israel’s 
most hostile neighbors. ● Cush was 
possibly in Ethiopia or ancient Nubia 
(northern Sudan). ● Mizraim was the 
ancient name for Egypt (50:11). ● Put 
was in Libya. ● Canaan encompassed 
southern Syria, Phoenicia, and Palestine 
west of the Jordan River. In Moses’ time, 
Egypt and Canaan were provinces of the 
same empire. Ham’s descendants were 
excluded from the blessing of Shem’s 
line (9:20-28).

10:7 The sons of Cush and Raamah 
together total seven. ● Seba was in 
northern Africa (see Isa 43:3; 45:14). 
● Havilah was in southwest Arabia. 
● Sabtah was in southern Arabia, in an-
cient Hadramaut, near the Persian Gulf. 
● Raamah was in southwest Arabia near 
Najran. ● Sabteca was in ancient Samu-
dake near the Persian Gulf. ● Sheba was 
a kingdom in southwest Arabia with 
commercial colonies (see 1 Kgs 10). 
● Dedan was in northern Arabia.

10:8-12 Special attention is given to the 
early history of Babylonia and Assyria, 
the Mesopotamian empires that would 
conquer and exile Israel and Judah.
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  Nations of the Ancient 
World (10:1–11:9). 
Noah’s descendants 
(10:1-32) spread out 
after “the LORD scat-
tered them” (11:1-9), 
and they became the 
nations of the ancient 
world. Over half of 
the names listed in 
Gen 10 are identifi-
able ancient peoples, 
whose broad areas of 
settlement are shown. 
Arrows indicate lines 
of descent. In general, 
Japheth’s descendants 
(10:2-5) went to ASIA 
MINOR and Europe 
(JAVAN, etc.), Ham’s 
(10:6-20) to AFRICA 
and southern ARABIA 
(CUSH, RAAMAH, etc.), 
and Shem’s (10:21-31) 
to MESOPOTAMIA and 

northern ARABIA 
(ASSHUR, ELAM, ARAM, 
etc.). The ancients 
knew a large area of 
civilization, from SPAIN 
to Media (MADAI), and 
from the Caucasus 
Mountains (east of the 
BLACK SEA) to southern 
ARABIA.

Japheth  9:27
Gomer  Ezek 38:6
Ashkenaz  Jer 51:27
Togarmah  Ezek 27:14; 38:6

Magog  Ezek 38:2; 39:6; Rev 20:8
Madai [Medes]  2 Kgs 17:6; Esth 1:19; 
Acts 2:9

Javan  
Elishah  Ezek 27:7
Tarshish  Ps 72:10; Isa 23:1; 60:9; 

66:19; Jer 10:9; Jon 1:3
Tubal  Isa 66:19; Ezek 27:13; 38:2
Meshech  Ps 120:5; Ezek 32:26; 39:1

Ham  14:5; 1 Chr 4:38-41; Ps 105:27
Cush  2:13; Num 12:1; 1 Chr 1:10

Havilah  25:18; 1 Sam 15:7
Raamah  Ezek 27:22

Sheba  1 Kgs 10:1-13; Isa 60:6; Ezek 
27:22-23; Matt 12:42

Dedan  25:3; Jer 25:23; 
Ezek 25:13; 27:15

Nimrod  1 Chr 1:10; Mic 5:6
Mizraim  50:11
Caphtorites  Deut 2:23

Put  Nah 3:9
Canaan  11:31; 12:5-10

Sidon  Josh 13:4-6; 1 Kgs 5:6; 11:33; 
16:31; Ezek 28:21-24; Matt 11:21-22; 
Luke 6:17; Acts 27:3

Hittites   23:1-20; Num 13:29; Josh 1:4
Jebusites  Josh 15:63; Judg 19:10-11; 
2 Sam 5:6-8; Zech 9:7

Amorites  14:7, 13; Num 21:21-35; 
Josh 5:1; 10:1-13

Girgashites  15:21; Deut 7:1; Josh 3:10; 
24:11; 1 Chr 1:14; Neh 9:8

Hivites  34:1-2; 36:2; Deut 20:17; Josh 
9:3-7; 11:3

Arkites  Josh 16:2; 2 Sam 15:32
Arvadites  Ezek 27:8, 11
Zemarites  2 Chr 13:4
Hamathites  2 Sam 8:9-10; 
2 Kgs 14:28; 23:33

Shem  
Elam  14:1-9; Ezra 4:9; Isa 22:6; Jer 
49:34-39; Ezek 32:24; Dan 8:2; Acts 2:9

Asshur   2:14; 25:3; 25:18; Ezek 27:23
Aram  24:10; 25:20; 28:5–31:21; Num 
23:7; Judg 3:8; 2 Sam 8:5-6



 9Since he was the great est hunt er in 
the world, his name be came proverbial. 
People would say, “This man is like 
Nimrod, the great est hunt er in the world.” 
 10He built his king dom in the land of 
Babylo nia, with the cit ies of Bab ylon, 
Erech, Ak kad, and Cal neh.  11From there 
he expanded his ter ri to ry to As syr ia, 
build ing the cit ies of Nin e veh, Rehoboth-
ir, Ca lah,  12and Re sen (the great city 
lo cat ed be tween Nin e veh and Ca lah).

 13Miz ra im was the an ces tor of the Ludites, 
An a mites, Le ha bites, Naph tuhites, 
 14Pathru sites, Cas lu hites, and the 
Caphtorites, from whom the Phi lis tines 
came.

 15Ca naan’s old est son was Si don, the ancestor 
of the Si do ni ans. Ca naan was also the 

an ces tor of the Hit tites,  16Jebusites, 
Amorites, Gir ga shites,  17Hi vites, Arkites, 
Si nites,  18Ar vadites, Zem a rites, and 
Hamath ites. The Canaanite clans 
eventual ly spread out,  19and the ter ri to ry 
of Ca naan ex tend ed from Si don in the 
north to Ge rar and Gaza in the south, and 
east as far as Sod om, Go mor rah, Admah, 
and Ze boi im, near La sha.

 20These were the de scen dants of Ham, 
identified by clan, lan guage, ter ri to ry, and 
na tion al identity.

De scen dants of  Shem
 21Sons were also born to Shem, the old er 

broth er of Ja pheth. Shem was the 
ancestor of all the de scen dants of Eber.

 22The de scen dants of Shem were Elam, 
 Asshur, Ar phax ad, Lud, and Aram.
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10:9 Nimrod attained great fame 
by conquest and terror; his empire 
extended from Babylonia in the south 
to Assyria in the north (10:10-12). ● the 
greatest hunter in the world (literally a 
great hunter before the LORD): Assyrian 
monarchs glorifi ed their own power, 
often depicting themselves as valiant 
hunter-conquerors.  

10:10-12 Babylonia (Hebrew Shinar) 
is the area surrounding the Tigris and 
Euphrates in southern Mesopotamia. 
This kingdom eventually reached into 
northern Mesopotamia (Assyria). ● Of 
the cities mentioned, Babylon is most 
important because of its role in build-
ing the Tower of Babel (see 11:4 and 
note). ● Erech was ancient Uruk and is 
now Warka in southern Iraq (see Ezra 
4:9-10). ● Akkad was the ancient Agade 
north of Babylon, home of the famous 
ruler Sargon I (2334–2279 BC). ● The 
location of Calneh is uncertain, though 
it is presumably one of Nimrod’s cities 
located north of Aram-naharaim in 
southern Mesopotamia (cf. Amos 6:2). 
● building . . . Nineveh: Like Cain, Nim-
rod built cities (see 4:17 and comments). 
Nineveh was an ancient Assyrian city 
on the east bank of the Tigris River 
in northern Iraq. ● Rehoboth-ir was a 
daughter-city of Nineveh or was located 
nearby. ● Calah is modern Tell Nimrud, 
south of Nineveh. ● Resen is possibly 
modern Selamiyeh, northwest of Tell 
Nimrud.

10:11 From there he expanded his 
territory to Assyria: The Hebrew text 
can also be translated From that land 
Assyria went out.

10:13-14 The Ludites were Lydian tribes 
west of the Nile delta. ● The identity of 
the Anamites is uncertain. They were 
possibly Egyptians near Cyrene, west of 
Egypt. ● The Lehabites were possibly a 
Libyan tribe. ● The Naphtuhites inhab-

ited northern Egypt. ● The Pathrusites 
inhabited southern Egypt. ● Casluhites, 
and the Caphtorites, from whom the 
Philistines came (Hebrew text reads 
Casluhites, from whom the Philistines 
came, and Caphtorites; cp. Jer 47:4; 
Amos 9:7): The Casluhites possibly in-
habited an Egyptian district also known 
as Cyrenaica. The Caphtorites were 
Cretans (see Jer 47:4; Amos 9:7). The 
Philistines from Crete were sea people 
who lived intermittently in southwest 
Canaan during the period of the Exodus 
and later (Exod 13:17; Amos 9:7). They 
were among Israel’s most troublesome 
enemies during the early monarchy (see 
1–2 Sam).

10:15-18 Sidon settled in Phoenicia, 
north of Canaan. ● Hittites (Hebrew 
Heth): The Hittites in Genesis were a 
coalition of cities within Canaan (see 
26:34-35; 27:46; Ezek 16:3). They were 
probably not the same as the Hittites of 
Anatolia (Asia Minor), whose empire was 
one of the great empires of antiquity 
during the patriarchal period. ● The Je-
busites were ancient inhabitants of Jeru-
salem (Josh 15:63; Judg 19:10-11; 2 Sam 
5:6-9). ● The Amorites lived throughout 
the mountains of Palestine in Canaan 
(see 15:16; 48:22; Num 13:29; Deut 3:8; 
Josh 10:5; Judg 1:35; 10:8; Ezek 16:3). 
● Little is known of the Girgashites, a 
Canaanite tribe (15:21; Deut 7:1; Josh 
3:10). ● The Hivites were an uncircum-
cised Canaanite tribe (34:2, 13-24; Josh 
9:1, 7; 11:3; Judg 3:3; 2 Sam 24:7). ● The 
Arkites resided in Tell ’Arqa in Lebanon. 
● The Sinites formed a city-state and 
inhabited Phoenicia. ● The Arvadites 
inhabited Ruad in northern Phoeni-
cia, near the El Kebir River. They were 
known for shipping (cp. Ezek 27:8). ● The 
Zemarites inhabited Sumur (modern 
Sumra), north of Arka on the Phoenician 
coast. ● The Hamathites founded what 
is now Hama on the Orontes River, the 
northern boundary of Canaan (see Num 

34:8; Josh 13:5; 2 Sam 8:9-10; 1 Kgs 
8:65; 2 Kgs 14:25-28). 

10:19 The territory of  Canaan is specifi -
cally marked off because it would be 
taken from its inhabitants and given 
to Israel (see 15:18; Num 34:2-12; Ezek 
47:15-20; 48:1-28). ● An ancient north-
south seacoast highway (the Via Maris) 
extended from Sidon . . . to Gerar, con-
necting Egypt to Mesopotamia. ● Modern 
Gaza is 11 miles northwest of Gerar. 
● Sodom and  Gomorrah were cities on 
the border of the land southeast of the 
Dead Sea. ● Admah and Zeboiim are 
mentioned 15 times in connection with 
Sodom and Gomorrah (14:2, 8; Deut 
29:23; see Hos 11:8). All four cities were 
destroyed by God to cleanse the land 
(see ch 19). ● Lasha was possibly in the 
northern region of the Dead Sea.

10:21 Shem, the older brother of  
Japheth (or Shem, whose older brother 
was Japheth), was the father of the 
Semitic peoples. The descendants listed 
represent countries east of Israel (mod-
ern Iraq, Iran, and Syria). The narrator 
lists these locations within Mesopota-
mia since Abram, the father of Israel, 
originated from this area (see 11:27-32). 
● Eber receives special attention because 
of his connection with Abram (see note 
on 10:24). 

10:22 The descendants of Elam lived 
in the region of modern southwestern 
Iran (see 14:1, 9; Ezra 4:9; Isa 11:11). 
● The descendents of Asshur were later 
Assyrians who lived under Nimrod’s 
jurisdiction (see 10:11). Sumerians 
descended from Ham were ousted by 
Mesopotamian Semites. ● Arphaxad 
possibly settled northeast of Nineveh; 
his descendants are further described 
in 11:12-26. ● Lud was near the Tigris 
River; its people were related to the 
Lydians (see 10:13). ● Aram was a 
kingdom of tribes that lived in the 
Mesopotamian plains. 
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 23The de scen dants of Aram were Uz, Hul, 
Ge ther, and Mash.

 24Ar phax ad was the fa ther of She lah, and 
She lah was the fa ther of Eber.

 25Eber had two sons. The first was named 
Pe leg (which means “di vi sion”), for during 
his life time the peo ple of the world were 
di vid ed into dif fer ent language groups. 
His broth er’s name was Jok tan.

 26Jok tan was the an ces tor of Almodad, 
Sheleph, Ha zar ma veth, Je rah, 
 27Hadoram, Uzal, Dik lah,  28Obal, 
Abima el, She ba,  29Ophir, Hav i lah, and 
Jo bab. All these were de scen dants of 
Jok tan.  30The ter ri to ry they oc cu pied 
extend ed from Me sha all the way to 
Sephar in the east ern moun tains.

 31These were the de scen dants of Shem, 
identified by clan, lan guage, ter ri to ry, and 
na tion al identity.

Con clu sion
 32These are the clans that de scend ed from 
Noah’s sons, ar ranged by na tion ac cord ing 

to their lines of de scent. All the na tions of 
the earth de scend ed from these clans af ter 
the great flood.

The Dispersion at Ba bel (11:1-9)
The Tow er of  Ba bel

11  At one time all the peo ple of the world 
spoke the same lan guage and used 

the same words.  2As the peo ple  migrated 
to the east, they found a plain in the land of 
Bab ylo nia and set tled there.

 3They be gan say ing to each oth er, “Let’s 
make bricks and hard en them with fire.” 
(In this re gion bricks were used in stead of 
stone, and tar was used for mor tar.)  4Then 
they said, “Come, let’s build a great city for 
our selves with a tow er that reach es into the 
sky. This will make us fa mous and keep us 
from be ing scat tered all over the world.”

The LORD Dis pers es the Na tions
 5But the Lord came down to look at the 
city and the tow er the peo ple were build ing. 
 6“Look!” he said. “The peo ple are unit ed, 
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10:23 The patriarchs later interacted 
with the descendants of  Aram (see 
25:20; 31:20; Deut 26:5). ● Uz was the 
chief Aramean tribe, possibly located 
northeast of the Jordan; it was Job’s 
home (see Job 1:1; see also Lam 4:21). 
● Hul is unknown. He possibly founded 
Armenia. ● Gether is unknown; he was 
possibly the founder of the Syrians. 
● Mash might be associated with Mount 
Masus in northern Mesopotamia or with 
a part of the Lebanon Mountains. 

10:24 Arphaxad was the father of  
Shelah: Greek version reads Arphaxad 
was the father of  Cainan, Cainan was 
the father of  Shelah. Cp. Luke 3:36. 
● Shelah is unknown, but may be short 
for Methushelah (cp. 38:5, 11). ● Eber 
was the ancestor of Abram the Hebrew 
(11:10-26); his name is at the root of 
the term “Hebrew” (see 14:13; 39:14; 
40:15; 41:12; Exod 2:11; 3:18).

10:25 Peleg means division, anticipating 
the separation of people into language 
groups after Babel (11:1-9). Peleg’s line 
led to Abram (see 11:16-26). ● Joktan 
was the ancestor of the southern Ara-
bian tribes. The Ishmaelite tribes were 
in northern Arabia (see 25:13-16).

10:26-32 There were fourteen sons 
of Shem by Eber through Joktan. The 
placement of the Babel story between 
the lines of Joktan and Peleg ties 
Joktan to the judgment of the Babel 
story (11:1-9) and ties Peleg to Abram 
(11:27–12:1). 

10:26-29 Almodad was an ancestor, 
region, or tribe in modern Yemen. 
● Sheleph was a tribe of Yemen. 
● Hazarmaveth was related to Hadra-

maut in southern Arabia. ● Jerah is 
unknown, but was possibly associated 
with Mount Barach. ● Hadoram was an 
Arabian tribe. ● Uzal was Sana’a, an old 
capital of Yemen in pre-Islamic times. 
● Diklah was a southern Arabian oasis in 
Mina. ● Obal was between Hodeida and 
Sana’a in southwest Arabia. ● Abimael 
was a Sabaean. ● Sheba was in southern 
Arabia (see 10:7). ● Ophir was a region 
of southern Arabia between Sheba and 
Havilah; it was a source of gold (Isa 
13:12). ● Havilah: See 10:7. ● Jobab was 
possibly Jobebitai in southern Arabia. 

10:30 Mesha was a region in northern 
Arabia, south of Hadramaut. ● Sephar is 
identifi ed with Isfar, south of Hadram-
aut in Yemen.  

11:1-9 The story of the unfi nished tower 
carries forward themes of language 
and solidarity from the Table of Na-
tions (ch 10). The builders’ desire for 
autonomy recalls the rebellion in Eden 
(ch 3) and establishes the need for 
Abram’s redemptive faith in the midst 
of international disorder (ch 12). The 
scattering of the nations anticipates the 
warning to Israel that idolatry would 
result in their being scattered and their 
cities devastated (see Num 10:35; Lev 
26:33; Deut 4:27; 28:64; 30:3). Chrono-
logically, the story is a fl ashback that 
explains the rise of the nations during 
Peleg’s time (see 10:25).

11:1 At one time: The events described 
in 11:1-9 led to the scattering of nations 
that is refl ected in the genealogies of 
10:2-30. The reversal of order has a theo-
logical purpose (see note on 10:1–11:9). 

11:2 migrated to the east: See note on 

3:24. ● Babylonia (Hebrew Shinar) was 
located in southern Mesopotamia, the 
region of Nimrod’s later empire and 
city-building campaign (see 10:10; Isa 
11:11; Dan 1:2; Zech 5:11).

11:3 Stone was plentiful in Canaan; in 
Mesopotamia, stone was scarce and 
brick technology was developed. ● Tar 
was made from bitumen, a natural, ce-
ment-like, waterproof asphalt (see 6:14; 
Exod 2:3).

11:4 Far from the original garden (2:15), 
the fi rst cities of Genesis represent 
arrogance (4:17), tyranny (10:8-12), and 
wickedness (18:20-21). The city on the 
Babylonian plain was a magnet for hu-
man pride and idolatry. ● a tower that 
reaches into the sky: This was probably 
a temple-tower (a ziggurat). Common 
in ancient Babylonian urban culture, 
ziggurats were regarded as sacred 
mountains by which deities descended 
to earth (Jacob’s dream in 28:12 pos-
sibly refl ects this idea). ● This will make 
us famous (literally let us make a name 
for ourselves): The tower builders sought 
fame through idolatrous ambition. God 
promised to give Abram a famous name 
because of his humble obedience (12:2).

11:5 came down: The tower was a hu-
man attempt to ascend to God’s realm 
(see Deut 26:15; Ps 2:4; 103:19; 115:16). 
The folly of that attempt was exposed 
by God’s “coming down” to see their 
feeble efforts.

11:6 If left unchecked, the tower 
builders’ solidarity and ambition would 
allow human wickedness to fl ourish in 
unimaginable ways.
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and they all speak the same lan guage. Af-
ter this, noth ing they set out to do will be 
im pos si ble for them!  7Come, let’s go down 
and con fuse the peo ple with dif fer ent 
lan guag es. Then they won’t be able to under -
stand each oth er.”

 8In that way, the Lord scat tered them all 
over the world, and they stopped build ing 
the city.  9That is why the city was called Ba-
bel, be cause that is where the Lord con fused 
the peo ple with dif fer ent lan guag es. In this 
way he scat tered them all over the world.

6. THE AC COUNT OF SHEM’S 
DESCENDANTS (11:10-26)
 10This is the ac count of Shem’s fam i ly.

Two years af ter the great flood, when 
Shem was 100 years old, he be came the 
fa ther of Ar phax ad.  11Af ter the birth of 
Arphax ad, Shem lived an oth er 500 years 
and had oth er sons and daugh ters.

 12When Ar phax ad was 35 years old, he 
be came the fa ther of She lah.  13Af ter the 
birth of She lah, Ar phax ad lived anoth er 
403 years and had oth er sons and 
daughters.

 14When She lah was 30 years old, he 
became the fa ther of Eber.  15Af ter the 
birth of Eber, She lah lived an oth er 
403 years and had oth er sons and 
daughters.

 16When Eber was 34 years old, he be came 
the fa ther of Pe leg.  17Af ter the birth of 
Pe leg, Eber lived an oth er 430 years and 
had oth er sons and daugh ters.

 18When Pe leg was 30 years old, he be came 
the fa ther of Reu.  19Af ter the birth of 
Reu, Pe leg lived an oth er 209 years and 
had oth er sons and daugh ters.

 20When Reu was 32 years old, he be came 
the fa ther of Se rug.  21Af ter the birth of 
Se rug, Reu lived an oth er 207 years and 
had oth er sons and daugh ters.

 22When Se rug was 30 years old, he 
became the fa ther of Na hor.  23Af ter 
the birth of Na hor, Se rug lived an oth er 
200 years and had oth er sons and 
daughters.

 24When Na hor was 29 years old, he be came 
the fa ther of Te rah.  25Af ter the birth of 
Te rah, Na hor lived an oth er 119 years and 
had oth er sons and daugh ters.

 26After Te rah was 70 years old, he became 
the fa ther of Abram, Na hor, and Ha ran.

7. THE AC COUNT OF TE RAH’S 
DESCENDANTS (11:27–25:11)
The Fam i ly of  Te rah (11:27-32)
 27This is the ac count of Te rah’s fam i ly. Te-
rah was the fa ther of Abram, Na hor, and 
Ha ran; and Ha ran was the fa ther of Lot. 
 28But  Ha ran died in Ur of the Chal de ans, the 
land of his birth, while his fa ther, Te rah, was 
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11:7 Come, let’s go down: God addresses 
his angelic court (see 1:26; 3:22; and 
notes). ● won’t be able to understand 
each other: Their inability to commu-
nicate would curtail their unifi ed sinful 
ambition. The God-honoring unity of 
language on the day of Pentecost was 
a symbolic reversal of the Babel disper-
sion (Acts 2:5-13; see Zeph 3:9).

11:8 the LORD scattered them: Similarly, 
Adam and Eve’s punishment for grasp-
ing at autonomy and Cain’s punishment 
for murder involved banishment and 
dispersion (3:23; 4:12, 14; 9:19; 10:5, 
25, 32).

11:9 Babel: Or Babylon. Babel sounds 
like a Hebrew term that means “confu-
sion.” The Babylonians viewed their city 
as the residence or gateway of the gods. 
The pun that concludes this account 
accurately reveals Babylon’s spiritual 
confusion. Babylon achieved promi-
nence under Nimrod (10:10) and in later 
biblical history (see 2 Kgs 25). Its role as 
an epicenter of arrogance and idolatry 
make it a fi tting image for the anti-God 
forces associated with the end of time 
(e.g., Rev 14:8; 16:19; 18:2). ● The tower 
builders had centralized to ascend into 
God’s realm (11:3-4). God descended 
and scattered them all over the world to 

frustrate their idolatrous ambition.

11:10 This account of  Shem’s family 
resumes the line of Shem from 10:21-
32, now with special focus on the line 
leading to Abram. Only Abram and 
Israel are heirs to Shem’s God (see 
9:26-27; Deut 32:8-9). The Babel story 
vividly depicts the culture that Abram 
was called to abandon (12:1; 24:6-7). 
Together with the account of Terah’s 
descendants (11:27-32), this second 
account of Shem’s line forms a bridge 
from the universal history of chs 1–11 
to the national history of Israel that 
begins in ch 12. Abram is the remnant 
from Babel’s confused world. God called 
him as an act of grace whereby the frac-
tured world of Babel would be blessed 
(12:3). ● the father of: Or the ancestor 
of; also in 11:12, 14, 16, 18, 20, 22, 24. 
Hebrew genealogies do not necessarily 
list every single generation.

11:11 After the birth of: Or After the 
birth of  this ancestor of; also in 11:13, 
15, 17, 19, 21, 23, 25 (see note on 11:10).

11:12-13 Greek version reads 12When 
Arphaxad was 135 years old, he became 
the father of  Cainan. 13After the birth 
of  Cainan, Arphaxad lived another 
430 years and had other sons and 
daughters, and then he died. When 

Cainan was 130 years old, he became 
the father of  Shelah. After the birth of  
Shelah, Cainan lived another 330 years 
and had other sons and daughters, and 
then he died. Cp. Luke 3:35-36.

11:18 Peleg: See note on 10:25.

11:27–25:11 This is the account (He-
brew toledot; see note on 2:4) of  Terah’s 
family: What follows are the particulars 
about the family descended from Terah, 
notably about Abraham and God’s cov-
enant with him, and about Isaac, the 
child of promise, who carried forward 
the line and the blessing to the next 
generation.

11:27-32 This brief section provides 
a complete summary of Terah’s life 
and accounts for his other sons and 
their marriages; it also introduces Lot, 
Abram’s nephew, who later played 
a prominent role. The ancestors, 
including Terah and his family, were 
idolatrous, worshiping other gods in 
Mesopotamia (Josh 24:2).

11:27 Nahor was the father of Laban, 
whose daughters later became Jacob’s 
wives (chs 29–31). ● Lot: See “Lot,” 19:1-
38, p. 58. 

11:28 The call of Abram occurred in Ur 
of  the Chaldeans (15:7; Acts 7:2-4), the 
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still liv ing.  29Mean while, Abram and Na hor 
both mar ried. The name of Abram’s wife 
was Sa rai, and the name of Na hor’s wife 
was Mil cah. (Mil cah and her sis ter Is cah 
were daugh ters of Na hor’s broth er Ha ran.) 
 30But Sa rai was un able to be come preg nant 
and had no chil dren.

 31One day Te rah took his son Abram, his 
daughter-in-law Sa rai (his son Abram’s wife), 
and his grand son Lot (his son Ha ran’s child) 
and moved away from Ur of the Chal de ans. 
He was head ed for the land of Ca naan, but 
they stopped at Ha ran and set tled there. 
 32Te rah lived for 205 years and died while 
still in Ha ran.

The Call of  Abram (12:1-9)

12 The Lord had said to Abram, “Leave 
your na tive coun try, your rel a tives, 

and your fa ther’s fam i ly, and go to the jland 
that I will show you.  2I will make you into a 
great na tion. I will kbless you and make you 
fa mous, and you will be a bless ing to oth ers. 
 3I will bless those who bless you and curse 
those who treat you with con tempt. All the 
fam i lies on earth will be blessed through 
you.”

 4So Abram de part ed as the Lord had in-
struct ed, and Lot went with him. Abram 
was seventy-five years old when he left Ha-
ran.  5He took his wife, Sa rai, his neph ew Lot, 
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main city of Sumer in Mesopotamia 
near the mouth of the Persian Gulf. 
The family had moved there perhaps 
generations before the call. Their ances-
tral home (“native country,” 12:1) was 
apparently near Haran, in the region 
of the descendants of Shem (11:10-26); 
thus they settled there when they left Ur 
(11:31) and were later described as “Ara-
maeans” (Deut 26:5). ● land of  his birth: 
The same Hebrew phrase is repeated in 
12:1 (“native country”), making Ur, not 
Haran, the location of Abram’s call (see 
15:7; Neh 9:7; Acts 7:2).

11:29 Sarai means “princess” in Hebrew. 
No mention is made of Sarai’s parent-
age, perhaps to add suspense to the 
Abimelech story, which reveals that she 
was Abram’s half sister (20:9-12). Later, 
the law prohibited such a marriage (Lev 
18:9; 20:17; Deut 27:22). ● Nahor’s wife 
was Milcah: Milcah was Haran’s daugh-
ter and Nahor’s niece (see 11:29). Her 
son Bethuel was the father of Rebekah, 
the wife of Abram’s son Isaac (24:10, 
15, 24). The name Milcah is related to 
the Hebrew word meaning “queen.” In 
Akkadian, it is a title of the goddess 
Ishtar, the moon-god’s daughter. Terah’s 
name is related to the word for “moon” 
in Hebrew; his whole family appears to 
have worshiped Sin, the moon-god (see 
Josh 24:14).

11:30 Sarai, Rebekah (25:21), and Ra-
chel (29:31) all suffered infertility. Sarai’s 
situation in particular highlights the par-
adox between the apparent reality and 
God’s promise to give many descendants 
(12:2). The Israelite nation’s origin from 
barren women fi xes its identity in the 

sovereignty of God, who miraculously 
gives children to barren women (see also 
1 Sam 1:2; 2:5; Ps 113:9; Isa 54:1).

11:31 Terah took: The text is clear 
that Abram’s departure from Ur was 
prompted by God’s calling (see note on 
11:28), but the event is described from 
Terah’s perspective, in keeping with 
the patriarchy of ancient Near Eastern 
culture. This cultural deference to the 
 oldest male is evidently why Abram did 
not continue on to Canaan by himself 
at this time (see Acts 7:2-4). ● Haran 
was 550 miles northwest of Ur, near 
the Syrian-Turkish border. Despite the 
similar name, there is no connection 
with Terah’s son Haran, who had died 
in Ur (11:28). ● Haran means “caravan.” 
Ancient commercial routes converged 
there, making it a key site for trade. 
● Haran was also well-known for the 
moon worship to which Terah’s family 
was apparently devoted (see note on 
11:29).

11:32 205 years: Some ancient versions 
read 145 years; cp. 11:26 and 12:4.

12:1-9 Through Abram’s faith and fam-
ily, God began restoring the blessing. 
God called Abram from a pagan world 
to begin a new nation; his promises to 
Abram later became a covenant (ch 15). 
● God’s call to Abram later helped con-
vince the Israelites to leave Egypt and 
go to the land God promised to Abram. 
It also reminded the Babylonian exiles 
of their need to return to their own 
land (e.g., Isa 51).

12:1-3 These verses are structured 
around two commands to Abram: Leave 

and be a blessing (see note on 12:2). 
Each directive is followed by three 
promises conditioned upon obedience.

12:1 Abram knew that he should leave, 
but he did not know where he was go-
ing. Obedience required faith.

12:2 and you will be a blessing (or so 
that you will be a blessing): This clause 
is a command in Hebrew, but it is also 
a promise conditioned upon Abram’s 
obedience to God’s command (12:1): 
“Go . . . so that you will be a blessing. Be 
a blessing, so that I can bless and curse 
others.” ● make you famous (literally 
make your name great): Abram received 
the fame sought by the builders of 
Babel (see 11:4 and note).

12:3 Based on Abram’s obedience to the 
command to be a blessing (12:2), God 
gave him three more promises. ● those 
who treat you with contempt: People 
who disregarded Abram and his cov-
enant were rejecting God’s choice and 
plan. ● All the families on earth will be 
blessed: By faith, they could participate 
in the covenant God was making with 
Abram. The blessing spread to the whole 
world through Abraham, Israel, the cov-
enants, the prophets, Scripture, and the 
Messiah (Gal 3:8, 16; cp. Rom 9:4-5).

12:4-9 Abram’s obedience to God’s 
call corresponded to God’s commands 
(see note on 12:1-3). He journeyed to 
Canaan (12:4-6) and became a blessing 
(12:5-9).

12:4 Abram was middle-aged, settled, 
prosperous, aristocratic, and polytheistic 
(see note on 11:27-32). When the LORD 
spoke to him (12:1-3), he obediently left 
his old ways in Ur to follow God’s plan. 
Since Abram responded in faith, God’s 
promises (12:2-3) could be confi rmed in 
a binding covenant (15:8-21).

12:5 The people (Hebrew hannephesh, 
“the lives”) he had taken into his house-
hold were probably converts; Abram 
fi rst became a blessing by infl uencing 
people in his household to join him in 
following the Lord.
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 Terah’s Family (11:27-30) 
to four generations. See 
profiles for ABRAHAM (p. 46), 
SARAH (p. 55), LOT (p. 58), 
ISHMAEL (p. 53), ISAAC (p. 63), 
REBEKAH (p. 69), ESAU (p. 71), 
JACOB (p. 76), LEAH (p. 79), 
and RACHEL (p. 78).



and all his wealth—his live stock and all the 
peo ple he had tak en into his house hold at 
Ha ran—and head ed for the land of Ca naan. 
When they ar rived in Ca naan,  6Abram trav-
eled through the land as far as She chem. 
There he set up camp be side the oak of Mo-
reh. At that time, the area was in hab it ed by 
Ca naan ites.

 7Then the Lord ap peared to Abram and 
said, “I will give this land to your ade scen-
dants.” And Abram built an al tar there and 

ded i cat ed it to the Lord, who had ap peared 
to him.  8Af ter that, Abram trav eled south 
and set up camp in the hill coun try, with 
Beth el to the west and Ai to the east. There 
he built an oth er al tar and ded i cat ed it to the 
Lord, and he wor shiped the Lord.  9Then 
Abram con tin ued trav el ing south by stag es 
to ward the Ne gev.

Abram and Sa rai in Egypt (12:10-20)
 10At that time a se vere fam ine struck the 
land of Ca naan, forc ing Abram to go down 

12:6
Gen 33:18; 35:4
Deut 11:30

12:7
Gen 13:15
*Gal 3:16
azera‘ (2233)

Gen 26:3

12:8
Gen 4:26; 8:20; 22:9

12:9
Gen 13:1; 20:1

12:10
Gen 26:1; 42:5
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12:6-7 The oak of  Moreh was apparently 
a Canaanite shrine; fertile groves of 
trees were sacred to the Canaanites (cp. 
Isa 1:29), and Moreh means “teacher.” 
Abram proclaimed (Luther: “preached”) 
the Lord’s name beside a pagan place of 
worship and instruction (12:8). ● Abram 
continued to be a blessing when 
he built an altar to worship God at 
Shechem and east of Bethel (12:8).

12:7 The LORD appeared to Abram at 
Shechem (12:6) to confi rm that this land 
was the Promised Land. Israel was to 
occupy this land, but sharing in God’s 
promises required their faith (cp. Num 
14; Josh 1:6-9). ● to your descendants 
(literally seed): Abram did not yet pos-
sess the land; he lived as a temporary 
settler.

12:8-9 Abram had to keep moving 

camp because the Canaanites had the 
fertile land.

12:8 he worshiped the LORD (literally 
he made proclamation of  the LORD by 
name): Proclaiming the name (identity 
and character) of the Lord is central 
to worship and witness (cp. 4:26; see 
Exod 34:5-7). Abram had to distinguish 
his sacrifi cial worship from that of the 
pagan Canaanites. 

God’s Covenant Relationships (12:1-9)

The covenant relationships that God established and developed with his people may be the 
most important theological theme of the OT. The covenant theme in the OT begins with 
Noah, through whom God made a covenant with all of creation. God promised to uphold the 
created order and gave the rainbow as the sign of this commitment (9:1-17).

God later established a covenant relationship with Abraham and his family; the sign of this 
covenant was circumcision (12:1-9; 15:1-21; 17:9-14). God’s covenant with Abraham promised 
descendants, land, and rulers; these promises formed the basis for the covenants God later 
made with his people.

God’s covenant with Israel at Mount Sinai was a national covenant (Exod 19–24) whose 
sign was the Sabbath; it addressed how Israel would be the chosen descendants of Abraham. 
This covenant took the form of a suzerain-vassal treaty, an ancient relationship established 
between a great king and loyal subjects (see note on Exod 20:1–23:33).

The Sinai covenant was renewed in Deuteronomy and Josh 24:1-28. The renewal focused 
on God’s promise of land and how Israel would conduct itself while inhabiting the land. 
Through his covenant with Israel, God affi rmed that he was their God and they were his 
people, a relationship that required their complete loyalty (Jer 11:4; 24:7; Ezek 11:20; 14:11). 
God, the great king, would bless and protect the nation Israel. Israel’s obligation was to keep 
God’s commands, decrees, and regulations (Exod 19:5, 8; 24:3, 7; Deut 30:15-20).

God later formed a covenant with King David (2 Sam 7:5-16), which provided the line of 
kings promised to Abraham and Jacob (Gen 17:6, 16; 35:11).

Years later, at a low point in Israel’s history, the prophet Jeremiah foretold a “new cov-
enant” in Israel’s future (Jer 31:31-33), in which the ideals of the covenants with Abraham 
and Israel would fi nally be realized. Jeremiah’s prophecy found fulfi llment in the person 
and work of Jesus Christ (see Luke 22:20; Heb 8:6-13; 12:24). This new covenant provides the 
ultimate fulfi llment of the previous promises that were made to God’s people.

God’s covenants were motivated by God’s faithful love (Hebrew khesed), which enabled 
a relationship to continue between God and his people. God initiated this relationship, 
announced its conditions, and rewarded his people accordingly. These covenants were not 
rewards but divine gifts. God may exclude people from the covenant relationship (Hos 1:9), 
but he will not break, revoke, or withdraw his covenants. If broken or annulled by the human 
parties, the covenant could be renewed only through a reapplication of God’s faithful love 
(Exod 34:6-9; Jer 31:31-33). God’s love has preserved the relationship, but his grace must not 
be mocked (Isa 54:7-10; 55:3; 61:8; 1 Cor 6:9-10; Gal 6:7)
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Gen 9:1-17; 15:1-21; 
17:9-14
Exod 6:2-5; 
19:1–24:18
Lev 26:1-46
Deut 7:7-15; 29:2-29
Josh 8:30-35; 24:1-8
2 Sam 7:5-16
Ezra 10:1-17
Isa 59:20-21
Jer 31:31-34; 33:19-
26; 34:12-20
Ezek 16:1-63
Luke 22:20
Gal 4:21-31
Eph 2:11-13
Heb 8:6-13; 10:11-
18; 12:24



to Egypt, where he lived as a for eign er.  11As 
he was ap proach ing the bor der of Egypt, 
Abram said to his wife, Sa rai, “Look, you are 
a very beau ti ful wom an.  12When the Egyp-
tians see you, they will say, ‘This is his wife. 
Let’s kill him; then we can have her!’  13So 
please tell them you are my sis ter. Then they 
will spare my life and treat me well be cause 
of their in ter est in you.”

 14And sure enough, when Abram ar rived 
in Egypt, ev ery one noticed Sa rai’s beau ty. 
 15When the pal ace of fi cials saw her, they 
sang her prais es to Phar aoh, their king, 
and Sa rai was tak en into his pal ace.  16Then 
Phar aoh gave Abram many gifts be cause of 

her—sheep, goats, cat tle, male and fe male 
don keys, male and fe male ser vants, and 
cam els.

 17But the Lord sent ter ri ble plagues upon 
Phar aoh and his house hold be cause of Sa-
rai, Abram’s wife.  18So Phar aoh sum moned 
Abram and ac cused him sharp ly. “What 
have you done to me?” he de mand ed. “Why 
didn’t you tell me she was your wife?  19Why 
did you say, ‘She is my sis ter,’ and al low me to 
take her as my wife? Now then, here is your 
wife. Take her and get out of here!”  20Pha-
raoh or dered some of his men to es cort 
them, and he sent Abram out of the coun try, 
along with his wife and all his pos ses sions.

12:11
Gen 29:17

12:12
Gen 20:11

12:16
Gen 20:14; 24:35

12:17
1 Chr 16:21
Ps 105:14

12:18
Gen 20:9-10

12:19
Gen 20:5; 26:9
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12:10-20 This episode shows that God 
would not allow Abram to jeopardize his 
promises. Just after Abram’s obedience 
to the call, a famine tested his weak 
faith. God delivered him and his family, 
even though Abram foolishly used 
deception rather than trusting in God 
to preserve him in Egypt. ● This story 
deliberately parallels Israel’s later bond-
age in Egypt. Because of a famine (12:10 
// 47:13), Abram/Israel went to Egypt 
(12:10 // 47:27); there was an attempt 
to kill the males and save the females 
(12:12 // Exod 1:22); God plagued Egypt 
(12:17 // Exod 7:14–11:10); Abram/Israel 
plundered Egypt (12:16 // Exod 12:35-
36); they were expelled (Hebrew shalakh, 
“send”; 12:19-20 // Exod 12:31-33) and 
ascended to the Negev (13:1 // Num 
13:17, 22). Israel was to believe that God 
would deliver them from bondage in 
Egypt through the plagues because their 
ancestor had already been rescued from 
bondage in Egypt.

12:10-13 Abram’s scheme was rooted 
in fear that jeopardized his family and 
God’s promises. Abram was not walking 
by faith when he went to Egypt. He 
stopped building altars and his decep-
tiveness took center stage. Deception 
would plague his family throughout 
Genesis (26:1-11; 27:1-29; 29:15-30; 
30:34-36; 31:6-11; 37:18-35; 39:7-20). 
● Abram’s plan was probably based 
on a social custom whereby a brother 
arranged the marriage of his sister (cp. 
24:29-61). Abram may have thought that 
any potential suitor would have to deal 
with him, giving him time to leave with 
Sarai. He did not count on Pharaoh’s 
acting without negotiation (12:14-16).

12:10 The Nile River provided ample 
irrigation, so Egypt was often the last 
region to suffer from famine.

12:13 tell them you are my sister: This 
request occurs three times in Genesis 
(see also 20:2; 26:7). The text explains 

that this was Abram’s usual strategy 
(20:13), and his son did likewise. This 
fi rst occasion was outside the land, 
the second (ch 20) within, showing 
that God protected his promise in both 
regions.

12:14-16 Abram was bound by the 
king’s gift to an unwanted agreement 
about Sarai that he could not prevent. 
His scheme had resulted in a terrible 
bind that endangered him, Sarai, and 
the promise. ● Abram appeared to pros-
per from his deception, but the new 
possessions also caused crises. Abram 
and Lot had to separate (ch 13), and 
Hagar, an Egyptian maiden, became 
the mother of the Ishmaelites, peren-
nial enemies of Israel (ch 16).

12:14-15 Sarai was 65 years old, but 
she lived to be 127; she was like a mod-
ern childless woman of about 35. She 
and Abram came from a noble family 
(see note on 11:29), so she was regal 
in her person and dress. Pharaoh was 
attracted by her physical appearance 
and her political assets.

12:15 Pharaoh was a title, not a per-
sonal name (37:36; Exod 1:15). 

12:17-19 God’s intervention rescued 
 Sarai and preserved the marriage to 
fulfi ll the covenant promise. Sarai’s 
restoration to Abram came with a 
rebuke from Pharaoh on God’s behalf 
(12:18-19).

12:20 No answer to Pharaoh’s ques-
tions (12:18-19) was needed, because 
the rebuke was followed by expul-
sion. Pharaoh’s command paralleled 
God’s command to Abram (12:1), but 
Pharaoh’s demand brought shame and 
disgrace. God was faithful in preserving 
his promise.

 Abram’s Journey to 
Canaan (12:1-9). Tra-
ditionally, “Ur of the 
Chaldeans” (11:28, 
31; 15:7) has been 
identified with UR in 
Mesopotamia (SOUTH-
ERN UR), a chief city 
of ancient Sumer. 
Some scholars have 
proposed a NORTHERN 
UR to the north 
of HARAN, where 
Abram’s extended 
family settled (see 
27:43; 28:10; 29:4; 
Acts 7:2-4). 
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EXPERIENCING THE

NLT STUDY BIBLE

To help you get a taste of the content and features of the NLT Study Bible, we have put 
together this sample Bible study guide. Here we will explore a short portion of the book 
of Genesis, using many of the features in the NLT Study Bible. Take a few minutes to 
experience firsthand what this exciting new Bible is all about.

We recommend that you get a blank book with lined 
paper to write your questions, answers, thoughts, and 
reflections while studying the NLT Study Bible. Write 
down what you think God is saying to you, and record 
your prayers to God about what you’ve studied.

It can be helpful to highlight or mark the parts of the text 
and study materials that speak to you or answer your 
questions. Here are some ideas:

• Underline, circle, or highlight key words or phrases.
• Put brackets in the margins or around key sections 

of text.
• Write short notes in the margin as a prompt regarding 

a topic.
• Jot in the margin a cross-reference to your Bible study 

journal (by page number or date). 

Whenever the NLT Study Bible says something that piques 
your curiosity or prompts a question in your mind, write 
down the question or the point that grabbed your interest. 
Then see if you can find out more about it. Actively 
wrestle with Scripture! God blesses those who wrestle 
with him (Gen 32:22-30).

What is the book of Genesis about? What will you learn 
from reading and studying Genesis? What questions do 
you have as you come to Genesis? 

Approximately when in history did the events recorded in 
Genesis occur? What else do you know about that era of 
history?

General Instructions
Use a Bible study journal. 

Mark up and write notes 
in your Bible. 

Actively engage with 
the NLT Study Bible

Exploring the Introduction 
to Genesis
Read the “Overview” section 
of the Introduction (p. 16). 

Look at the “Timeline” 
section (p. 17). 



In what part of the world did the events of Genesis occur? 
What countries are there now? What events in your 
lifetime have taken place in this region? (You might refer 
to a world atlas.) What else do you know about this part 
of the world?

What had happened to the people of Israel just before 
the book of Genesis was written? How had their lives 
changed? What need was Genesis written to address?

What similarities, if any, can you see between the 
situation in which you live and the situation in which the 
people of Israel were living when Genesis was written?

What needs do you have that you would like to see 
Genesis address?

How do all the major sections of Genesis begin? What 
do these sections describe? What progression do all of 
the sections include? In what ways is the first section 
(1:1–2:3) an exception to this pattern?

Does this quotation surprise you? How does it alter your 
perception of Genesis and the people it portrays? What 
further questions or thoughts does it prompt?

According to the editors of the NLT Study Bible, who 
wrote Genesis? What other possibilities are there? Which 
possibility do you think is most likely, and why?

There is information in Genesis that was only known later 
in Israel’s history. How do the editors of the NLT Study 
Bible account for this? What explanation is most plausible 
to you, and why?

How does Genesis fit, or not fit, the various literary 
classifications that have been used to describe it? Do 
you agree or disagree with the NLT Study Bible editors? 

How does understanding the literary character of 
Genesis affect how you will approach reading and inter-
preting what it says?

How did Genesis answer Israel’s questions . . . 

• about their own identity as God’s chosen people?
• about how they ended up as slaves in Egypt?
• about God’s plans for them?

Look at the map, 
“The Ancient Near East, 
about 2100 BC” (p. 16). 

Read the “Setting” 
section (p. 16). 

Read the “Summary” 
section (pp. 17-18). 

Read the quotation 
by Victor P. Hamilton 
(p. 19, margin). 

Look at the “Authorship” 
section (p. 18).

Look at the “Composition” 
section (pp. 18-19). 

Read the section entitled 
“Literary Character” 
(pp. 19-20). 

Read the “Meaning and 
Message” section (pp. 20-21).
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• about who God is and how he relates to creation?
• about how they could experience God’s blessings?

How might Genesis answer your questions? 
What was the message of Genesis for ancient Israel? 

How does the message of Genesis speak to you? What 
might God be saying to you through the book of 
Genesis?

What happened in the beginning? When was “the 
 beginning”?

What is the title for this section (see outline in the NLT 
text)? What is the main message of this section?

Think about the people of Israel coming out of Egypt 
(refer back to the “Setting” if needed). How did the 
teaching of this section correct Israel’s understanding of 
the world? What difference does all of this make for you 
in your understanding of the world?

How is 1:1 related to the rest of the creation account 
(1:2–2:3)?

What question does 1:1 answer? How does it contrast 
with modern naturalism?

What is the Hebrew word for God? Is it singular or 
plural? What does this term tell us about God’s nature 
and identity?

What is the Hebrew word meaning “create”? What 
does the study note on 1:1 tell you about the meaning 
of this Hebrew word? 

Each of the following passages uses the Hebrew word 
meaning “create”: Gen 1:27; 2:3; 6:7; Ps 51:10; 148:5; 
Eccl 12:1; Isa 40:28; 43:15; 65:17; Mal 2:10. Based on 
these passages, what else did God create? What do 
these passages tell you about what it means to “create”? 
about God?

What was the message of Genesis 1:1 for the original 
audience? What is the significance for you?

What was the state of the earth “in the beginning”? 
When was the earth in this state? How does this descrip-
tion correlate with your understanding of the early pre-
history of the earth?

If Genesis 1:1 is true, what bearing, if any, does it have 
on whether or not one accepts modern theories of origins, 
such as the Big Bang theory and the theory of Evolution?

Exploring Genesis 1:1-2
Read Genesis 1:1-2.

Read the study note 
on 1:1–2:3.

Read the study note on 1:1.

51  . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . E X P E R I E N C I N G  T H E  N L T  S T U D Y  B I B L E



What do the terms “formless and empty” communicate? 
How does the rest of the creation account (1:3–2:3) 
reverse this condition? (See “The Structure of the Creation 
Account,” p. 23.)

“Deep waters” (Hebrew tehom) represent chaos in both 
Genesis and the rest of the ancient world. How was this 
chaos viewed in the ancient world? How is the view of 
Genesis different?

In light of the meaning of tehom, what is the signifi-
cance of God’s Spirit “hovering over the surface of the 
waters”? How does it counteract the view of the rest of 
the ancient world regarding tehom?

According to Genesis 1:1-2, was the process of creation 
controlled and directed by God, or was it an uncontrolled 
and chaotic natural process? Do you agree or disagree?

How does Genesis 1:1-2 challenge, change, or confirm 
your thinking? What is God saying to you through this 
passage? What would you say to God in response to this 
passage? Write down your thoughts, and then tell them 
to God.

What was the state of the “earth” before the six days of 
creation? How did the first three days of creation trans-
form the earth? How did the second three days of creation 
transform the earth? What was the state of the earth after 
the six days of creation? What did God communicate to 
humanity through the seventh day?

What questions was the creation account written to 
answer? In what way did it correct the false beliefs of the 
people of Israel?

What kind of world did God make for humanity to 
live in? What effects have human beings had on the world 
God created? What has God done to restore his creation?

Read the cross-references listed in the margin of the 
theme note. What do these passages tell you about God’s 
creation? 

How has God been speaking to you personally about 
his Creation and our role in relation to it?

What does Noah’s name mean? What reason is given for 
his having been given this name? Did Noah fulfill the 
hopes that his father had for him?

Read the study note on 1:2.

Reflect on Genesis 1:1-2.

Look at the chart, 
“The Structure of the 
Creation Account” (p. 23).

Read the theme note, 
“The Creation” (p. 22).

Read the person profile, 
“Noah” (p. 34).
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How was Noah pleasing to God? 
Read the cross-references about Noah listed in the 

margin. What do these passages tell us about Noah?
How is Noah an example for us? How has God been 

speaking to you personally through the example of Noah?

Does the size of the ark compared with other objects 
surprise you? Is the shape what you thought it would be? 
According to the caption, what is notable about the size 
and shape of the ark? By the reckoning of the editors, was 
the ark up to the job for which it was built? Do you have 
any thoughts of your own about Noah and the ark? 

What is the purpose of this map—what information does 
it show? What do the names on the map mean? What do 
the arrows show?

Is the information on this map historically true and 
accurate? What are the implications of this?

Below the map is an index of many of the names. 
Choose one name, find it on the map, and read all of the 
passages listed as cross-references for it. (If you have 
trouble picking, some good choices are Sidon, Tarshish, 
Jebusites, or Elam.) What did you learn from reading 
those passages? 

We hope you have enjoyed this opportunity to experience 
the NLT Study Bible. We have only been able to provide a 
small taste in this sampler, so we invite you to get a full 
copy of the NLT Study Bible and continue the experience 
day by day. The Bible and its message will open up to you 
as never before as you begin the journey. 

THE EDITORS

Look at the illustration, 
“Noah’s Ark” (p. 35).

Look at the map, 
“Nations of the Ancient 
World” (p. 41).

Conclusion
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A NOTE TO READERS

T H E  H O LY  B I B L E ,  N E W  L I V I N G  T R A N S L AT I O N ,
was first published in 1996. It quickly became one of the most 
popular Bible translations in the English-speaking world. While 
the NLT’s influence was rapidly growing, the Bible Translation 
Committee determined that an additional investment in scholarly 
review and text refinement could make it even better. So shortly 
after its initial publication, the committee began an eight-year 
process with the purpose of increasing the level of the NLT’s 
precision without sacrificing its easy-to-understand quality. This 
second-generation text was completed in 2004 and is reflected in 
this edition of the New Living Translation. An additional update 
with minor changes was subsequently introduced in 2007.

The goal of any Bible translation is to convey the meaning 
and content of the ancient Hebrew, Aramaic, and Greek texts as 
accurately as possible to contemporary readers. The challenge for 
our translators was to create a text that would communicate as 
clearly and powerfully to today’s readers as the original texts did 
to readers and listeners in the ancient biblical world. The resulting 
translation is easy to read and understand, while also accurately 
communicating the meaning and content of the original biblical 
texts. The NLT is a general-purpose text especially good for study, 
devotional reading, and reading aloud in worship services.

We believe that the New Living Translation—which combines 
the latest biblical scholarship with a clear, dynamic writing style—
will communicate God’s word powerfully to all who read it. We 
publish it with the prayer that God will use it to speak his timeless 
truth to the church and the world in a fresh, new way.

THE PUBLISHERS, OCTOBER 2007





INTRODUCTION TO THE

NEW LIVING TRANSLATION

Translation Philosophy 
and Methodology
English Bible translations tend to 
be governed by one of two general 
translation theories. The first 
 theory has been called “formal-
equivalence,” “literal,” or “word-for-
word” translation. According to this 
theory, the translator attempts to 
render each word of the original 
language into English and seeks 
to preserve the original syntax 
and sentence structure as much 
as possible in translation. The 
 second theory has been called 
“dynamic-equivalence,” “functional-
equivalence,” or “thought-for-
thought” translation. The goal of 
this translation theory is to produce 
in English the closest natural equiv-
alent of the message expressed by 
the original-language text, both in 
meaning and in style.

Both of these translation theo-
ries have their strengths. A formal-
 equivalence translation preserves 
aspects of the original text—
 including ancient idioms, term 
consistency, and original-language 
syntax—that are valuable for schol-
ars and professional study. It 
allows a reader to trace formal ele-
ments of the original-language text 
through the English translation. A 
dynamic-equivalence translation, 
on the other hand, focuses on 
translating the message of the 
 original-language text. It ensures 
that the meaning of the text is 
readily apparent to the contempo-
rary reader. This allows the message 
to come through with immediacy, 
without requiring the reader to 
struggle with foreign idioms and 
awkward syntax. It also facilitates 
serious study of the text’s message 
and clarity in both devotional and 
public reading.

The pure application of either 
of these translation philosophies 
would create translations at oppo-
site ends of the translation spec-
trum. But in reality, all translations 

contain a mixture of these two 
 philosophies. A purely formal-
equivalence translation would 
be unintelligible in English, and 
a purely dynamic-equivalence 
translation would risk being 
unfaithful to the original. That 
is why translations shaped by 
dynamic-equivalence theory are 
usually quite literal when the origi-
nal text is relatively clear, and the 
translations shaped by formal-
equivalence theory are sometimes 
quite dynamic when the original 
text is obscure.

The translators of the New 
 Living Translation set out to ren-
der the message of the original 
texts of Scripture into clear, con-
temporary English. As they did so, 
they kept the concerns of both 
 formal-equivalence and dynamic-
equivalence in mind. On the one 
hand, they translated as simply 
and literally as possible when that 
approach yielded an accurate, clear, 
and natural English text. Many 
words and phrases were rendered 
literally and consistently into 
 English, preserving essential liter-
ary and rhetorical devices, ancient 
metaphors, and word choices that 
give structure to the text and pro-
vide echoes of meaning from one 
passage to the next.

On the other hand, the transla-
tors rendered the message more 
dynamically when the literal ren-
dering was hard to understand, was 
misleading, or yielded archaic or 
foreign wording. They clarified dif-
ficult metaphors and terms to aid 
in the reader’s understanding. The 
translators first struggled with the 
meaning of the words and phrases 
in the ancient context; then they 
rendered the message into clear, 
natural English. Their goal was to 
be both faithful to the ancient texts 
and eminently readable. The result 
is a translation that is both exegeti-
cally accurate and idiomatically 
powerful.

Translation Process and Team
To produce an accurate translation 
of the Bible into contemporary 
English, the translation team need-
ed the skills necessary to enter into 
the thought patterns of the ancient 
authors and then to render their 
ideas, connotations, and effects 
into clear, contemporary English. 
To begin this process, qualified 
 biblical scholars were needed to 
interpret the meaning of the origi-
nal text and to check it against our 
base English translation. In order 
to guard against personal and theo-
logical biases, the scholars needed 
to represent a diverse group of 
evangelicals who would employ 
the best exegetical tools. Then to 
work alongside the scholars, skilled 
English stylists were needed to 
shape the text into clear, contempo-
rary English.

With these concerns in mind, 
the Bible Translation Committee 
recruited teams of scholars that 
represented a broad spectrum of 
denominations, theological per-
spectives, and backgrounds within 
the worldwide evangelical commu-
nity. (These scholars are listed at 
the end of this introduction.) Each 
book of the Bible was assigned to 
three different scholars with prov-
en expertise in the book or group 
of books to be reviewed. Each of 
these scholars made a thorough 
review of a base translation and 
submitted suggested revisions to 
the appropriate Senior Translator. 
The Senior Translator then 
reviewed and summarized these 
suggestions and proposed a first-
draft revision of the base text. This 
draft served as the basis for several 
additional phases of exegetical and 
stylistic committee review. Then 
the Bible Translation Committee 
jointly reviewed and approved 
every verse of the final translation.

Throughout the translation and 
editing process, the Senior Transla-
tors and their scholar teams were 



given a chance to review the editing 
done by the team of stylists. This 
ensured that exegetical errors would 
not be introduced late in the pro-
cess and that the entire Bible Trans-
lation Committee was happy with 
the final result. By choosing a team 
of qualified scholars and skilled 
stylists and by setting up a process 
that allowed their interaction 
throughout the process, the New 
Living Translation has been refined 
to preserve the essential formal ele-
ments of the original biblical texts, 
while also creating a clear, under-
standable English text.

The New Living Translation was 
first published in 1996. Shortly 
after its initial publication, the 
Bible Translation Committee began 
a process of further committee 
review and translation refinement. 
The purpose of this continued revi-
sion was to increase the level of 
precision without sacrificing the 
text’s easy-to-understand quality. 
This second-edition text was com-
pleted in 2004, and an additional 
update with minor changes was 
subsequently introduced in 2007. 
This printing of the New Living 
Translation reflects the updated 
2007 text.

Written to Be Read Aloud
It is evident in Scripture that the 
biblical documents were written 
to be read aloud, often in public 
worship (see Nehemiah 8; Luke 
4:16-20; 1 Timothy 4:13; Revela-
tion 1:3). It is still the case today 
that more people will hear the 
Bible read aloud in church than 
are likely to read it for themselves. 
Therefore, a new translation must 
communicate with clarity and pow-
er when it is read publicly. Clarity 
was a primary goal for the NLT 
translators, not only to facilitate 
private reading and understanding, 
but also to ensure that it would be 
excellent for public reading and 
make an immediate and powerful 
impact on any listener.

The Texts behind the 
New Living Translation
The Old Testament translators used 
the Masoretic Text of the Hebrew 
Bible as represented in Biblia Hebra-
ica Stuttgartensia (1977), with its 
extensive system of textual notes; 
this is an update of Rudolf Kittel’s 
Biblia Hebraica (Stuttgart, 1937). 

The translators also further com-
pared the Dead Sea Scrolls, the 
 Septuagint and other Greek manu-
scripts, the Samaritan Pentateuch, 
the Syriac Peshitta, the Latin Vul-
gate, and any other versions or 
manuscripts that shed light on the 
meaning of difficult passages.

The New Testament translators 
used the two standard editions of 
the Greek New Testament: the Greek 
New Testament, published by the 
United Bible Societies (UBS, fourth 
revised edition, 1993), and Novum 
Testamentum Graece, edited by  Nestle 
and Aland (NA, twenty- seventh 
 edition, 1993). These two editions, 
which have the same text but differ 
in punctuation and textual notes, 
represent, for the most part, the 
best in modern textual scholarship. 
How ever, in cases where strong   
textual or other scholarly evidence 
supported the decision, the transla-
tors sometimes chose to differ from 
the UBS and NA Greek texts and 
 followed variant readings found in 
other ancient witnesses. Significant 
textual variants of this sort are 
always noted in the textual notes 
of the New Living Translation.

Translation Issues
The translators have made a con-
scious effort to provide a text that 
can be easily understood by the 
typical reader of modern English. 
To this end, we sought to use only 
vocabulary and language structures 
in common use today. We avoided 
using language likely to become 
quickly dated or that reflects only a 
narrow sub-dialect of English, with 
the goal of making the New Living 
Translation as broadly useful and 
timeless as possible.

But our concern for readability 
goes beyond the concerns of vocab-
ulary and sentence structure. We 
are also concerned about historical 
and cultural barriers to under-
standing the Bible, and we have 
sought to translate terms shrouded 
in history and culture in ways that 
can be immediately understood. 
To this end:

We have converted ancient 
weights and measures (for 
 example, “ephah” [a unit of dry 
volume] or “cubit” [a unit of 
length]) to modern English 
(American) equivalents, since 
the ancient measures are not 

•

generally meaningful to today’s 
readers. Then in the textual foot-
notes we offer the literal Hebrew, 
Aramaic, or Greek measures, 
along with modern metric 
 equivalents.
Instead of translating ancient 
currency values literally, we have 
expressed them in common 
terms that communicate the 
message. For example, in the Old 
Testament, “ten shekels of silver” 
becomes “ten pieces of silver” 
to convey the intended message. 
In the New Testament, we have 
often translated the “denarius” 
as “the normal daily wage” to 
facilitate understanding. Then a 
footnote offers: “Greek a denari-
us, the payment for a full day’s 
wage.” In general, we give a clear 
English rendering and then state 
the literal Hebrew, Aramaic, or 
Greek in a textual footnote.
Since the names of Hebrew 
months are unknown to most 
contemporary readers, and since 
the Hebrew lunar calendar fluc-
tuates from year to year in rela-
tion to the solar calendar used 
today, we have looked for clear 
ways to communicate the time 
of year the Hebrew months 
(such as Abib) refer to. When an 
expanded or interpretive render-
ing is given in the text, a textual 
note gives the literal rendering. 
Where it is possible to define a 
specific ancient date in terms of 
our modern calendar, we use 
modern dates in the text. A textu-
al footnote then gives the literal 
Hebrew date and states the ratio-
nale for our rendering. For exam-
ple, Ezra 6:15 pinpoints the date 
when the post-exilic Temple was 
completed in Jerusalem: “the 
third day of the month Adar.” 
This was during the sixth year 
of King Darius’s reign (that is, 
515 B.C.). We have translated that 
date as March 12, with a foot-
note giving the Hebrew and 
identifying the year as 515 B.C.
Since ancient references to the 
time of day differ from our mod-
ern methods of denoting time, 
we have used renderings that are 
instantly understandable to the 
modern reader. Accordingly, we 
have rendered specific times of 
day by using approximate equiv-
alents in terms of our common 
“o’clock” system. On occasion, 

•

•

•
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translations such as “at dawn the 
next morning” or “as the sun was 
setting” have been used when 
the biblical reference is more 
general.
When the meaning of a proper 
name (or a wordplay inherent 
in a proper name) is relevant to 
the message of the text, its mean-
ing is often illuminated with a 
textual footnote. For example, in 
Exodus 2:10 the text reads: “The 
princess named him Moses, for 
she explained, ‘I lifted him out 
of the water.’ ” The accompany-
ing footnote reads: “Moses 
sounds like a Hebrew term that 
means ‘to lift out.’ ”

Sometimes, when the actual 
meaning of a name is clear, 
that meaning is included in 
parentheses within the text 
itself. For example, the text at 
Genesis 16:11 reads: “You are to 
name him Ishmael (which means 
‘God hears’), for the Lord has 
heard your cry of distress.” Since 
the original hearers and readers 
would have instantly under-
stood the meaning of the name 
“Ishmael,” we have provided 
modern readers with the same 
information so they can experi-
ence the text in a similar way.
Many words and phrases carry a 
great deal of cultural meaning 
that was obvious to the original 
readers but needs explanation in 
our own culture. For example, 
the phrase “they beat their 
breasts” (Luke 23:48) in ancient 
times meant that people were 
very upset, often in mourning. 
In our translation we chose to 
translate this phrase dynamically 
for clarity: “They went home in 
deep sorrow.” Then we included a 
footnote with the literal Greek, 
which reads: “Greek went home 
beating their breasts.” In other 
similar cases, however, we have 
sometimes chosen to illuminate 
the existing literal expression 
to make it immediately under-
standable. For example, here we 
might have expanded the literal 
Greek phrase to read: “They 
went home beating their breasts 
in  sorrow.” If we had done this, 
we would not have included 
a textual footnote, since the 
 literal Greek clearly appears in 
translation.
Metaphorical language is some-

•

•

•

times difficult for contemporary 
readers to understand, so at times 
we have chosen to translate or 
illuminate the meaning of a met-
aphor. For example, the ancient 
poet writes, “Your neck is like the 
tower of David” (Song of Songs 
4:4). We have rendered it “Your 
neck is as beautiful as the tower 
of David” to clarify the intended 
positive meaning of the simile. 
Another example comes in Eccle-
siastes 12:3, which can be literally 
rendered: “Remember him . . . 
when the grinding women cease 
because they are few, and the 
women who look through the 
windows see dimly.” We have ren-
dered it: “Remember him before 
your teeth—your few remaining 
servants—stop grinding; and 
before your eyes—the women 
looking through the windows—
see dimly.” We clarified such 
 metaphors only when we 
believed a typical reader might 
be confused by the literal text.
When the content of the origi -
nal language text is poetic in 
character, we have rendered it in 
English poetic form. We sought 
to break lines in ways that clarify 
and highlight the relationships 
between phrases of the text. 
Hebrew poetry often uses paral-
lelism, a literary form where 
a second phrase (or in some 
instances a third or fourth) 
echoes the initial phrase in some 
way. In Hebrew parallelism, 
the subsequent parallel phrases 
continue, while also furthering 
and sharpening, the thought 
expressed in the initial line or 
phrase. Whenever possible, we 
sought to represent these parallel 
phrases in natural poetic English.
The Greek term hoi Ioudaioi is 
 literally translated “the Jews” in 
many English translations. In the 
Gospel of John, however, this 
term doesn’t always refer to the 
Jewish people generally. In some 
contexts, it refers more particu-
larly to the Jewish religious 
 leaders. We have attempted to 
capture the meaning in these 
 different contexts by using terms 
such as “the people” (with a 
footnote: Greek the Jewish people) 
or “the religious leaders,” where 
appropriate.
One challenge we faced was how 
to translate accurately the 

•

•

•

ancient biblical text that was 
originally written in a context 
where male-oriented terms were 
used to refer to humanity gener-
ally. We needed to respect the 
nature of the ancient context 
while also trying to make the 
translation clear to a modern 
audience that tends to read 
male-oriented language as apply-
ing only to males. Often the 
original text, though using mas-
culine nouns and pronouns, 
clearly intends that the message 
be applied to both men and 
women. A typical example is 
found in the New Testament 
 letters, where the believers are 
called “brothers” (adelphoi). Yet 
it is clear from the content of 
these letters that they were 
addressed to all the believers—
male and female. Thus, we have 
usually translated this Greek 
word as “brothers and sisters” in 
order to represent the historical 
situation more accurately.

We have also been sensitive to 
passages where the text applies 
generally to human beings or to 
the human condition. In some 
instances we have used plural 
pronouns (they, them) in place 
of the masculine singular (he, 
him). For example, a traditional 
rendering of Proverbs 22:6 is: 
“Train up a child in the way he 
should go, and when he is old he 
will not turn from it.” We have 
rendered it: “Direct your children 
onto the right path, and when 
they are older, they will not 
leave it.” At times, we have also 
replaced third person pronouns 
with the second person to ensure 
clarity. A traditional rendering of 
Proverbs 26:27 is: “He who digs 
a pit will fall into it, and he who 
rolls a stone, it will come back 
on him.” We have rendered it: 
“If you set a trap for others, you 
will get caught in it yourself. 
If you roll a boulder down on 
others, it will crush you instead.”

We should emphasize, how-
ever, that all masculine nouns 
and pronouns used to represent 
God (for example, “Father”) have 
been maintained without excep-
tion. All decisions of this kind 
have been driven by the concern 
to reflect accurately the intended 
meaning of the original texts of 
Scripture.



Lexical Consistency in Terminology
For the sake of clarity, we have 
translated certain original-language 
terms consistently, especially with-
in synoptic passages and for com-
monly repeated rhetorical phrases, 
and within certain word categories 
such as divine names and non-
theological technical terminology 
(e.g., liturgical, legal, cultural, 
 zoological, and botanical terms). 
For theological terms, we have 
allowed a greater semantic range 
of acceptable English words or 
phrases for a single Hebrew or 
Greek word. We have avoided 
some theological terms that are 
not readily understood by many 
modern readers. For example, we 
avoided using words such as “justi-
fication” and “sanctification,” 
which are carryovers from Latin 
translations. In place of these 
words, we have provided render-
ings such as “made right with God” 
and “made holy.”

The Spelling of Proper Names
Many individuals in the Bible, 
 especially the Old Testament, are 
known by more than one name 
(e.g., Uzziah/Azariah). For the sake 
of clarity, we have tried to use a 
 single spelling for any one individ-
ual, footnoting the literal spelling 
whenever we differ from it. This is 
especially helpful in delineating 
the kings of Israel and Judah. King 
Joash/Jehoash of Israel has been 
consistently called Jehoash, while 
King Joash/Jehoash of Judah is 
called Joash. A similar distinction 
has been used to distinguish 
between Joram/Jehoram of Israel 
and Joram/Jehoram of Judah. All 
such decisions were made with the 
goal of clarifying the text for the 
reader. When the ancient biblical 
writers clearly had a theological 
purpose in their choice of a variant 
name (e.g., Esh-baal/Ishbosheth), 
the different names have been 
maintained with an explanatory 
footnote.

For the names Jacob and Israel, 
which are used interchangeably for 
both the individual patriarch and 
the nation, we generally render it 
“Israel” when it refers to the nation 
and “Jacob” when it refers to the 
individual. When our rendering of 
the name differs from the underly-
ing Hebrew text, we provide a tex-
tual footnote, which includes this 

explanation: “The names ‘Jacob’ 
and ‘Israel’ are often interchanged 
throughout the Old Testament, 
referring sometimes to the individ-
ual patriarch and sometimes to the 
nation.”

The Rendering of Divine Names
All appearances of ’el, ’elohim, or 
’eloah have been translated “God,” 
except where the context demands 
the translation “god(s).” We have 
generally rendered the tetragram-
maton (YHWH) consistently as “the 
LORD,” utilizing a form with small 
capitals that is common among 
English translations. This will dis-
tinguish it from the name ’adonai, 
which we render “Lord.” When 
’adonai and YHWH appear together, 
we have rendered it “Sovereign 
LORD.” This also distinguishes 
’adonai YHWH from cases where 
YHWH appears with ’elohim, which 
is rendered “LORD God.” When YH 
(the short form of YHWH) and 
YHWH appear together, we have 
rendered it “LORD GOD.” When 
YHWH appears with the term 
tseba’oth, we have rendered it “LORD 
of Heaven’s Armies” to translate 
the meaning of the name. In a few 
cases, we have utilized the transliter-
ation, Yahweh, when the personal 
character of the name is being 
invoked in contrast to another 
divine name or the name of some 
other god (for example, see Exod 
3:15; 6:2-3).

In the New Testament, the Greek 
word christos has been translated 
as “Messiah” when the context 
assumes a Jewish audience. When 
a Gentile audience can be assumed, 
christos has been translated as 
“Christ.” The Greek word kurios 
is consistently translated “Lord,” 
except that it is translated “LORD” 
wherever the New Testament text 
explicitly quotes from the Old 
 Testament, and the text there has 
it in small capitals.

Textual Footnotes
The New Living Translation pro-
vides several kinds of textual foot-
notes, all designated in the text with 
an asterisk:

When for the sake of clarity the 
NLT renders a difficult or poten-
tially confusing phrase dynami-
cally, we generally give the literal 
rendering in a textual footnote. 

•

This allows the reader to see the 
literal source of our dynamic 
rendering and how our trans-
ation relates to other more 
 literal translations. These notes 
are prefaced with “Hebrew,” 
“Aramaic,” or “Greek,” identify-
ing the language of the under-
lying source text. For example, 
in Acts 2:42 we translated the 
 literal “breaking of bread” 
(from the Greek) as “the Lord’s 
Supper” to clarify that this verse 
refers to the ceremonial practice 
of the church rather than just an 
ordinary meal. Then we attached 
a footnote to “the Lord’s Sup-
per,” which reads: “Greek the 
breaking of bread.”
Textual footnotes are also used 
to show alternative renderings, 
prefaced with the word “Or.” 
These normally occur for pas-
sages where an aspect of the 
meaning is debated. On occa-
sion, we also provide notes on 
words or phrases that represent 
a departure from long-standing 
tradition. These notes are pref-
aced with “Traditionally ren-
dered.” For example, the footnote 
to the translation “serious skin 
 disease” at Leviticus 13:2 says: 
 “Traditionally rendered leprosy. 
The Hebrew word used through-
out this passage is used to 
describe various skin diseases.”
When our translators follow 
a textual variant that differs sig-
nificantly from our standard 
Hebrew or Greek texts (listed 
earlier), we document that dif-
ference with a footnote. We 
also footnote cases when the 
NLT excludes a passage that is 
included in the Greek text 
known as the Textus Receptus 
(and familiar to readers through 
its translation in the King James 
Version). In such cases, we offer 
a translation of the excluded text 
in a footnote, even though it is 
generally recognized as a later 
addition to the Greek text and 
not part of the original Greek 
New  Testament.
All Old Testament passages that 
are quoted in the New Testament 
are identified by a textual foot-
note at the New Testament loca-
tion. When the New Testament 
clearly quotes from the Greek 
translation of the Old Testament, 
and when it differs significantly 

•

•

•
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in wording from the Hebrew 
text, we also place a textual 
footnote at the Old Testament 
location. This note includes a 
rendering of the Greek version, 
along with a cross-reference to 
the New Testament passage(s) 
where it is cited (for example, 
see notes on Proverbs 3:12; 
Psalms 8:2; 53:3).
Some textual footnotes provide 
cultural and historical informa-
tion on places, things, and 
 people in the Bible that are 
 probably obscure to modern 
readers. Such notes should aid 
the reader in understanding the 
message of the text. For example, 
in Acts 12:1, “King Herod” is 
named in this translation as 
“King Herod Agrippa” and is 
identified in a footnote as being 
“the nephew of Herod Antipas 
and a grandson of Herod the 
Great.”
When the meaning of a proper 
name (or a wordplay inherent in 
a proper name) is relevant to the 
meaning of the text, it is either 
illuminated with a textual foot-
note or included within paren-
theses in the text itself. For 
example, the footnote concern-
ing the name “Eve” at Genesis 

•

•

3:20 reads: “Eve sounds like a 
Hebrew term that means ‘to 
give life.’ ” This wordplay in the 
Hebrew illuminates the meaning 
of the text, which goes on to say 
that Eve “would be the mother 
of all who live.”

Cross-References
There are a number of different 
cross-referencing tools that appear 
in New Living Translation Bibles, 
and they offer different levels of 
help in this regard. All straight-text 
Bibles include the standard set of 
textual footnotes that include cross-
references connecting New Testa-
ment texts to their related Old 
Testament sources. (See more on 
this above.)

Many NLT Bibles include an 
additional short cross-reference sys-
tem that sets key cross-references 
at the end of paragraphs and then 
marks the associated verses with a 
cross symbol. This space-efficient 
system, while not being obtrusive, 
offers many important key connec-
tions between pas sages. Larger 
study editions include a full-
column cross-reference system. 
This system allows space for a more 
comprehensive listing of cross-
 references.

AS WE SUBMIT this translation for 
publication, we recognize that any 
translation of the Scriptures is sub-
ject to limitations and imperfec-
tions. Anyone who has attempted 
to communicate the richness of 
God’s Word into another language 
will realize it is impossible to make 
a perfect translation. Recognizing 
these limitations, we sought God’s 
guidance and wisdom throughout 
this project. Now we pray that he 
will accept our efforts and use this 
translation for the benefit of the 
church and of all people.

We pray that the New Living 
Translation will overcome some 
of the barriers of history, culture, 
and language that have kept people 
from reading and understanding 
God’s Word. We hope that readers 
unfamiliar with the Bible will find 
the words clear and easy to under-
stand and that readers well versed 
in the Scriptures will gain a fresh 
perspective. We pray that readers 
will gain insight and wisdom for 
living, but most of all that they 
will meet the God of the Bible 
and be forever changed by know-
ing him.
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